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INTRODUCTION 


Sree Krishna-Gbaitanya was born in Bengal and 
preached his message of unalloyed devotion to and 
ecstatic love for Sree Krishna, the Lord. The erotic 
principles and unalloyed devotion preached by Sree 
Ghaitanya reached their climax in the ‘love in separa- 
tion of Sree Radha for Sree Krishna/ This vital 
aspect of Sree Ghaitanya's teachings, fully manifest 
in his own life, has not been dealt with in this volume 
for obvious reasons. This book is written for non- 
chaitan3rite readers, particularly Europeans and 
Americans. The purpose in view has been to create 
an unbiased searching interest in the minds of those 
for whom it has been written. 

Sree Ghaitanya, who is more widely known in 
Bengal, Orissa and Assam as ^Gauranga Mahaprabhu/ 
changed the very substratum of the mentality of the 
peoples of Bengal and Orissa. To understand Bengal, 
and I may say Orissa, even today, it is essential to 
understand the meesage of Sree Ghaitanya - a message 
that saved the Hindus from a whole* sale conversion 
by Islamic onslaughts. Unfortunately the life and 
precepts of Sree Ghaitanya have been greatly 
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misinterpreted even by the professed followers of various 
sects of the Chaitanya-school itself. There are hardly 
any reliable and authentic book in English on the 
true teaching of Sree Ghaitanya. Thakur Bhaktivinode 
wrote a number of books in Bengali, which are of 
immense value to the understanding of Chaitanya^s 
philosophy and teachings • the non-Bengalis are 
not, however, benefited by them. Prof. N. K. Sanyal 
wrote a volume from an orthodox point of view of 
a chaitanyite; but he too could not complete the book 
in his lifetime. It is hoped that this book will serve 
as an introduction to the life and precepts of Sree 
Ghaitanya. 

I beg to acknowledge with thanks the help I 
received from Bev. S. Brajabasi, M.A., and Sarah de 
Laredo in preparing this book. 


41-45, Gharu Avenue, B. H. BOB 

Galcutta. 
l$t May^ 1940. 






SREE CHAITANYA 


CHAPTBB I 

LIFE OF SREE CHAIFANTA 

On a calm and soothing evening wh«n the 
(Ganges, sacred river of the Hindus, 'was flovnng 
rhythmically as a sweet running stream, and 
the wide green fields beyond became a peaoeful 
pleasanoe beneath the rising moon SreeSriahaar 
Ohaitanya was bom. It was the 18th ci 
Febroaxy, 1486 A. 0., at Sree Mftyftpore, siAaalid 
on the eastern bank of the Bhagirathi at a 
distance of about 70 miles to the north of 
Oaiootta. 

Sree «ame of a distinguished 

Btfthmana leiiw hang defcendsd, on both hu 
father's and mother’s idde, from aneesbsn tirhe 
vrare versed in tint Soiipturea of-Jhidia. 3|W 
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Hindu clergy are called Br&hmanas. The 
Brahmanae had become an hereditary caste- 
long before the time of Sree Chaitanya. The 
Brfthmanas to this day are-universally honoured, 
for their tradition of plain living and high 
thinking ■, and have been the custodians of the 
priceless spiritual lore of the country. 

M&yfipore ( Nabadwipa ) has been a great 
centre of Brahmana influence and learning from 
remotest times. It was the most famous 
university-town in India in the fifteenth century. 
Jagannatha Misra, father of Sree Chaitanya, 
was a Brahmana. He was very learned and very 
poor. Sachidevi, the mother of Sree Chaitanya, 
was the accomplished daughter of Nilambara 
Chakravorty, one of the most distinguished 
Brahmana scholars of Nabadwipa, famed for 
his knowledge of astronomy and astrology. 

Eight children had already been bom to 
Sree Jagannatha and Sachide^, and had all been 
snatohed from the world by the hand of Death, 
the only surviving boy being Viswarupa. So, 
when this tenth and last child was born, 
Sachidevi called him "Nimai” thinking that- 
Death would not touch this new-born baby. 
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He was called “NimSi” also because be was 
bom in a room beneath the branches of a 
Neem tree. 

The matrons fondly named him ‘^aurbsga’* 
because of his exquisite beauty. The sdiolan of 
Habadwipa, which was then the Oxford of India, 
liked to address him as “Yiswambhara’*, for his 
very appearance induced devotion. The citizens 
of Nabadwipa (Nadia) were delighted with the 
charm of this child, who was to change the 
destinies of religious India in his later years. 

He was given the name of Sree Krishna* 
Chaitanya when he became an ascetic or monk 
in his twentyfourth year on renouncing the 
world. The epithet “Sree”, which means ‘full 
of holy grace’, is prefixed to the names of all 
holy personages and entities among the Hindus. 
Even from his cradle Nimai evinced supernatural 
traits of character and his aptitude for the 
Scriptures. 

One day the child Nimai was joyously 
playing in thd courtyard with a serpent which 
gradually coiled up while he lay on it under 
the hood. Saohi and Jagannatha were greatly 
alarmed, though the baby laughed happily. On 
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aooount of the clamour of the people, the serpent 
slowly glided away. 

Everyone in the neighbourhood loved the 
child and always came to see him ; but when 
Nimai saw people round him he would pretend 
to cry until the men and women chanted the 
Name of God. 

One day while Nimai was playing outside 
the compound of his father’s house, he was 
kidnapped by two theives who intended to rob 
him of his rich ornaments and carried him on 
their shoulders a long distance. Nimai’s parents 
raised a hue and cry when they found their 
darling was missing and a vigorous search was 
made throughout the neighbourhood. In the 
confusion nobody knew what to do. But by 
the power of God, the two thieves lost their way 
and returned to the same spot from where they 
had stolen the child, put him down and made 
good their escape. 

One day his parents heard to their great 
astonishment the tinkle of anklets proceeding 
fnnn the bare feet of their child, Nimai, as he 
ma tirrough the courtyard to fetch a hook of 
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his father. This inspired flaehi and jriagasmltfaft 
with the remembrance of Sree Krishna. 

On another ocoaeion the Dirine Footpripts 
of Vishnu were observed by many all over 
Nimai’s room. Vishnu is the nsune of the Divine 
Personality of the Absolute and He is said to 
have special marks of lotus, conch, wheel and 
club on the palms of His four hands as well as 
on the soles of His Divine feet. 

Then again, one noon a Brahmana pilgrim 
of great devotional fervour came to the house of 
Jagannatha Misra and was cordially received as 
a guest. According to the general customs of 
Brahmanas in those days, the devotee himself 
wanted to cook his food. Amongst the Hindus 
in India a Brahmana may accept cooked food 
prepared by another Brahmana. This is very 
common in Bengal though in some Frovinoes 
there are restrictions even in this. The case of 
Jagannatha Misra’s guest was not on this social 
bias. The spirit and mentality of a true devotee 
is to prepare things with his own hand for God 
first and then to accept that for himself as grace 
of God. Any way, this particular devotee oooleed 
his food and sat down in meditation to offer the 
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food to Vishnu, Whom he loved and worshipped 
as the Divine Child, Gopftla. When he was thus 
in meditation, the little child Nimai ran to him 
from the further comtyard and took a morsel out 
of what he was offering to Vishnu. It seemed 
to Saohi and Jagannatha that their child did 
wrong and prayed the Brahmana to excuse him 
for his ignorance. The idea of these religious 
people is that if things are first eaten by any 
human being they should not be offered to God, 
but on the other band nothing should be eaten 
by anybody until the food is offered to God, 
Who is the only Recipient of everything. The 
Brahmana was requested to cook again, which 
he did. This time when he was about to offer 
his food to God, Sachi, the mother of Rimai, 
kept the child in her lap so that he should not 
.again disturb the Brahmana. But when the 
devotee was deep in earnest meditation, invoking 
Vishnu as the Divine Child Gopala out of the 
lap of Saohi did Nimai jump and run to the 
Brahmana and again took a mouthful of food 
to the utter chagrin of his parents. They were 
embarrassed. The Brahmana approved of Nimai 
eating the food he had cooked, but did not say 
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Anything openly and cooked foT the third time. 
The child was looked in a room. Bat when the 
third time the Brahmana was in his meditation, 
NimSi appeared before him and said* “You call 
me so affectionately to come to take yoor food 
and how can I refuse it ?” So saying Nimfii 
unfolded his four hands and thus appeared 
before the closed eyes of the devotee. 

These are not made-up stories. They are 
facts — ^more true than history — of the life and 
childhood of Nimai, who was afterwards known 
as Sree Erishna-Chaitanya. 

In all the apparently childish pranks of 
Nimai there was a meaning. He used to cry 
aloud for such things as the moon and the stars 
in the sky and would not cease till others who 
would try to console him, began to chant the 
'Name of Hari 1 He never cared to eat anything 
that was not brought from the temple of Vishnu. 
Such little things were imdoubtedly remarkable 
in the habit of Nimai who was still only a child. 

Nabadwipa was at this time a seat of 
Sanskrit learning more particularly advanced in 
Logic and Grammar. Brahmanas who could 
read the Vedic language were known as Pundits 



BBEE CEAIXANTA 


$ 

and usually had their hath and ablations in the 
Ganges. They were mostly henotheists and given 
to the worship of many gods. Every fore-noon 
when these BrShmanas oame to the Ganges tO' 
worship the gods, Nimai would annoy them 
greatly by plunging into the water and splashing 
water over them. When they complained to the 
boy’s father, Jagannatha Misra wanted to 
ohastise his son, but on approaching the boy the 
angry father found his body quite dry, just 
returning from school hungry and tired. Nimai 
would often muse to tease the small girls, who 
when they complained against him to hia 
mother, would be softened by the endearing and 
affectionate words of Saohidevi. Nimai was not 
like the average boys, and his frolicsome sports, 
though outwardly resented, were immensely 
appreciated at heart by all who came in touch 
with him. Nobody had then recognised who he 
was. Divinity is not recoghisable until it ia 
revealed to the fortunate ones of the earth. 

The Ekada$hi-d&y, i. e. the eleventh day 
after every full-moon andnew-moon is recognised 
as the Hindu ‘Lord’s Day’ when Hindus observe 
a fast and devote more than usual time and 
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thought to the remembiMioe of God> HiioiU, 
though a boy, exacted a toomiae fwm hia UKrflMr 
that every one in the family ahould obaerve a 
fast on theae two daya every montk This wm 
an early ezpreaaion of hia religioua faith. 

The only aurviving elder brother of Yiswam* 
bhara, (for that was the name by which Nimai 
was known among the scholars), was Yiswarupa, 
who evinced the noblest qualities of mind and 
heart. The alluring world of utter materialism 
held no charm for him. He regarded his younger 
brother Nimai as an incarnation of Krishna and 
loved him accordingly. 

Advaita Acharya, a venerable man of advanc- 
ed age, was the greatest theistic scholar at that 
time, living within two furlongs of the house of 
Jagannatha. He had a Sanskrit school where a 
few men of devotional aptitude used to gather 
round him. Yiswarupa was being educated at 
this school. When Nimai occasionally went 
there to fetch his elder brother all the true 
devotees there, would gaze wistfully at the 
supernatural beauties of the child, hoping that 
this Nimai would one day dispel the darkness of 
atheism and that the firmament of relfgioo 
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would shine with the bright light of pure devo- 
tion throughout the universe. 

Pained at the irreligious habits of the people 
around him, Yiswarupa renounced the world 
and adopted asceticism under the name of 
Sankardranya. The grief of Saohi and 
JagannSltha knew no hounds and thereafter all 
the love of his parents was dedicated to the boy 
Nim&i. The hearts of the devotees were filled 
with distress. Advaita thought that ‘premature 
consolation would be a remembrancer of sorrow' 
and assured them, after the first inrush of grief 
had subsided, that Sree Krishna ji had already 
appeared in the world ; that the real cause of 
their affliction would cease for ever ; and that 
eternal divine bliss would soon be theirs. 

From the moment of Viswarupa’s renuncia- 
tion, Nimai gave up all his childish pranks, 
became very grave and gave every attention 
to his studies. At school he evinced an 
uncommonly sharp memory and exceptionally 
keen intellect. He quickly learned the simple 
and compound letters in Bengali and Sanskrit. 
Fearing that farther studies might induce him 
to renounce the world like his elder brother. 
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Nim&i'e father begged him to close his studies. 
The boy had a tremendous losd of l«aisi&g» 
however, and was much distressed by this 
request. 

Nimai resolved upon an indirect plan. 
According to the social customs of the Hindus, 
cooking earthen utensils when thrown away are 
considered unholy and anybody touching them 
would not be allowed to enter the house until 
be or she had taken a full bath in the river or 
pond near by. Indians, poor as they are, bathe 
eveiy day in the rivers or big ponds, as they 
cannot afford to have bath-rooms as in European 
countries. They plunge into the rivers or ponds 
cr lakes every day unless they are bed-ridden, 
chiefly because India’s socio-religious life is so 
ordained. They may not enter their Temples 
or worship the Deities unless they have taken 
a full bath. Purity of body has a psychological 
effect on the purity of the mind. 

One day, however, Nimai seated himself upon 
a pile of these unholy discarded utensils. His 
mother implored him to come away from that 
heap of refuse ; but the boy would not move and 
replied : “Mother dear, how could the pots used 
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in ooolnng food for Vishnu (Godhead) bo 
unholy ? The idea of holiness or unholiness is 
a delusion of the mind and they are only relative 
expressions Of the same object. And how can 
I, Mother, distinguish one from the other when 
I am debarred from my studies ?” The words 
of the boy were significant but nobody then 
paid any attention to them. 

Another day, Sachi gave him some sweets 
but he began to eat clay instead. When asked 
why he did so, Nimai replied : “Why, Mother, 
I don’t see any diSerenoe between sweetmeats 
and clay — clay is only a transformation of our 
sweet food.” “Why can’t you see the wide 
difference, my child ?” Sachi asked. “The 
eating of cooked food nourishes our body while 
the eating of clay is detrimental to our health — 
one is not the other. There are other things 
like sir, water, fire, etc. in^ the food besides 
earth ; earth is only a perverted shadow of the 
food I gave you.” “How can I know all these 
differences when I am denied all benefits of 
education ?” was the curt reply of Nimai. It is 
to be noted here that the first reply of the 
young boy Nimai was based on the pantheistic 



idto— thftt the universe is onl||^ e tzuisfoarmAhioll 
of the Brahma (Absolute), whereas Sa(^ as 
a devotee, refuted his arguments on thfi Ihaes 
of pure thdsm— that the universe was ocateinly 
not a transformation of the Absolute hut was 
only the effect or result of a perverted shadow 
of the Potency of the All-powerful Personality 
of the Godhead. 

Sachidevi related the two incidents in det^ 
to her husband and implored him to look to 
the future welfare of their son which would 
otherwise be ruined for want of proper education 
and training. NimSi was thus sent again to the 
Sanskrit school of Gangadss Pundit, soon after 
the performance of his investiture ceremony with 
the sacred thread. This ceremony is performed 
by Brfthmanas, Eshatriyas and Yaisyas at the 
age of eight, eleven and twelve respectively 
after which they are eligible for the study of 
the Vedas. 

In his enthusiasm, Nimai mastered all the 
Intricacies of Indian Logic, Grammar and Bheto- 
ric within a very short period. His wonderful 
acumen and olear understanding won for him 
the highest academic distinction and nnuiimous 
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applause from great scholars like Murari Gupta, 
Kamal&kanta and others who were puzzled by 
the problems he set in logic ; and being unable 
to stand before the extraordinary intelligence 
and power of ai^ument of their junior, they 
often found it wiser to retreat. 

At about this time, Jagannatha Misra dreamed 
on his death-bed that his son, Kimai, had 
become a monk, and was dancing and chanting 
the Name of Sree Krishna with millions of his 
followers, all merged in the ecstacy of Divine 
Love. Jagannatha related the dream to his 
wife before he died. Yiswambhara’s grief was 
great at the sudden death of his father. The 
boy was in bis twelfth year, but consoled his 
mother on her bereavement. 

When a youth of about fifteen years of age, 
his name and fame had spread far and wide 
as *'The Nimfti Pundit of Nabadwipa.” He 
disapproved of the system 'of teaching then 
employed by the Pundits of Nabadwipa, and 
started his own school ; teaching his many 
puj^ls in a novel way. 

He was a precodoiu genius, and set up as a 
teadier of Qvammar in his sixtemith year. Somi 
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after, he married and as an ideal householder 
his door was ever open for eharity a>nd hoi^sita- 
lityto ohanoe-guests and monks. Ho6|itilhl7 
in India in those days was a veritable tradition. 
India was, wisely or unwisely, indisoriminate 
in receiving strangers and giving them shelter 
in the house even if they happened to knock 
at the door at dead of night ; though this 
tendency is slowly decreasing. At any rate, aa 
ideal house-holders, Hindus still consider it a 
part of their daily religious life to be hospitable 
to strangers, particularly to monks. It was 
rather remarkable in the case of NimSi Pundit. 

He was sixteen years of age, and all the 
great and well-known scholars of Boigal bad 
been defeated by this young Pundit on questiona 
of Nyaya-Philosophy, Smriti, Grammar and 
Bhetorio. 

One day Sree Nim&i entertained lawara Puri^ 
a Yaishnava monk of the Madhwa-Sohool of 
Philosophy, which is ‘'Dualism.’* Sree Hina&i 
had had a lon^ talk with this mQn)i: discussing 
with all iCvoMhoe and deferencfi the iubject- 
matter of a great Sandbrit work by Istiata POzi 
himself, entitled ^‘Kriahm L 0 etamriia\ It waa 



16 


BBBB OHAHANTA 


some time after that Siee NimSi accepted 
lawara Pori as his spiritual Master when he 
met him next at Gayft — a place of pilgrimage 
of the Hindus in the Province of Bihar. 

When NimSi Pundit was about sixteen years 
of age, there was living in Eashmere one Keshava 
Bhatta, who had by that time defeated all 
scholars of the different Provinces in India 
in scholasticism. The name of Nim&i reached 
him from Bengal and he wanted to have his 
championship recognised by the well-known 
logicians of Nabadwipa. In his vanity he sought 
to defeat Nim&i at Nadi&. One fine evening 
when the silver moon-beams shone brightly out 
of the clear blue sky and played upon the 
waters of the Ganges, Nim&i Pundit made his 
way slowly to the riverside, where he met the 
greatest scholar of the North, ^eshava Bhatta 
was inclined to sneer at the lad* to whom he 
bad been sent by all the elderly logicians of 
Nabadwipa. 

“What can he know thought the Pundit 
of Eashmere; and addressing Nimfti Pundit^ 
, the honons scholar said arrogantly : *Nunai 1 
you are only a boy and 1 am told that yon ai» 
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a scholar. But on enquiry I find that you know 
only a little Grammar, whioh is a subject lor 
children ! And even in that subject yon tMMMsh 
only “Zaiap* to your pupils ! How will you 
be able to follow my highly rhetorical poems 7” 
With a gentle smile Nimai replied with the 
utmost modesty : "0 great Pundit ! it is true 
I profess to teach Grammar to my pupils ; and 
' though the subject is so simple, yet neither 
can I explain it clearly to my boys nor have 
they the capacity to understand the subject. 
You are, on the other hand, erudite and a 
master scholar of all the Scriptures, particularly 
poetry, whereas I am only a young student of 
Grammar. I shall, however, be happy if you 
will please compose a hymn in praise of the 
Ganges.” 

On the bank of the Ganges they seated them- 
selves face to face. Vain at heart, Eeshava with 
ease composed one hundred beautiful verses in 
an hour’s time by dint of his poetic genius. 
Nimai eulogised Eeshava generously and asked 
him if he would esplain one of the hundred verses 
he had just improvised in praise of the Ganges* 
himself repeating one of the verses. Ai this 
2 
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exceptional feat of memory — for IJim&i had 
oorreofely memorised the Slokas of Eeshava 
Bhatta after listening to them but once, though 
they had been composed and spoken as quickly 
as if from memory — Kesbava asked NimSi how 
could he have such an amazing memory ? The 
young scholar replied that if it were possible for 
Kesbava to compose a hundred verses in one 
hour by the grace of God, what wonder if he 
( Nimai Pandit ) possessed such a memory by 
the blessing of the same Lord 1 Nimai next 
aeked Keshava to point out the merits and 
demerits of a stanza which he had just repeated 
from among the hundred verses. Keshava replied 
that there could be no flaw in the particular 
stanza. On the other hand, its beauties lay 
in its alliteration and similes. Modestly Nimai 
Pundit again said, ‘Tt is true, your fame, as a 
great Poet, has gone far and wide — ^you are- 
praised even by the gods. 'But if you will not- 
take it ill, 1 fear, that if your verses, even 
in this particular one, be scrutinised, several 
defects will be found in them. I leave it to yon 
to point out your own mistakes.” At this, 
Keshava sneered at him, asking what would n 



young student of Granunar, like Himii, under* 
stand of the poetic beauties of his veises f fitis 
yerses were as oorreot as the Vedas, said he^ 
Calmly Nim&i Pundit stated : *'Ail that you 
say is true from your point of view. It is also 
true that I am a student of Grammar. Bven if 
I haue not read Rhetoric, I hare heard it read 
by others ; and from that knowledge, if you will 
permit me, without offence, I can broadly say 
that there are five defects and five merits in this 
particular stanza of yours which I have asked 
you to criticise. The rhetorical beauties are 
marred by the five inexcusable demerits. Ton 
have alliteration in the first three lines of the 
stanza with none in the fourth, which is the first 
flaw of a *hredk\ You use *BJiav3m-Bhartuh\ 
which means *oi the husband of the wife of 
Mahadeva’ while ‘Bhavani’ itself means ‘wife of 
Mahadeva’ which, therefore, sounds like a second 
husband, and is an error of ‘Oontradiction* 
according to the rules of Grammar. Thirdly, 
there is the fault of *Bedundanci/ in qualifying 
the verb *Bih}uivati\ The fourth and flfth 
defects are of Rhetoric. In two places you 
have placed the ‘subject’ after the ‘predicate’ 
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and in another place you have foiled the 
meaning by patting the ‘irnknoTra object’ before 
the ‘known one’ in a compound of two words. 
As one single spot of white leprosy mars the 
beauties of a handsome body, so also ten merits 
of rhetoric in one verse are of no consequence 
if there be one defect. 

“I shall now point out the five beauties in 
the composition of your verse, of which two are 
in the use of the words and the other are in the 
figures of speech. In the alliteration of the 
first three lines of the stanza, there is the art of 
composition of words. The same beauty is in 
the use of “Sree-Lakshmi” ; thirdly, there is a 
simile ; fourthly there is the figure of speech 
in tracing the source of the Ganges to the Lotus 
Feet of Vishnu — ^which is the reverse of how an 
ordinary Poet would describe the lotus in the 
Ganges, while here your beauty lies in describing 
the Ganges as having originated in the Lotus, 
with which the Feet of Vishnu are compared ; 
fifthly, there is an inferential rhetoric. These 
ate the few easily disoemable merits and 
demerits of your vers^ but on closer scrutiny, 
these will be found many more.” 



A large following of Keshava Fnndit sat 
round him, and a few Btndent-disoipleB of Nimai 
— ^the young man of only sixteen years, were by 
his side. Carefully, mildly and yet forodully 
Nimai pointed out these merits and demerits of 
only one stanza of the hymn, whereupon the 
followers of Eeshava Bhatta hung their heads, 
and down went the eyes of the great scholar. 
He had at last been defeated by a young boy — 
and before a great assembly 1 This had its 
desired effect on both sides. Keshava Bhatta, 
the greatest logician and scholar of bis time in 
Northern India, realised that it was not possible 
for any ordinary intelligence to point out defects 
in his writings — there must be some Divine 
Power in the boy. His vanity was shattered. 
He soon realised that the ultimate object of 
learning was not wrangling pedantry which 
begets intellectual pride and vain glory, but 
devotional service to the Divine Lord, Who is 
the perfection of all knowledge. Devotional 
service to God is the ngrmal function of all 
pure souls. Eisshava Bhatta thus fell at the 
feet of Nimai and thenceforth became bis 
staunch disciple, By vanquishing Keshava 
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Eashmeri at that time the moat famons scholar 
in India, in open dieputation shortiy after, and 
by the victory in the literary tournament Nimai 
won the reputation of being the most erudite 
scholar. 

After *thi8, Nimai travelled in Eastern 
Bengal and many followed him in*his chanting 
of the Transcedental Name of the Godhead, 
which mission he had just begun. On the bank 
of the river Padma somewhere in Vikrampore, 
Nimai Pundit met one Tapan Misra who fiirst 
put him the questions on the ‘Means’ & ‘End’ 
of human birth. The scholar-preacher of 
Nabadwipa asked this Bfahmana-devotee of 
Yikrampore to meet him at Benares where he 
would answer his questions in detail. It is 
mentioned in the authentic book on the early 
life of Sree Chaitanya that he met Tapan Misra 
on the bank of the Padma ^during his tour in 
Eastern Bengal. Yikramapore, situated on the 
Padma> was a place of scholars ; and even to 
this day the traditional love for scholasticism 
continues in this fertile piece of land in the 
district of Dacca surrounded on all sides by 
wide rivers. Yikrampore has given birth to 
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many a great soholar, eminent lawyer, w<xt4d> 
famous scientist and soul-stirring religionist. 
It is, therefore, quite possible that Nimfti 
Pundit visited Vikrampore. 

While he was away from home, his wife 
Lakshmi Devi died and he married Bis second 
wife Viflhnupriya, on his return from Eastern 
Bengal. The wedding ceremony was performed 
with great pomp and the expenses were borne 
by one Buddhimanta Khan, an influential citizen 
of Nabadwipa. 

At the age of eighteen he went on a 
pilgrimage to Gaya ostensibly for the purpose of 
performing the funeral rites in honour of his 
revered father. Here he denounced once for all 
ritualism and elevationism and demonstrated 
his absolute submission to Vishnu by being 
initiated into the spiritual life by Iswar Puri — 
the monk who had previously visited his 
home as a guest. This event marked the 
turning-point of his career and radical were the 
changes in his life i^ter this initiation as he was 
now fully imbued with the love of God. All the 
devotees of Nabadwipa were astonished at this 
sudden change in the life of NimSi who had been 



24 


SBEB OEAHANTA 


known as a speaker and rational scholar. All 
logical arguments were now swept away in a 
flow of Ecstatic Love for Sree Krishna. Ho 
was hardly recognisable as the same Nimfti 
Pandit who had defeated Keshaya Bhatta, the 
greatest scholar of the North. Abstruse empiric 
reasoning, fallacious logic, vast erudition — all 
gave way to the fervour of his intense lovo 
for God. 

When he returned home, he confided to hia 
intimate friends how grieved he now felt at the 
separation from his most Beloved Krishnaji, of 
Whom he had had a glimpse on his way back 
from Gaya. He began to enquire of them how^ 
where and when he would find his Beloved 
Lord. Prom this time onward he devoted alt 
his activities to the preaching of his new message 
of Ecstatic Love for Krishna in separation. 

\ 

In his own school he now began to teach 
his pupils that every word of any language— any 
sound in the world, must have its origin in the 
Original Word, i.e. the Transcendental Name of 
the Godhead, Whom he called Sree Krishna. 
He thenceforth began to preach to all about 



the spirittial efficacy of the chanting of the 
Name of Krishna. 

One Steevftsa was a great de7ot#e then 
living at Nadifi, where KimSi used to hold 
prayers at his house every night. Deeply 
mortified at the non-devotional attitude of the 
people of their time, the devotees who assembled 
at the house of Sreev&sa earnestly prayed for an 
immediate Manifestation of the Godhead, where- 
upon Sree Nimai revealed himself in all his 
magnificence and glory, power and beauty, 
intelligence and freedom, himself entering the 
Temple, and vouchsafed the boons solicited by 
the followers. One day when he was thus engaged 
in singing the Name of Sree Krishna surrounded 
by his followers, Nimai revealed the Viswarupa- 
Form to Advaita Aobarya in the manner fn 
which Sree Krishna is described as having done 
before Arjuna, in the Geeta. Nimai now began 
in all earnestness his mission of preaching the 
doctrine of the chanting of .the Name of Sree 
Krishna. 

At this time, two of his most intimate 
disciples Nityananda and Thakur Haridas joined 
hifn . Nityananda who was bom at Ekaohakr& 
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in the diatriot of Birbhnm in Ben([aU the only 
child of his parents Padmfivati and Hirfti Pundit 
— left home at the age of twelve and after 
finishing his travels and pilgrimage on foot all 
over India, for twelve years, joined Nimfti at 
Kadia. Thakur Haridas who was a Musalman 
by birth, had to sufier untold persecution at 
the hands of the empiricists for his natnral love 
of chanting the Name of Erishna, and came 
under the banner of “Nama-Samkirtana” or 
congregational prayer, which was being preached 
by Nimai of Nadia. 

Nimai now made Nityananda his lieutenant 
by revealing himself in a supernatural Form 
with Six Hands bearing »the conch, disc, maoe^ 
lotus, bow and flute ; next he manifested 
himself in a Four-armed Form with the flute in 
two hands and conch and disc in the other 
two ; and lastly he appeared before Nityananda, 
otherwise called “Nitai”, as Sree Krishna — 
yellow-robed and fair of^ complexion with the 
spiritual flute held to His Lips. At this Slitai 
was transported and taking the :^llet in his 
own hands, both Nimai and NiWi revealed 
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tbemselTBS to Sachidevi as Etisbna and 
Balaiftma respeotively. 

Nim&i deimted Nitfti and Thakur Haiidfia to 
preMh his message of the chanting of the Name 
of Krishna from door to door. In canning 
out his wishes they once enoounto^d the two 
notorious drunkardsi Jag&i and Mftdhfti, of 
Nabadwipa. These two brothers were of immoral 
character and downright hooligans, committing 
many sins. Besenting the sound of the Name 
of God, ‘ they assaulted the two preachers with 
atones, which drew blood from the forehead of 
Nitai. But gentle was Sree Nimai’s method of 
preaching. So, Nitai out of .compassion for the 
misguided rogoues embraced them. Their hearts 
were touched and tjjiey fell at the feet of 
Nityananda and Haridas, who asked them to 
submit to Nimai who had come, they said, to 
the world with the message of Divine Love, 
^ey obeyed, 

' On another occasion . when Nimai was 
directing his followers who were engaged in 
dat&3ing’Snd Chanting She Napie of Krishna^ one 
Suklambara i Brahmachary approached him, 
enquiring i^ut the purpose and ways of 
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ohanting the Name. Nimai explained to him 
that according to VriJiat-Nciradia-Pumna, there 
could be no other way to redemption in this 
Kali Age (the present Age of discord and figlit ) 
except by ohanting the Name of Hari. He 
further stated that in the Kali Age, the Lord 
had appeared in the world in the form of the 
“Name” — this Divine Word was in the beginning 
and would ever continue to the end. Only by 
the proper method of chanting the Name of God 
could the whole world attain the highest Bliss. 
This was an unchallangeable truth. Other 
processes of Jnana-Yoga, Tyaga-Yog and forms 
of ritualistic worship, prescribed in the Shastras, 
were not necessary in this Kali Age, if man 
would devotedly and without committing any 
of the ten transgressions, serve the Name of 
God by means of hearing, singing, chanting, and 
meditating after surrendering unconditionally 
to the grace of the Name Hhnself. One who 
would desire to chant the Name of Krishna 
should consider himself humbler than a blade 
of grass ; he should not seek self-praise and 
honour, but should pay due respect to others ; 
and be patient at any insults flung at him or 
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the obstaoles and difficulties that might rise 
before him. As a tree does not oppose even 
when it is felled, or ask for water even if it 
be withering, but on the contrary offers shade 
and fruit to the very cutter while he is cutting 
it down, so also one who would chant the Name 
should smilingly face all possible opposition, 
without seeking anything from anybody, satis- 
fied with whatever is easily attainable in life, 
and be kind and helpful even to the worst 
of enemies. 

Thus Nimai was carrying on with his mission 
in Nabadwipa. Every evening his disciples used 
to assemble at the house of Sreevasa, and Nimai 
would lead them in the congregational prayers. 
Only devotees and genuine folloi^ers would be 
allowed to enter the Prayer Hall -, atheists, 
sceptics, agnostics, henotheists and paptheists 
would be kept out. One day a man named 
Mukimda Dutta, who was an admirer of monism, 
requested one of the disciples of Nimai to 
enquire of him if he would ever be allowed to 
join his prayers and be redeemed. Nimai sent 
word to the effect that as Mukunda would pruse 
devotion before the devotees at one moment and 
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admire the monistic discourses of non-devotees 
the next, it would take long for him to enter 
the Kingdom of God. At this Mukunda began 
to dance with joy, because of the assurance 
given to him that he would one day be able to 
enter into God’s Kingdom though after a long 
time. Sree KimHi was pleased at his confidence 
and called him in to join in his prayers. 

On another occasion the mother-in-law of 
Sreev9,sa kept herself hidden in the Prayer Hall 
without the knowledge of anybody ; but when 
the devotees assembled, Sree Himai did not 
begin his prayers saying that a challanging non- 
devotee must be hiding somewhere. At this the 
old lady was found out and asked to leave the 
room. Sree Nimai explained that the grace . of 
God could not be attained by an attitude of 
challange, but by submission one should 
approach the grace of God. Him&i was as much 
against pseudo-asceticism as agkinst voluptuous 
luxury. Neither enjoyment nor renunciation 
would ever help one towards a realisation of 
God. Afiectionate service rendered to Him is 
the positive «nd surest path. 

One night when Nimai and his devotees 
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were lost in the ecstatic dance and singing of 
the holy Name of Krishna, the only son of 
SreeT&sa was struggling hard against death. 
Sreevilsa’s love for his Master was manifest in 
his perfect self-control and strict forbearance 
even when his only son was about to die. Sree 
Nimfli however went inside the house to the 
bed-side of the dying child, and found him dead. 
Sree Nimai invoked the departed soul to re- 
enter the left-body and asked him to relate 
the region where souls go after leaving the 
mortal coil. The soul in the body of the son 
of Sreevash then told to the amazement of all 
about his previous births, that people die and 
be reborn according to their Karma at the 
Will^of.the Lord. Thus Nimfti pacified the 
grief of the inmates of SreevSsh’s family, and 
his son’s body was then duly cremated. 

Of the many miracles performed by Nim&i 
during these early years, it may be recorded that 
one day when his followers were tired and 
hungry after a long chanting-dancing procession 
through the streets of the city of Nadia and 
along the bank of the Ganges, ^ placed a 
mango-seed into the earth, and instantly a tree 
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grew, and produced i200 ripe fruits which he 
plucked and distributed to his followers. Be- 
garding this miracle, as narrated in the authentic 
work Chaitanya-Gharitamritaj it is not clear 
however, whether it was an allegorical tree with 
the ripe fruits of Divine Love and Devotion, 
with no rind of fruitive Karma and no seed of 
dry Jnana, or a material tree of mango-fruit. 

Once an astrologer came to the house of 
Nimai and told him before his disciples that he 
had been the Supreme Lord Sree Krishna in his 
previous birth. At this Nimai smiled and said 
that formerly he was only a cowherd and by 
virtue of serving the cows then, he had now been 
bom a BrSthmana. Nim&i was always very 
modest. 

His name and fame throughout the country 
roused jealousy in the hearts of some of the 
Pundits of Nabadwipa. They lodged a com- 
plaint against him with Chand Kazi, the 
Musalman Governor of the city. The Kazi 
caused great havoc among Sree Nimai’s disciples 
at which Sree Nimai ordered a grand procession 
one evening which was joined by practically all 
the citizens of Nadia. Nimai took the lead 
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«nd passed through the most impovtiult streeti 
of the oity, singing the Namelif Krishna itnd al 
last reached the house of the Biftzi who wm 
frightened at the sight of the hnge reHgioos 
procession. The atmosphere reverberated with 
tbe Name of Kribhna, and Nimai assured 
Oband Kazi all safety. Thus pacified, the E&zi 
promised not to disturb the followers of Sree 
^ Nimai. Nimai then spoke of the Divine Sound, 
which appealed to the Eazi so much that he 
himself became a convert and began to chant 
the Name of Krishna. The whole country was 
astounded when the news spread that the 
Muhammedan Governor of Nabadwipa had 
become a disciple of Sree Nimai Pundit. The 
truth, beauty and harmony of the teachings 
of Nimai had now begun to regenerate the 
spiritual ideas of the nation. Even today at 
the tomb of Ghand Kazi at Sree Mayapore 
(Nabadwipa), on which stands a Champaka- 
flower tree from the time of the death of 
the Kazi, both Hindus and Muhmmedans 
pay their homage to the great departed 
and there is p«riect harmony between the 
two oommunitiee and the descendants of 
3 
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the E&zi ore respectful to the followers of Sree- 
NimSi. 

It is said that a prophet is not recognised 
in his own country, and there were several at 
Nabadwipa who did not appreciate the mission, 
of Nim9,i ■, yet the chanting of the Nainn 
of Krishna brought ecstatic joy to the hearts- 
of the devotees. His all-embracing doctrine- 
of Divine Love, which opened the gateway to- 
the spiritual realm to one and all without 
distinction of caste, creed or community, did 
not find any response in the unbelievers, wh(> 
began to scoff and even went so far as to threaten 
him with assault. Nim9.i recognised the need 
for a desperate remedy. He resolved to renounce- 
the world, and the news spread like wild "fire in 
the city. In vain did his mother, wife and 
disciples try to keep him at Nabadwipa, and it 
was with dumb amazement that one wintry 
morning they actually b^eld Nimai accepting 
the ecclesiastical order and renouncing his little- 
family and small town and going out into the- 
wider suffering world in order to render the 
most permanent help to the fallen. The pathetic 
scene ; the thought that the most beautiful face- 
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and oharming nature of N‘im&i would no longer 
be at Nadifi, drew tears from those unbelievers 
who had formerly scoffed at his mission and 
they now all submitted to him ; begging his 
pardon for the offences committed by them 
against him and his devotees. 

Sree Nimai Pundit of Nadia crossed the 
Ganges with Nityananda, Chandrashekhara 
Acharya and Mukunda, and went to Eatwa'in 
the district of Burdwan. The call for a greater 
mission in life had come, to him ; and neither 
the pathetic appeal of his old mother nor the 
charm of his young wife could keep him hound 
to his family. He cut all ties of worldly afQnitiea 
and mudane relativities. Urged towards the 
fulfilment of hie great mission, he was forced to 
ignore his relative duties and go out into the 
world to fulfil the absolute duty of his life, 
which laid in the dedication of himself at the 
altar of divine service by which humanity in. 
general could be best served. 

As by pouring water over the root, the whole 
tree can he fed, whereas hy sprinkling water 
on the branches and leaves the tree ultimately 
withers away, so also by serving the Absolute — 
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the Supreme Lord-^the whole amverse ie 
automatically served ; sinoe all phenomena 
including humanity are enoompaesed in the 
Absolute-Qod ; but by serving humanity, which 
is ouly a part of the Whole, one is not sure of 
approaching the Absolute Reality. With this 
understanding of life, the Nimfti Pundit of Nadia 
formally renounced the world at the early age 
of twentyfour and became a monk-teacher or 
Vanderer’. He was initiated into the ascetic’s 
life by Sree Eeshava Bh&rati, who belonged to 
the order of monks instituted by Sree Sankara. 
Sree Eeshava Bharat! was so struck with the 
personality of his disciple that he was persuaded 
to instruct him in the religion of Love for 
Sree Krishna, and named him \*8ree KrisTmor 
Ohaitanya”. He predicted that his disciple 
would impart to the world the knowledge of 
Exishna, thus proving the signifioanoe of his 
name. 

Immediately after being initiated into the 
life of a monk by Sree Eeshava Bharati at Eatwa, 
• Sree Ezishna-Chaitanya became intoxicated with 
'the Iiove of Erishha ; and with team triohlipg 
down his dbeeks^ his body trembUng wftb the 
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thought of sepbratiaa from his Belored iKWi; 
he began to tub towards Btind&baua ih fhsst 
of 8roe Exishna. But Nity&nanda olovwly 
him aorosa the Ganges and brought him to thO 
house of Sree AdTaita Aoh&iya at Bhantiporo. 
Thousands flooked to Shantiporo in order to 
have a chance to see the young monk, who 
was till the other day the greatest scholar of 
Nabadwipa. Saohidevi also came to see her 
darling. Sree Chaitanya bowed at the feet of 
his mother and sought her blessing, saying : 
"Mother I have accepted the life of a monk and 
all canons forbid me to remain at home. But I 
qaimot do anything against your will. Advise 
me, therefore, that I may be able to observe the 
rules of a monk’s life and at the same time ^ 
not wound your feelings. At this Saohidevi 
gave permission to her child to go to Buxi, so 
that her son might remain an ideal monk and 
she also get the news of his dearest son. 

Kimfti Pundit became a monk in osdar to put 
himself beyond the ppssibility of social opposi-^ 
tion in {Bopagating the Name and Religion of 
Loye for Erishom as the asoetfos aii!e the 
authorised teachers of religion among the SBudiia 
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and have to be unreservedly hononred by the 
laity izxespeotive of caste or creed. 

NimSi Pundit had already begun to preach 
his religion publicly at Nabadwipa ever since 
his return ‘from Gayfi. For six years he bad 
been zealously propagating the creed among the 
citizens of his native town. The powerful ortho- 
dox Brahmana community of Nabadwipa then 
took alarm at the rapid growth of what they 
viewed as a new form of heresay, and organised 
an orthodox social opposition against Nimai. 
They even attempted unsuccessfully to obtain 
the aid of the Muslim Governor of the locality 
for putting down the practice of the religion 
by representing it as a movement against Islam. 
Sree Nimai broke away from the prevailing 
orthodoxy and preached his religion without any 
distinction of caste or community. After bis 
renunciation of the world and in order to avoid 
social dissension, Sree Krishna-Cbaitanya left 
Nabadwipa and took up his residence at Puri in 
Orissa. 



CHAPTER II 

LIFE OF SlffiE CHAITANYA 

(Second Half) 

The Message of Divine Love was preached by 
"Sree Krishna-Chaitanya, who was a contemporary 
of Martin Luther. Martin Luther wanted to 
reform Christianity in the West, whereas Sree 
Ohaitanya told the children of the world that 
reformation was never possible in the absolute 
sense — that there could be no innovation in 
Religion. Religion is eternal, as God is eternal. 
Religion cannot be oast in the mental mould of 
men in order to give it a shape according to their 
•choice. When God and His MessengetB come 
to the world, they do not bring us a new religion 
but only put the oldest thought in the newest 
garment. Whenever there is an attempt to 
create a religion to suit our worldly needs and 
•droumetanoes, there is a deviation from the true 
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and eternal religion of all souls. Bree Chaitanya 
re-established the pure conception of the Eternal 
Beligion by eliminating the foreign alloy of 
physical and mental associations. 

After renouncing the world, Sree Erishna- 
Chaitanya left his kith and kin and went to- 
Puri. Benunciation in India among the Hindus 
is rather different from the renunciation of monks 
in Europe. When Hindus renounce the world 
for the service of God, they are expected not to- 
meet or live among their old friends and relatives 
any more. Sree Chaitanya did the same by 
practising in his own life all that he preached. 

In those days, Puri was very far from Nadift 
the birthplace of Sree Chaitanya, and he had 
to walk all the long distance. Yftsudeva S&rha- 
bhanma Bhattaoharya ( an ancestor of the- 
author of this volume ) was the foremost 
logician in his time, an erudite scholar of th» 
pantheistic school of Philosophy who was living^ 
in Puri as an adviser to the Eiog of Orissa^ 
3%iia pedantic scholar of pantheism was the first- < 
to beODme acquainted with the young mon^ 
vhp had’ come all the way from Bengal tp Fori 
III qjnefit of the kost Beloved Lord of hie heaUf^ 



and caught him in hia arms vhcu the aacmk IbI|^ 
in a swoon in front of the temple of JagHBoftthfr 
— the Lord of the UniTerse. When Sree 
Chaitanya had trained ooneoiousnesB by hie 
devotees chanting aloud the Name of Sree 
Krishna, the great scholar was fascinated by 
the charming, gentle and heautiful personality 
of the young monk. He took compassion on 
him and began to look after his comfort. 

“Salutation to Narfiyana the- Lord !” said 
Sarbabhauma to Sree Cbaitnya, who replied ; 
“May you have faith in the Supreme Lord Sree 
Krishna.” At this the pantheistic scholar 
realised that the young monk must belong to the 
Yaishnava school of thought. There are two 
sections amongst the Hindu monks — those who 
belong to the Sankara school of philosophy 
and believe that every entity is identical witibt 
Brahma, the Absolute, are known M JSkadamdia$ ; 
they hold the aphorisms “1 am Brahma”,, “Thou 
art Brahma”, **Brahma is One", is 

nothing bat Brahma” etc., while the Vaidmavsr 
moalm are known as Tridandiiu, believn in 
the eternal azistenoe of the SuptettM Pnn**>nAilty 
of Divinity and the eternal emstenoes olgUlMs 
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ittdmdual souls ; they hold the view ] '‘Qod is 
the Supreme Being'’, ^‘He is the Eternal Lord”, 
'“All souls are His eternal servants’’ etc. 

Gopin&tha Aoharya, the brother-in-law of 
YSsudeva Sarbabhauma, however, introduced Sree 
'Erishna-Chaitanya to him, saying that Sree 
Ohaitanya was the Incarnation of the Supreme 
Lord Sree Krishna. At this, the disciples of 
Sarbabhauma challanged Gopinatha, and asked 
him how he came to know that Sree Chaitanya 
was the Supreme Divinity ? “The wise realise the 
Supreme Lord from His signs,” replied Gopinatha. 
The disciples argued that God could be known 
fay inferences drawn from phenomena by the 
application of the physical and mental senses. 
Gopinatha held the view that Divinity could 
not be asoertained by human inferences, they 
being limited and defective, and much depend- 
ed on the Ghraoe of the Xord Himself— 
without His Graoe none could ever realise God. 
l!bea taming to Sarbabhaum Gopinatha said : 
^‘Though you are a great master of the 
Sodptara^ and there is hardly any scholar 
ow equal you in scholasticism, ye^ you 
havu, I am i^raid, received no grace of God 
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and therefore yon fail to realise >he Divinity 
in Sree Chaitanya. I do not blame you ; 
because the Scriptures declare that the knowledge 
of God is denied to those who are blinded by 
the vanities of worldy erudition.” Ssrhahhauma 
retorted : “What is the proof that you have 
been so blessed by God, AchSrya ?” Gopinfttha 
answered in reply : “The Subjectivity of the 
Divinity cannot be recognised by the objective 
thinking of individuals. The Truth is Self- 
effulgent ; from the knowledge of a substance, 
the substance is known ; and this knowledge also 
depends on the Grace of God, Who is the Eeal 
Substance. All the signs of Divinity are manifest 
in the body of this young monk Sree Chaitanya, 
and yet you do not realise him. This is 
called Maya — the Deluding Potency of the All- 
powmdul God. An owl cannot see the raye of 
the sun.” 

Nevertheless there was vain-gloiy in this 
Sarbabhauma and he addressed Sree Chaitanya, 
saying ; “Ton are a monk. How will you be 
able to maintain your order in snoh a yotung 
age ? You should have a whole-time engage- 
ment in the reading of the YedAnta.” Sree 
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Chaitanya said : ‘*It is extremely kind of yon to 
instruct me in this way. I am a young monk; 
and I greatly walue your advice and affection. 
Do please tell me what is best for me. If you 
think that' I should listen to your exposition on 
the Vedanta, then please explain the aphorisms 
to me” — so saying Sree Chaitanya took his seat, 
and Sarbabhauma began to explain the aphorisms 
of the Vedanta, the essence of the Vedas, which 
are the Scriptures of the Hindus. Not realising 
the spiritual personality of Sree Chaitanya — not 
even rranembering that this young monk had 
already defeated th’e greatest scholar of the 
North when he was only a boy of sixteen — that 
he had for a long time been recognised as the 
unohallangeable logician of Bengal, filled with 
the vanities of empiric knowledge, Vasudeva 
Saisbabhauma was anxious to display his 
knowl^ge of the Scriptures^ which he thought 
would be helpful to a young monk who had just 
taken his first step on the road of a spiritual 
life I He begtm to expound the Vedanta strictly 
on the lines of the pantheistic thought in which 
he was no doubt % master, and continued fgr 
MTen oonseeutiTe days. Sree Chaitanya, however. 
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x«mamed taoituzs, while the isteaqwetattoitut 
west wide of the mark. Noting bis nmeneis 
Sarbahhatuna wondered whether the yonng man 
was able to follow his soholariy expositions, and 
swiced him accordingly. Sree Chaitan^ repliel 
that he could understand the original perfectly 
hut not the commentaries, as they were all full 
of mistakes. This was indeed a blow ! How 
dare this young man declare all his explanations 
of the Vedanta to be absolutely wrong l Did 
the young monk from Bepgal know anything 
better ? 

Calmly Sree Chaitanya first refuted all the 
points made by Sarbabhauma and then himself 
explained the whole of the Vedanta on the basis 
of pure theism. Sree Chaitanya said : "A 
commentary on the aphorisms of the VedtUili 
should explicitly explain the meaning of the 
Vedanta, but your explanations only hide inilSeid 
the meaning thereof. Vyasa’s Vedantarsntrae 
aimed at clarifying the real a<nd direet purpose 
of the Dpaniehads, but you have been trying 
to ignore the teat purpose of the Upanishads as 
dopioted itt the Vedanta and givitig iniportattoe 
and pEofOrenoe to the indirect Mtd sabsertknt 
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objects therein. When the denotation of a word 
or expression is clear, it is often misleading 
to take recourse to metaphors, and in. your 
exposition you have often ignored the intent 
of the aphorisms. Qf the four logical evidenoes, 
viz. perception, inference, history and sound, the 
last one is the most valid and authentic. The 
direct meaning and purpose of the Sruties is, 
therefore, the most authoritative. If the Yedie 
truths be approached metaphoricaily, the 
arguments will come under the heading of 
‘inferences’, and that will destroy the self- 
evident validity of the Scriptures. The real 
meaning of the aphorisms of the Vedanta is as 
clear as the rays of the sun. Impersonalists 
have tried to cloud that light by their mental 
speculations. The Vedas, the Upanishads, the 
Vedanta and the Puranas have all established 
the Brahma. When that “Great” Brahma is 
quantitatively approached, \He is known as 
Itwata at God ; again, when Iswara or God 
is qualitatively realised, possessed with all- 
all«glory, all-majesty, all-beauty, all- 
mig^t smd all-wisdom,* then %htA. Brahma is 
looWD M Bhaganam. Brahma and Bhagagfim 
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are therefore one. When some of the Upsnishida 
declare Brahma to be impeTSonal, theM^ 
they only deny the material form of the 
Divinity and establish the transoendental 
personality. In order to understand correct^ 
the real meaning of the TTpanishads and the 
Vedanta, Vyasa gave his own oommentery 
in the form q| the Furanas— Sreemad Bhaga> 
vatam is the most authentic comm«itary on 
the Vedanta. It is, therefore, essential to ettidy 
the Vedanta in the light ^ the Bhi^Thtam^ 
Vyasa is the writer of the Vedanta-sntrai^. 
and he has given his own commentary on 
them in the Bhagavatam ; and therefore them 
can be no denying the fact that the Bhaga'* 
vatam truly explains the real meaning of tho 
Vedanta.” So saying, Sree Cbaitanya recited n 
sloka from the Bhagavatam. Sarbabhauma 
was greatly interested in that sloka and 
requested Sree Chaitanya to explain. SrSO 
Ohaitanya, however, desired SarbaUrauma to 
give his own interpretation first, trhich the> 
gneat scholar did in nine different ways. Bree> 
Chaitanya praised hin»' immensely, and then 
his own meaning without touching any of 
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tiie nine different explanation! putforth bj 
Sarbabhauma. 

Sarbabhaoma was astounded and gazing at 
the young man in front of him from foot to 
head, gra'vply thought over what &»e Ghaitanya 
had said bnd then fell at his feet. Spontaneous 
hymns in Sanskrit in praise of Sree Ghaitanya 
issued from his lips and he rem^ed for soipe 
timeton his knees absorbed in prayer when Sree 
Ghaitanya appeared before him unfolding four 
arms ^and revealed his divine manifestation to 
him. All the pedantic vanities of the old 
scholar were washed away — his hbart was 
purified by the awakening of devotional fervour 
and he bonified his head at the feet of .Sree 
Ghaitanya and thencefo:^ became ona of his 
staunch disciples. With the conversion of 
Yfisudeva Ssrhabhauma, the pantheist, the whole 
of Orissa rallied to the banner of Divine Love, 
and Pure Devotion wUioh was brought by 
dltee Ghaitanya. The people of Orissa beoamsr 
fpUowi»B of the young monb. 

During those days the dearth of pure theism 
yfm mndh greater in Southern India than in 
tiie irdMh owing to abbtarianism and 



* 

oasiid'ralea. To deliver the pei^e of the Sonfli 
from fheprisomhouBe of each mi>xxow 
ocmfioee^ Bree Ohaitanya now Jbeepan hie wieeitni 
to the DeoooQ. He had only one ettenda^ wiilh 
him and left Pori on foot. Be first an^ni^ et 
Chieaoole in the Ganjimi Bietriet and went tf 
the Temple of Sree Eurma. Thousands gathiMlI 
round him when he chanted the Name fil 
Eriihna and they all followed him in the patb^of 
devotion. A leper oame to him orawling tqpfin 
his breast in order to see him. Through the 
teeming crowd Sree Chaitanya rushed towards 
the man who was suffering from an extrema stage 
of leprosy, and embraced him. The crowd was 
horrified at this sudden %ot of Sree phaitanya ^ 
ncme had wished to see the leper touched by hisoK 
.1>nt a moment later, they all saw the leper emeifi 
from the warm embrace of Sree Chaitanya an 
etf^ptionally handsome youth'-aU bis leprosy 
ifimiehed at the divine touch of Cbsitanya. No 
a 1^^, he regained his feet and hegipi to 
jjbnoA in iMcbaOTe Obutinst %hB 
lime of Sees l^iMmia , . , 

Bhfpbnia-CMtax^ pwtoede^^l^irtiW Beidb* , 

CHiiepoole be fflrobicihalsm msiir) 

‘4 
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Waltair and then reached the banks of the^ 
Godftyotjr at Bajahmundry. Crossing the river 
he met at the bathing-ghat at Kownr the* 
Governor of the Province Eai Bamananda, with 
whom Siee Chaitanya had a long and liveljr 
philosophical discussion on the subject of the 
highest object of human life and how to 
attain it. 

The very sight of the Godavory river remind- 
ed Sree Ohaitanya of Yrindabana, the pastoral 
home of Sree Krishna, and he was overwhelmed! 
with joy. Bamananda Bai, the Governor of 
the Province came to the place to have his usual 
bath in the river and was charmed to see th& 
beautiful appearance of Sree Chaitanya. Sree- 
Chaitanya had already learnt about Bamananda. 
the devout Vaisbnava, bom in a low caste Budra . 
family, and ascertaining his identity greeted him' 
in the most cordial way. Bapiananda expresBed* 
bis surprise at seeing the crowd that had already' 
gathered there inspired, as it were, by the sight, 
of the monk and all singing the Name of 
Kzilihna. 

Ijater in the day they met, and Sree 
Obaltmyh said to Bam&nanda : *Tlmse ledtfr 
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the yente that goes to fix the ohjdct that shiMiM 
be attained by one who wishes his mal 
Bftmftnanda felt very shy, and nM)destly rafllied ; 
“What am I befoie you ? I know nothiag 
about religion and the Soriptmes. But I fe(H I 
hare your blessings, and am inspized. I slutU 
therefore* say all that you will prompt me to> 
apeak. I am the flute, and you are the playeir. 
I am in your hands.” So saying, he prdoeeded 
to reply to the questions put forward by 
Sree Ohaitanya. Bamananda said : “Habitual 
performanoe of duties moumbent on us in this 
world giyra devotion to Vishnu. Vishnu is the 
Supreme Person ; His worship is performed 1^ 
one who observes the roles and principles of 
Vama and A$hrama: There is no other means 
of pleasing Him.” 

The highest object of life should be to please 
God. In India people were divided into four 
VaimM — the Brahmanas, the Eshatriyas, the 
Vaisyas and the Sufbas ; and the fot^ Athranu» 
of a man's Uls ij|e $TahmaclMr^ W the stags of 
oelebaoy of a stWbnt, Qarha»ihi/a> ht family life/ 
VSmpratiha Le. a life of retiaement in ihb finMt 
and which Is a Ufa of maOMilalloiA 
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'iuid exolosiTe contemplation of God. *^It is 
Our imperaiiye duty”, said Bsmftnanda, *"to 
observe the rules and principles laid down by the 
Scriptures regarding Vama and Athrama. If we 
aot up to them, we attain our object. . Tbeu 
violation means damnation and eternal hell-fire.” 

This is the position of a worldly monlist 
who dbes not speak in terms of one in Goloka, 
the eternal place of the Supreme Being and His 
inner and intimate circle of devotees. The 
unworthy desires and actions are eliminated, but 
the standpoint is mundane all the same. Hence 
it appertains to an outward aspect of the object. 
So Sree Ohaitanya told him to delve deeper into 
the subject. 

Bftmftnanda said : "Dedicating all our actions 
to Eiishna is the highest object of attainment. 
^Whatever you do, eat, sacrifice, donate or what- 
ever penances dm you perform dedicate all these 
to me, said Sree Krishna in the Geeta.'* There 
might be scope for doubt regarding the personal 
imtilre and impersonal nature of Vision ^ the 
leim)inSk,!t!his passage elindnates the 
ilm the' XEtinity by the emifiiatin*']|e*)aa' 
|^,iiaid The sepinuit )ma 



affinitiei^ does ttungs from mroidimo 
molitni; bat he dediooloi tbeM 10 
Who is sapMMnaadane i bat wfaeoi he lieet oMto 
this' etatoB, and sooni highoi, lie Mhalrae Oft Iho 
taaglee of moiaUty and unmotaUl^ on a Mutative 
mnn^e plane. Hence Snee Ohaitanya told 
Rimftnanda to speak of something higher, uid 
HUaftnanda said : "Bentmoiatioa of on#'* own 
duties as presoribod by the Bhftstras and dedioata 
oneself wholly to God is the goal. He who 
knows that the merits and demerits of allw&rldy 
ttansaotipns are determined by dirine mandates 
still ignores them for God’s service' is the best 
man. *Benounce all dhormas and tahetefnge 
in, Me alone— I will free yon from all sins— * 
yon need not repent,’ says Sree Krishnadm 
the Geeta.” 

A man rises above mnndane affinitfes by 
performing duties aocording^to the injnnotimui 
of the Scriptores. He thereby reaches the region 
between the mtmdone world and the,,iniMr ifoild 
of the licpl. though he ib Ml fim 

irorldly and bonii, el^ hetemsitie 

thb inner sphere. Hew nbl^ e^ 
of the pernmal God, bpt vnaidiM % 
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of imperBonality and uncertainties. Hence he 
has not yet reached the good, and so BAmfinanda 
pointed out devotion with an admixture of 
JnAna, knowledge, as the goal. But this also 
does not appertain to the inner sphere of the 
Transcendental Plane. He has not a definite 
conception of the Absolute — the Supreme Beality. 
His mental functions have still a oentrifi^al 
tendency. This also, therefore, cannot be the 
highest goal of the absolutely pure soul ; 
particularly because, though the aspirant has 
severed worldly ties, still he has not yet been 
able to render direct personal service to the 
Supreme Being. So Sree Chaitanya spoke of it 
as something eternal, and requested BAmAnanda 
to proceed further. 

BAmAnanda declared : ‘‘Devotion or. Bhakti, 
devoid of Karma and JnAna or Knowledge, is 
higher. Those who have given up all effort at 
Knowledge, abide Hiy the path prescribed by the 
devoted, submit wholly to God, listen to what 
devotees speak of God, can have God within 
their teach, though none other can.** Sme 
Gheitanya acknowledged it as ‘sonmthing* ‘ 
appertaining to the inner sphere. Here 
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Aspiranfi has attained the region of poro dena^om 
of absolttte faith, attraction towards devolMee, 
service with devotion, freedom from ovik, 
incessant oonneotion with Divinity, taste for 
nervioe of Ood and attachment to Him. 

BSm&nanda was asked to speak of something 
farther, and he said : **Devotion satnrated with 
iove is the highest object of attidninent.” Food 
«nd drink taste well as long as there ate great 
hunger and thirst, so one devoted to Krishna, 
Ihe Friend of the poor and the afflicted, would 
have hie heart molten when His worship with 
the various offerings is performed with love. A 
mind saturated with devotion to Krishna mnst 
be purchased wheresoever it might be available ; 
'‘greed’ is its only price ; millions of lives ^pmt 
in the performance of good deeds cannot, give it. 
Here is a line of demarkation b^ween two sorts 
'of service— one prompted by the rules of life laid 
•down in the ShAstras, and lh|B other by sponta* 
neons love for Krishna. In the initial stages 
•of pu3k aid ttphlloyed devotioit< there is no 
•established rffliiionship between^ Krishna <md 
the devhtee. When devotion gets de^pei^ the 
•devotee feels that Krishna is his own'*4de 
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Muter; he becomes Hie 'willing slave. The 
very mention of the Name of Eriehna frees a 
man from all eTils ; what, then, remains to be 
desired by his serrants ? *When 'will all my 
mundane desires be destroyed by inoessanb 
service to Thee, my Lord 1 and I sl^l have my 
mind tranquillised and enjoy the behest bliss T* 

In the devotion of a servant, there is reverence 
and awe, but little intimacy and no equality. 
So Sree Chaitanya said : “This is to th6 point. 
Proceed a bit further.” BamSnanda said : “The 
love of a friend entertained by a devotee is the 
highest. The boys of Yraja had attained the 
highest merit, because they played with Him 
Who is the Highest Bliss to the good, the 
Highest Deity to those who regard themselves 
as most privileged by having attained the 
position of His servants, and a mere boy tO' 
those who are in the region of hallucination.” 

Chaitanya said ; “This is good ; but proceed 
further.” B&i said : “Psrental love for Erishna 
M the highest. There is more affection added 
rlOfliitiieaoy. What, good things had NsNla 
dMte f whd what good things bad the fbrttuqAdie. 

that God Hiuielf swMi.hbr 



’ xqn&trn 

biBMt f Kfflthoi; aoir ^ Stvlk tti| e«^ 

who is ahnasrg wi1& IV^lihras 
ialvat^h, was. fatotpd as mush as iTasn^ 
WeGo^.** 

,Sree Chaitanya 8ai4 that this was bettsr^ 
and want«|| to hear better stfll. Bsmftoafila 
said : **The love of the ocmSort is tbe hig^i|t 
love. In this, there is nothing c^bealed between 
the lovers. The divine pleasure derived by tho 
Gopis when Krishna held thein with bIs arms 
is far snperior to that enjoyed by Ijaksbnii and 
the goddesses of heaven. K^hna appeared in 
. tileir midst with a smilling face, in yellow d^Siii, 
decorated with garlands and with an appearspoe 
that fascinates even the god of love^^^e <lo^ 
akme had that priviledge. There aip vi|^6tui 
ways and means to the attainment of Sriiito V 
but the .manner hnd degree of mtimac^- 
IVn each individturhis oWn ap;^tt^ fS |be 
highest for him; bnt when a b^pa^sdn ia 
made^ there a difference. •. ^e i»tdi 

of lore an^ikrt^cn is attsin^^4e<^^ 

athdbhtes ' axe!' found in 
ftttxihptes pf % iihd 
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this addition of attributes go on till earth is 
reached which has the largest number of 
attributes. Similarly, the love for Krishna as the 
Sweetheart has the highest attributes inclusive 
of the affection of parents, the intimacy of 
friends and the devoted service of the servants. 
This love enables the devotee to have the fullest 
and most intimate possession of Krishna. The 
ShUtgcLvatam says that Krishna is subdued by 
this love. Devotion unto Him gives emancipa- 
tion and eternal life of bliss. Affection and love 
alone can lead one to God. It is the determina- 
tion of Sree Krishna, the Supreme Lord, to 
reciprocate the service of the devotee fully ; but 
even He is unable to repay adequately the love 
of the Gopis. Krishna said to the Gopis, ‘Your 
love for me is absolutely pure. I cannot with 
my own efforts discharge my dues to you, 
because you have severed all for Me. So please 
satisfy yourselves with what you have done.’ 
It is true that the beauty of Krishna is the 
oolmination of His sweetness, still it isenhanWl 
in the oopo^y of the Gopis of Vraja.” 

Sree Ofaaitanya said : “This love for Kiidma 
ie the highe^bject of attainment-^there is no 
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denying it. Still, please tell me if there it aome* 
thiog higher.” Bai replied : *‘I have ncit lUl 
today known any one who can adc about MSIpia* 
thing higher. Badh&'a love it the highest. All 
the SoriptoreB speak of Her greatnesa. In the 
JPadma PurUm, one reads ‘of all the Qnpis, 
Badhft was the dearest to Enshna*. Bhugavattm 
says, ''^She has undoubtedly heartily worshipped 
the Supreme Lord Sxee Krishna as is erident 
from the fact that He Who can be known frcnn 
the Smptures alone has left us (the Gopis) and 
taken Her to the most secret place/' “Speak 
further,” said Sree Chaitanya, “the more do you 
speak the more pleasure do I deriye. The most 
wonderful stream of nector flows from your 
lips.”’ Sree Krishna disregarded all the Gopis 
and moved away with Bftdhs *, if there be regard 
for others, love cannot display in its fullest 
perfeotion ; the depth of His love is proved by 
His desertion of all the best beloved Qopis for 
B^hft’s sake.” 

''kftmana|ida said ; “Hesr, ^ then, of the 
greatness of Ijklm&'s love. TherSi is 'nothing in 
the universe tW can stand oompnaisoii urith it ; 
Krishna left the most deHghtfi4.vJilW*<<2enM 
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'With the Gopia and wuideced laoDentmg 
thzoilghoat the forest. It happened thus : 
Erishna was dancing with the Gopis ; He 
assumed as many bodies as there were Gopia 
and with eaoh Gopi there was dancing a Krishna ; 
B&dhft was only one of them ; She thought that 
Krishna regarded Her as only one of the Gopia 
and paid only as much attention to Her as to 
other Gopis ; She left the place, and Krishna 
could find no pleasure in the dance without Her, 
though He had the most earnest desire for it ; 
the very idea of Eusa without B&dhft could find 
no place in His heart ; millions of Gopis could 
giTe Him no pleasure if B&dhft was not there. 
This shows the superiority of Bftdhft's love for 
Krishna.’* 

Sree Ohaitanya said : "Now I learn, the 
secrets for which I came to you-^the means and 
end of devotion. Now please tell me what 
exactly is meant by ’Krishna^ ‘Badhft’, ’Ijove’ 
wd *B(Ostatio love’, as none else knows theta,** 
mii replied : "I know nothing about them— I 
0][jdj|r apeak what You inspire within me. Ten 
dm God Tptmelf and make Tourself viaUitle to 
me (M|dof«)|eer kinanese." Ih hie usaal maipMlir 



and hiding his id^tiliy, Svee Etiidtaia>(!%A^^ 
teplied : am adry phil<;»opher,iiiid anidM|il|# ; 
I know nothing o< dsvotioil } mjr aaao(dliAk«> 
with Sfiihabhanma ptirifiod my md&d and I 
ashed him about the seorets of &e sweetness of 
devotion to Enshna. He lefdied &at he bad 
no knowledge of Krishna and that yon were the 
<mly man who knew it and you were not then 
at Puri. Hence I oome to you, but unfortunately 
you show me honour as I happened to be 
known as a monk ; you seem to feel some 
delioaoy in giving me instmetions, but yon need 
have no hesitation. For, he who knows Krishna 
is the proper Mastor; to whatever caste be 
belongs matters not.* 

said : ‘Tou are the Supreme Lord oome 
to the world as a world-teaoher, and theMboe 
teach me by Your own example how one should 
be hnmhle at heart in search of Ood. 1 piOoM 
farther in obedianoe to Your Command. Kridma 
is the Supreme; Lord ; all the Inoi«HiaiW<ms or 
T> Wu e Tyiieiiiii'|lfi iii>riTi r bom HIlBk i He iw Hie 
spuroe ol m thh unitmnie # aS Ibe 

Mbiile ^'worid* and inniobimiddb 
(IHvbm XkMeenbl)'' itiide* in j l||p Ibi^lli' 
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Transoendental Bodj of eternal ezistenoe^ 
infinite knowledge and blue, and appears as tho 
Son of the King of Yraja ; He is full of majesty, 
power and joy ; He has no beginning, and is the 
Oanse of all causes ; He is the supermundane 
adolescent God of Love in Yrindftbana; He 
is worshipped there with the incantations, 
called Eamahya and Enmagayatri ; His beauty 
attracts the mile and the female, and all 
beings sentient and insentient ; it fascinates 
even His Own Self so much that He is disposed 
to embrace His Own Body — this in short is 
’Krishna’, as He manifests Himself to the 
deyotee. 

“Now let me speak of *Badhft’. Krishna 
has infinite powers. Of these what is known as 
Hladini ( That which gires joy ) Potency is 
exercised by Him for His Own enjoyment as well 
as that of the devotees. Its eqfsence is Love, the 
pith of which is called Mahublmva. ’Bftdhft’ is 
tl^ embodiment of this Maluibhava. Bfldha’s 
'IMiele Body is made of Love for Krishnsu Her* 
f unotion is to fulfil the desires of Krishna. 
Bhe hip lots of handmaids ; but they spring 
fhttp Bw fhr tha enjoyment of Krishna and ajre 



a part and parcel of Hersdlf. SriilfltDa’s krrefor 
B&dha is like the overflow of sweel soenl \ Eer 
Body is made brighter by baths ip the stMipaia 
' of kindness, yonth and beauty ; Her olothea aid 
ornaments consist of various phases of love for 
Krishna, which cannot be expressed in words. 
She thinks of Kriehna, speaks of Krishna, beaia 
of Krishna and disports Herself for the pleasure 
of Krishna. Even SatyabltSma, the most 
beloved wife of Krishna, envies Her lot ; the 
most beloved Gopis of Vraja learn the art of 
lofing from Her ; the highest goddesses desire to 
have Her beauty ; Arundhati, who is known for 
her chastity, is eager to learn it from Her ; 
even Krishna cannot count Her good qualities f 
how, then, can an ordinary man know Her? 
She is the Guru or Teacher of highest Love*** 
Ghsitanya said : “Now I come to know tha 
nature of the love of BSdha and Kririina ; relata 
to me the intensity of Their Love**. Bti said : 
' “Krishna js witt;^ adolescent, active^ devmd of 
^Anxiety and d^^lled by the Sf e^heart. 
disports with Bftdhi Incessaitly ii 

the Wtt ‘ of Vraja and tbds spei^ Ifti 
etarly youth in the noost adBM>ia waoheW,*^ 
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Cthutanya wanted him to say somdthing more- 
secret. continued : “My inteHigenoe cannot 
proceed further ; still I shall speak of the 
enjoymwt of One of the Lovers in the absence ‘ 
of the Other— the eostacy that cannot be felt if 
there be no separation ” Then B&i Bftm&nanda 
sang a few lines of bis own oomposition and 
Ohaitanya was so overwhelmed with the 
intensity of his feelings that he held his hand 
on Bfil’s lips and stopped him and said : “By 
‘ your gra^ I now come to learn the highest 
goal attamable ; but nobody can attain it without 
eiSiorts in the proper direction ; let me know it.” 

iUbnBnanda said : **ThiB goal cannot be 
attained even by service as the Mend or parent. 
It is the handnuuds ^ EAdhft alone that know it. 
The 8uper*material amours of B&dha and Krishna 
oome vrithin the ken of those who eubmit them- 
selves wholly to those handmaids who conduce 
to tMr enjoyment* which tho\igh self-manildilf* 
ed and all-pervaaive* cannot .unfold its beauty' 
mfebiC^ut thtm, just as God’s godhood doM.]Mil< 
itself ^thout those creations whom hit 
^ traps ihanifeited. Tif 
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i;iot Beale to <njof EiriBimB } theur oi^y happd&aw 
JieB & the Joy of |^ha aod Eliihna. Radhl kt* 
«8 it were, a Oree|er of Love for Erhimiai 
the handmaids its leaveB, floNi^ and Iwigl, 
the pastime Of Etishna water the Creeper with 
His naotar, the branohes enjoy them a milHon 
time more than if they had separated from 
th^ Creeper and watered individually. Their 
love pleasee Eiishna. There is nothing ' 
gross or material or mnndane in it. It is oalled 
amonr simply becanse there IS apparently some 
ontward similarity between this Pivine Xiove 
and carnality, tiust seeks one’s own pleasure 
.whereas Divine Love aims at the enjoyment of 
Krishna alone. The Gopis indulge in the amorous 
pastimes not for self'satisfaotion but simidy 
beoause Ezishna likes it on the Tzansoebdental 


l^lane. Some grow covetous of this selfless love 
of the Gopis. They have not to follow ths 
preoepts of the Boriptuxes» hut they dSYOtS 
thmffiselVSB wholly to the serviee of Krishna. 
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The Sratis ( Upanishads ) followed that path> 
obtained bodies like those of the Qopis and 
attained the Goal.” So saying B&i Bsjn&nanda- 
stopped. 

This unparalled disconrse on the means and 
end of a spiritual life is the most luminous 
passage in the history of devotional philosophy' 
in India, which has been very explicitly 
and beautifully recorded in the Chaitanya/~ 
Chariiamritat the most authentic work on Sree 
Chaitanya. Indeed this marvellous discourse 
and the submission of the Governor, B&i B&ma- 
nanda, to the ardent disoipleship of Sree 
Chaitanya revolutionised a whole out>look of 
religious life of the people of the Province of 
Bajahmandry and Orissa of that time, which 
influence continues even today in that Province. 

Sree Chaitanya then went on further South 
and at last reached Trichinopoly where ho 
stayed with YeiflEata Bhatta of the BBm&nuja 
School of 'Distinotive HonotheiBm*. The- 
Bhatta*f&Quly accepted Chaitanya as their 
piyine Master. Tridtodi Swami Prabodhananda 
Saawwati .as well as the son of Venkata, Srie 
Bhattk ^oawami, embraced the colt ,of 







Sree Cbaiianja, both of whom wn^ 
masterly and authentic works on the tenodii^ 
6f Sree Exfshna-Ohaitanya. Thi| §o|Ala Bliella 
was one of the Six Goswftmin^ Mf^^w^ tlra moi^ 
important missionaxy-disoipltt of Sree Glidt(m}«k 

Down, to Oape Gomorip Sree Chaitai^ 
carried hit message and faroni^t with hhn frtm 
the temple of Adikesavat near llriiwmdriitm, 
one wonderful wo)^ Brahma’^if^ii$, on tibe 
oonoeption of the Gk)dheadi written in Stn^t 
on the walls of the temple. Only the ^ 6th 
Chapter of the work is now available and h^ 
been published with an English translation by 
my Master. 

Sree Ohaitanya then visited Udipi in ^ 
Malabar ooast, the birthplace of Sree l^hvaf^' 
the Founder of the School of ‘DuahumV i#d 
ittumed to Pori through Central Indl^ 
tour in the South took him two yeizsi It if 
difficult to realise what a wonderful pil^^dm^ 
Sree Ohiutanya made during those ||ttsSr:POa’i 
verring mllho4;bf feople to thf hf^injum, 
. deroti^ t0 . lefve , of EiiBhn^-^^ “ " 

Attractor tii eilf e^s.. -The ; 
preaching was to. es^btiSh 
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M 4XA1| 1^6 means and the end of all aotiTitiea . 
Ite wanted the people to understand the nseleas- 
tless of dry wisdom and bnt disinterlsted acldona. 
The supremacy of the Transoendi^tal FenO* 
nality over the Impersonal or Kenter Aspect of 
<3ody as concaved by pantheists, was explained 
to one and all Wherever he went* he preached 
the super-excellenoe of the !nransoendentai 
Name of God and the chanting of the Name as 
the highest form of devotion. In his tour to 
the South, Sree Ghaitanya attracted many 
Buddhists, Jains, Jnbiins ( Salvationists ) and 
Earmins (Elevationists) to the cult of Bhakti or 
that form of devotion which is not jeopardised 
by the performance of Earma and Jn&na. 

On fus return to Puri, Sree Oha^anya 
received many very important scholars of 
different oasts as his disciples, Fratftpamdra, the 
King Of Ori8S% being one of those. 

^When the news meched'^Bengai Of tim retnjm 
•cd Bnee Ghiutanya to Fori, a hr^e |iarty of 
4w|M3l»e^ isoi]{» BftNgel started <m 






nmk 

ipp 


iStfi^ y«ur « iMiUTaS it M ftft |||^ ^ 

$he Deitiet o{ tti« mtiii ttnt^iiat ' 

ai« tB»iaa iixtlitiM lidral i)«t»%ii4 
ddtoxattd ofaftiioto to tiittiplki lit t (|^ 

tttloo ol about two xniea tf^lbeoi milbboi of |dit$a 
liilgrittii oomt to Poxi to witnatt tlit dtfrwiitg tf 
tbt ohatiofta with the Di^tits. Jtul befdMi Chia 
oar^estital, tbeBomeitotttdevotiiehrOiiiB 
tnired at Fori and were delighted to ate ^e 
meet beatttiful faoe of Sxee Ohaitan]^ -afttr 
their long teitaratioi}. Ha joined the oiuhfeativmf 
with hie inmuBerahle foUowen froHB Bengal 
and Oziasa, and told thwn aboat the highett 
ttoellenoe of the aignifioanoe of the eaHletliyah 
whith xeptesented the letnxn of Bxte Kthll^ 
item Bwftnka to Trindahaiia after a hilikg 


aefimtion for a hapj^ onion with big bekMid 
deuaene of Yxaja, Baion after ac|iefti||iaf 


intenBifiet the depth of love. Sree Oitiftaiiiii tdai 
told them ahpi^ thh.hlghest pewtonali^ 

■ 8 
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begins with {submission to the guidance of the 
Spiritual Master and culminates in engi^g 
oneself oontmuonsly mthout transgression in 
the service of God and His Et^al Associates. 

One day, Yasudeva Datta, a beloved devotee 
of Sree Ghaitanya, prayed for the redemption 
of all fallen souls of the -world by taking upon 
himseH all their sins, himself gladly undergoing 
eternal damnation for the sake of humanity at 
large. At this uncommon love for and kindness 
to the fallen, Sree Ghaitanya embraced him 
warmly and assured him that his prayer would 
be granted by God with impunity on his part^ 
Sree Ghaitanya then once more went to 
Bengal and visited several districts. At B&makeli 
in M&ldah he converted the two brotheis Babir 
Ehas and Sskar Mallik— the Administration 
■and^Bevenne Ministers respectively of Hossaiu 
Shah, the Governor of Bengal, and asked them 
to go to Yrindftbana and render service to Sree 
BxMhnai These two brothers, though 

Muslim names and habits for all intent and 
were in f^t SCindus an4 ^Innina 
vm possessed of Ihoeptiojaal. 
p^l|].|jpid yfm tbiu the praoM shiei!| of 



H 18 UiMt 


n 


Bengal. They wete aftervaarda Itnown m Btl|l| 
«nd Sanfitana aoswamins »e^e«li7dy* SiMa 
Chaitanya also A\e( Baghun&tha Dls at tiiiia 
time, and asked him to stay on at home an4 
pretMure himself for the final xennneiation. Stee 
Chaitanya then returned to Pmd to the great 
delight of his devotees there. 

A few days later, Sree Chaitanya started 
for Yrindftbana, the scene of the transoendentid 
pastimes of Sree Krishna and the most saoied 
place of pilgrimage for Hindus in tndia, through 
the jongle*roate of Jh&rikhanda in the Central 
Provinces, with one attendsmt. Throughout 
the journey through the dense forests, Sree 
Chaitanya incessantly chanted the Name of Hod 
and ori|Bd bitterly at hie feeling ofseparalioa 
from the loting company of the Lord, This 
attracted the wild animals of the forests to him, 
When the beasts saw his beautiful figure end 
heard him chanting the Name of Hod, they 
forgot their eui|aal nature and came nee^to him , 
and began to eapressing. fhtiv lotU 

iorhhh, and peace ireiie*fiatab]iM^ 

^ong theloatlle animals aad thdtigita madi 
irku^ with 4m imilead of ilM 
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la this way, Stee Chaitanya d|lnr evecy sod 
he cams in oonkaot srith to the fold of Dims' 
Love, arhere animosity oonld fiad no place. 
Passing through Benares, he at last reached 
Muttra, the Birthplace of Sree Krishna, and 
oiroumamhulated the t'welve Groves deeply 
> imbued with divine love for Krishna. Whosoever 


saw Sree Ohaitanya in his mood of ecstacy 
began to be attracted to him and whoever 
Came in touch with him surrendered wholly to 
the loting service of God, forgetting all the 
tribolaticmB of their worldly life. 

Sree Chaitanya then started his return 
journey. On his way to Allahabad, he converted 
the Ffttfaftn Piinoe, Bijali Kh&n, and his follow^ 
to Vaishnabism. It was here at Ajytihabad 
Jhat Yaliahhaoharyaji met Sree Ohaitanya and 
invited him to 1^ house across the Yamunit 
and entertained him With Igreat attention and 
nrverenoe. Towards the end of his .life thia 


iYiyUbiibhic^lU^ accepted ordination k thw 
'|0clesiaiaioal ord«r a discii|Ki]e ot Snue 






d6iii«l nM4irtbieiiv« 

sMit in the Bofolili' |n4 Wktftr. 

Wb«B YaUabhft thpk in 

in mim to cn»ft ^ (^iaaiuO l)» Moll 

his hotte, 6M Ohiltinjrs, fimtoS to ilili My 
sight) of the ^timns sriiieh tsmiitAsil ^ to th# 
fiaetiinee of Krishna on herhaaksr VjiUlbhs» 
DhsKtoote, realising the Sanger* farongfht him 
baok by the Oanges to the Dislsvame^ Glit 
on the banks of the Oanges at AUababsSt where 
Stee Ghaitanya met Sree Bags Goswftcoh. Wbo^ 
as Dabir Khas enS Minister of JnstlcMt nnd«ir 
Hossain Shah, was formerly oonvetrM by? 
Ohtotanya to Bamakeli in Bengal. Sine Obtotonya 
had a long talk with him oh the saatoily of 
thiv^Mendental Name, Fotin« idltobsti^ and 
Beahnto Krishna. After instraotihg hige IsKy 
on the meUoW'pxinoipls to Bhs^ Bsto 
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the priBon*oell lest he would also renounoe the 
world, and there would be none to run the 
Goyemment. The Muslim Governor depended 
greatly on the administrative capacities of both 
the brothers. One had already left him, and 
the other was also in a mood to shake oS all 
woiddly connections. So placing S&kar Mallik 
under close guard, Hossain Shah went to the 
Orissa front to fight his enemies. 

In the mean time Sree Bupa sent a letter 
from Allahabad to Sakar Mallik, i.e. Sanatana, 
his brother, reminding him of the worthlessness 
of this changeable world and that human birth 
would be not worth the name unless devoted 
to the service of God. He asked his broth^ 
to joirt Sree Chaitanya at Yrindabana. On 
receipt of the letter, Sanatana resolved 4o 
renounce. But what could he do ? He was 
confined in a jail. He thooghfi for a while and 
cama to the conclusion that the service M God 
tma more than anything in this world, and 
avi^ if by violating a little some of the motal 
rakNi for the wke of attaining to the Feet of 
thM would be real motidity, foTvoffmewiee 
what'bwttld be the valne of moral 



unleas they be helpful to't)be maljmfdm f 
Morality and immoiality in this' World 
Telati-ve* What is called mojeal in oneialto)^ 
is considered imnioMj’ in another instan<;is. 
Anything that tends to the attahuuent of Qod 
is tnily moral, and all considered acts that 
ultimately beep a man boond to the ties of 
worldliness are immoral in the aheolnte sense. 

This principle, though high, is howcTSS 
dangerous fox the greatest majority of the 
seelmrs of the Truth. If the Feet M the Lord 
is not truly reached, as it was posinble in the 
case of Saafttana Gbswftmi, the ad(^tion of 
this principle will be ruinous if applied generally, 

Thus thinking, Sanstana addressed the 
Muslim sentry : **Look here, friend, yott are 
a great saint and well read in the Quran. Z ha4 
helped you in various ways when I was the 
Bevenue Minister. Now I am in your ObergO, 
Ton can now repay your gratitude by idlowiog 
me to run a^^ fi^m this jnisoB.^ I shall also 
giveyuuelaii0#Qaof mon< 7 . Tbprehy a pocv 
sentry w^l gain both il^tuall]f as4 

mate^y* i^try -m 

ttn^ehed by yow Mud wcrdni in| ymi 
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am bitt an inaignifiaant 'mam If I akumild alloir 
yott to tott away from thijp piiaoirbontof tha 
Goyemor will take my life.** Sa&ataDa aeeoxed 
him that th^ waa no certainty of the Goyemox^a 
letntn fnmi the battle-field in Ozieeir and even 
if he ahonld return at all, the sentry could tell 
hhcu that one day be had taken Sanfitana to the 
Ganges for his religious ablutions when befell 
into the atream and was washed away. At 
this the sentry argued : *‘But honestly speaking 
yon are not going to die by plunging yourself in 
the Ganges* Should any one of the men of 
toe Gpyemor find yon, then I shall definitely 
be hanged.** ^o this Sanfttana said : '^ITon need 
not wotty yoorielf lor that'^ for I will not 
remidn in this oonntry at all, and shall go to 
Ueooa as a HnsUm mendioant.” 


At this the poor sentry who was tempted by 
toe otter of a large sum ef money* allowed 
Sant t ana to go* trbo witlvone servant with him 


Im^ tjhe peiton under 0Qy«r of the darkness o| Gra 
.and ,nedked ooptinnously tiU 
pti nimndiiy of the oountty on HH 
Ifybdi&nnn tn feat^ the i^eet of 
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{pot of ft hill) wMeb tl»fff ^ V io 

mfL HeftrbythpcPiraMl^ftlMi^ 
ftad SftDittaiftft «f|icpwMbiei9 Itlp N|i{> 1?)#^ 
ioIAmt pftipft td k&W M j#ftptiiM>M'** ipNlfk 
oaxsTiiig. iomi gold iriiihl Vitoi if mA WV liiib 
the iotaixtiott of *>*“•** ®f W»li? iWftItb* 

tM»M Sinltftii^ BQM^QptftA 

, «|j«t bi« ftttoiftdftbt miMt be ouiying mi$ mm* 
ixff othomiae iM4 ftbe imbbor M to ptrli- 
«alaT to tzeat tbou Idndly.* Aopoi^diiRgl^ m 
fto^tiijry he oftme to know that his ifnftQt htd 
hioti^t some money with him. At this 
Saafttami wae ftnQoydd^ and aftked him to^w 
up the mPaey to the xobl^r aod go hade homo i 
for, one' who has still affinity for materiftl Wftftl^ 
will not be fit to ieato home in* eeimh Of 
fbm left alone, Sanatana walked all ^ Wy 


and reached Benares at laet. ^eze he oetoe# 
know that flree Ghaitanya had ahoaA)' toUmibA 
to Benaret from AUahabad on hlo ba^ 

to Bnri. So bo wai owjoyod to ^ 
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Btee Ohaitonya, hastened as goiokly aii possible 
to Benani to meet , his apiritnal sponsor. On 
his way, he had to enoonnter a series of ohstaoles 
which «id»Dgered his life, but by the grace of 
00(3, he overcame them all and ultimately 
reached Benares. Sree Chaitanya received him 
in his warm embrace ; and then explained to 
Sanatana the iimer truths of the Vaishnaba 
philosophy. After divulging the whole of the 
Yaishnaba Philosophy to him, Sree Ohaitanya 
sent SanBtana to Vrindabana with delegated 
power for greater works. The disoourse of Sree 
Ohaitanya to SanBtana on his philosophical 
teachings will be dealt with separately under the 
heading of ‘Philosophy of Sree Ohaitanya.’ 

The jusidfioation of SanBtana’s flattering the 
illiterate sentry, bribing him with money and 
telling him apparent lies— thus violating moral 
laws, was in the fact that by so doing he 
was at last able to reach 'the object of 
Us spiritual search by coming in contact 
witli ilzee Ohaitanya. The ehd justified the, 
idaanii otherwise this flagrant violation of 
rules would har^ brought dtSaster to 
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While Stee Ohaitaa^B woe staying Bfith 
Ghandrasekhata at Betiares, |3i9i| (Nijlmililbi 
Boy had been lEoxoed t6 drink tha 

hands of a Moslim, fov which the l^xahmiJitt hi^ 
exoomihnnioated hi|ntt<and {Besoiihed death as 
his penande ! Boy approached Sree Chaitapya foi^ 
advice, and was instraoted to ohapt the Holy 
Napae of Ood as the only means of expiation 
for his sins and oienoes-^f he had committed 
any sin ai offence in his life. Nobody oonld 
dare say a word against Sree Ohaitanya who was 
accepted by all as one who had known the 
Soriptores letter than anybody else. 

During his stay at Benares, Sree Ohaitaiiya 
met Sree PiakasBnanda Saraswati-^the moat 
formidable exponent of the pantheistio dootxinA 
—who was at the head of ten thou^d scholarly 
disciples and monks. This was .the thirds 
great discussion Sree Ohaitanya had with non>^ 
devotional schools. The great aoademio leader . 
of ten thousand monks of BenarS^Hwho wsa’ 
wonderfully^ versed in the y(|^ e»jd the Yedanta, 
SubmitMi o(gnpt^ely with ^ b|s^onk*di8ei]^ 
to j^vC|liMt|aya who, then dii^plf^ned ^ 
that the fundamehtah pfin!^p^n9<a ifiklfMk' 
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ftnd and6rl3nDg meaning Of tke Ye^as 
4ioald nOver ie fully understood any humaai 
feeing, however great a scholar he might he, 
as transcendental knowledge oould nevOr be 
adequately acquired by the limited empirio 
powers gained from manifested phenomena by 
the ezereise of the defeotive physical and mental 
arises. Self-afiulgent Beality can be realised by 
unbOnditioDal surrender to the diyiqe grace of 
Oo^and His devotees. Sree Chaitanya asked 
Bree Prakfisenanda to chant the Name of 
Elishna, which when he began, so imbued him 
with Divine Love and wisdom that he realised 
‘the Itatino of God to be identical with His 
Person, His Attributes, Entourage and Pastimes. 
The famous scholar realised that the Scriptures 
were free fsom the fonr>fold defects of error, 
inadvertence^ inadequacy of the human senses, 
and deception. 

This victory of Sree Chmtanya 'mae the 
'BensretHtohool of Philosophy established finall]^ 
this unohallani^ble suprennu^ all over Ipdia 
M inll as the superiority of the NainustiraiQiyf' 
Of PhilOslnihy« Hb Jf f aaifa ll and 
jefiriiMitleh 1£hihNMAl>itta hf ihe Hon^^'iduh 





Mi md o&If ! klii Ml IUMuAm 

f f i^fp p ^T^WW ~ 

8irb«Uiiiiiii| in klM Soniih'i Im now oMM 
Ph^nmnw^ of WoBtoni idUti onl 11 Mm 
Bart, ho himanif woa the loeoinMi lliitiit 

diM ClMiilillMr &itt liii 

all mm JaiSrt ani irtateiA to fmi*, 'Slldi 
Fnlrtrtnan^n Binaiwati of Beopp iMMirtin 
Banlkiite 8om>pnio> mnrt luM he oonieilirteA 
with FrObodhioanda Samewati, wboin 8l0^ 
Chaitan|« met at Tiirttonapoly, nw a 
lltidaDdi Vaiehnaba Saanjiain. 

Of the forty^ight yeaats of hia life in tbia 
wofid} Beee Ohaitan^ spent thelbmttiMni{|<||^ 
in Bengal as a hoiise*hQlder. The following^ eht 
yeap after hie tennnoiation at the eahljf 
ejp of twenty>foar, were sprtit in ttwnUiii;gi 
UiMhilUCi stmadiiiff wd Mtfftbfidbitiff hiM 

Bjrt^n rtw^PP^rt p^w^n^^rtP^rtPBij w^prtsrtw^rt wPrtp^ww^ppw^n^pppwnpiW^nP^Mi i^pBl^ninirt 

milBion (d the Oooirine Of IMvine 'tim end 
Ghioting of the Name of Sree Brirtma all eihar 
^Dadia. To the peopla of tiie world tf ‘hr^OilM 
haatdly mention abort tl^e rt%rt 
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Furi in the blissful oompany of his intimato 
associates and disciples teaching them the 
osoteric realisation of the Bealm of ibivineLoye^ 
And the concluding twelve years he devoted 
exclusively to the tasting of the sweetness of 
the hmit of Erishna-Frema which culminates 
in the oloser unity-in>Beparation in love. 

When Sree Chaitanya took his seat at 
‘‘Qambhixft” Bupa Goswami came from 
Vrjndabana to meet him. Desired by Chaitanya 
.to write on the conception of Bhakti and 
Frma> on which he had instructed him at 
idlahabady Sree Bupa wrote two volumes, known 
ts LaUta-Madhava and Vidagdha-Madhava^ 
and brought them with him for the approval of 
Chaitanya. Chaitanya was immensely pleased 
with hie works, which are two of the best 
volumes in the Gaudiya Yaishnaba literature. 
It was on the occasion of this second meeting 
of Sree Bupa with Sree' Chaitanya that the 
former wrote a Sanskrit Sloka, interpreting the 
inner feeling of Chaitanya regarding his longing 
for l&rishna. Krishna left B&dha and the Gopia 
)0| ^lindfbana and yrent to Mnttra and edtee* 
h^ohdte the King of Dtrirakd. Xho 
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Dmm , Lovers were seSeilnf fo>i& tbe |li«Mi 
of separatioB. Years zeUsA by^ and H ifMls OH 
(he oooadoB of a solar eclipse (1^ Srei lEllAiia* 
the King of Bwftrakft, came to lEoidtshetiia 
with pomp and gzandetir followed by a large' 
retinae and Himself on the badt of H richly 
dressed elephant ; B&dhi and the <3opui of 
Yrindabana oame to know that StoeBkishna 
was coming to Earokshetra, and so they hlso 
assembled there. They met ; Krishna nn ttiore 
the oowherd, bat King ; while Bsdhe sad her 
handmaids the same simple lolk of Ihe village. 
When the Gopis approached Krishna, He t/aiA 
**Yoa are same Bsdha and I am same Eriaiil^ 
and we meet but I am not happy here ; my 
heart longs to go back to the banks of the 
Yamuns and meet you all there in the midst of 
onr former onsophistioated life.” Wh^ih 6ree 
Chaitanya read the purport of the sloka^ writtoit 
by Bupa Gosw&mi, he was overwhelm^ wfldn 
the xememlmmoe of Krishna. . ‘ 

At this stage Bnpa ltd fnitlier (i4ilM 
with Bfti BHiHnsmda on Ihe 
of Lovoii Oludlsit^’s longiali. 
was daily inemasifig, and ho wia^hai;;# ab|| 
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%I WMiiiriiajn hk narmal dispOutioM. Hq tiuoM^ 

ton beigftn to aToidl oatnd^ anS wpoU upanl 
iBoit ol his time in the company of Swmcnpi 
Dftmo^Minf Bti Bftm&nanda and a few othanfe 
deUneating the lore of Badhft fmr Eridina. 
Though Siee Ofaaitanya ^aa thus deeply enga|ed 
in his thought on Enshna, he was not nninindml 
Df the oondnet nad progreas of hia disoiplea. 

Them was one Haridak ( junior ), and not 
T%gkar Haxidaa, who used to sing prayers before 
Citotlaaya. He w|^ also entnuted to beg xioe 
for Olfl^ya, as ia the onatom of Hindn||l|pnki|]. 
.lin^ 'BburidBs was himself a renotmoe|r One 
diy it so happened that Sree Ohaitanya oame 
to know abont Haridfls* begging rioe £rom a 
widow. He fntthmr oame to know that Hartdds 
was appnNwddag that* widow with evil motivep 
at het^« 8ree Ohaitanya oonld not 
tolemte, and ad»d HaxidSs to leave hie piresenee 
at imea Haridto (nied and begged bds pes^ 
the ^httdisoip^ md devotees alto apperiad 
^fSto^Oiis^Ptommois jonior Bari^'^fat 
Bto'Oludto&ya iratod jillln 'to 
lorhidn to 

I I'^nrr -- Tif ^ Tiwrwrrwp V^npHI^ Mi^l^p^ppp 
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-iw «fc, 

.phukgiil#. «li»' .mkm- 'Wt^ ii. 

Ihitt 'CKaiM ’'mdr- tike 'fTnnriii ■t'''fi!Miifiii'ii' 
mea Hie mmtw&uA SaM' 

Ifaelk fthrt . %a» t&e . iKoiir o,f < 
a pont file i»iib «» Weoa^ 
pQi^oei. 1 !Iub mil a mmmg |6. 
diicspktdl M IpiimI&IMPP 

iBEOUttat 'oolsdQ(Ek el pby^ ' '> ' i. ' ',:; 

' '"'* ' l^ilmr Ibfiddls wu.ene oi'iiie 
^IMkI x$ipf)ob6i dieoi{dw One ^ 

^erae^p aooredited taeoher of 
Ote Upie of God. Hie WM aa idetf 
efinlele nnimoietioB and oomplefee a alHnl(|d <li 
toifaeioeMyolGod. JagadanmdeaM lif^aMir 
devotee of Siee :.Cbaitaiiye. «liMij»Jk)^. ii^. 
iirr(Aioii mp immeaaiaalde. ^ Oap' Ji ^p d l nif tii li ' 


jhpagtil e^me < 

1^ mpled him to latdn va» of ||k 
toflSid t aae ywT. 

la 


rnmufflii ton, 
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ftad wottld not eat anything. Sree Ohaitansra 
told him many tender words and promised to 
take food oooked by him, or as otherwise he also 
would not take his meals. A sensitiTe pride bom 
of intense love was deep in Jagad&nanda, and 
he gave way to Sree Ghaitanya’s endearment. 

The last twelve years of Sree Chaitanya 
tnarked the overwhelming anguish of separation 
from his Divine Beloved. This last stt^e of the 
life of Sree Chaitanya can hardly be understood 
the worldly minded in their proper peispec*^ 
tive. Qree Chaitanya was day and night in a 
state of intense agony and longing for Krishna. 
Horripilation) tears, tremor, perspiration, 
laughter, etc. were constantly noticed in his* 
body. Sometimes he would be* rolling on the 
ground and bruising his face by rubbing it 
against the rooky flomr ; sometimes his hands 
and legs would be disjointed and at other time 
they would be entering inude his body. All 
sorts impossible things were noticed in his life 
during thtt peric^ One day he ran to the 
‘«S*«td jumj^ into it, mistaking it to he the 
drowned and eanied by the 
vxkm wml inm jw 
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XonSiftkft, 0&aiiotharooQa«oi^pl«ii|iiliiil8 
the sea and 'was only oahgbl) in the lull olli 
dehemen and emne to his eeneeg itlMtn hie 
ioUowera began to chant aloud the Haine o£ 
Krishna. He would ran to the trees aitd 
ombiaoe them, or a‘tk the ereepera il th^ 
had seen Krishna going that way. 

In fact the last days of Sree Chaitanya 
were so nnoommon that one would cdten 
misondeistand him unless one would approach 
him from "hia stand'point of utmost lore ittt 
God. 

The disappearance of Sree Chaitamya from 
this world was rather strange. One day he 
called for his most beloved associates and 'parted 
with them for the Temple of GopinAthji Mi ]?nii> 
He alone entered the Temple and dosed dijt 
doors, his associates waiting outside in eipeotat 
tion of his return after worshipping the l)eitie*i 
But he did not come out againr-the ^b>pr trae 
broken open end they found th^ ChdtsnijrsbHid 
witfa^sm himself hfew the ^ , 

In the alfve bdef aooohnt of t)|i eaner 
Stee K^iifananOhid^ ^ hee h0|Jb^ 
to go htte letalii^ at am 
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lest ih^ sboitia ipj^ U> tlid 
(mostly to an European reader) to be very 
dMlmilar to bis own way of thi&Mng. Those 
ttents consist chiefly d his flehlings with hie 
Sissociates, which form practioalfy the whole el 
Ins career. They also oonstitate the positive 
illnstration of his teaching. The events that 
mlate to his dealings with non<devotees are of 
seocmdaiy and negative value. To the ordinary 
reader* however, the secondary group might 
appeer to be much more attractive and instmo* 
tive than the main events. The transcendental 
wxIt Hts of his biograidiy accordingly warn us 
agautst the error of undervaluing the oonneotio^ 
of fires Chadtimya with his assotiates. Th^ 
aaswe ns that unless one is ^irpaeed to take 
this view of the personality ani doings * of 
his sss o oiatsB i cos is sore to miss the real 
signifiQance d his esreer. 

^ Thssssotiatesoffiii^^hsitiH^ were Aota 




li^STtaspertsd th ttir itom hiipi in ^ 



mptmi if 

of lliam. fhqr &ct iot lowfkijipMk 
ioto«ft^,bttl»re pi'l^ 

otr Hifl ^iini iM 
iMooiMe of Sne <Sii|iiiti|ikyft« ll % 
neo(»MX 7 to 1 m oopwiiiAoS with 
SrityBoindo as a zcfTOAeiitali^ of tfaOMttiyiiSM 
Of Svee Chaitattya’o ainoeiaftn* if anyoao 
{NttiooB tho nanatite of the oueor' of fiveo 
CSiaitaDya from &e stOnd-poizit d NitQftQftadU, 
he ut ,auuted, by the aewxdatiB of Hiee 
ChaitaiQra, of a restocathm to the atato of Ipoma. 

NitySttaoda was demoted to the e«|viw of 
Ood fiom infancy. He was i4lowed % hll 
IMients to renoQiioa the world at tlie'|i|e d 
twelve, at 0 xegneat of a wandhriod i&oiflt'^B|i 
wai bom IlM fourteen you* befoif ' GladMi^ 
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and joined him. He at once became hie 
principal asOOdate in all his activities. When 
suhsegnentlir Stee Ghaitanya went to live at 
Pori, he deputed Kityananda to Bengal to 
bestow loving devotion on the people of that 
^art of the world without distinction of caste^ 
creed or fitness. 

Bveiy one of the associates of Sree Ghaitanya 
had his individual mode of service. Kityananda 
was distinguished by his open contempt for 
conventional practices and for his violent 
denunciation of avowed atheists, while Advaita 
Achaiya was of the orthodox type. Nitai 
selected the dr^ of society as the recipients 
of his mercy. His ultra^emocratio method 
demanding • unreserved aoceptanbe of the 
conditions of spiritual living met with strong 
opposition by the upper olasses, full of vanity 
over thdr superior eartl^ly merits and 
possesrions. fiome writers have represmited 
his method not being in strict conformity with 
the Soore Sober teaching and practice of Sree 
OMhiaas^ Such a view is altogether erinineons.. 
te teeehtng of Sree Ghaitanya is, however^ 
mosk 'Wi^lhmoesly iUusttated % l^ityioanda. 
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It is for this veason that aUthaaaaoclirfmd 
Sne dhaitanya insist tiial an]r*"0Aa who 
iui8iind«nitan& the assooiatksi hetween hho 
and Nitysnanda otm get no adequate idea Hi < 
the signifioanoe oi his teaet^ng. 

There is another point which may he 
oonvoaiently mentioned here. Aiter hayiiq; 
passed, the greater part of his life asasaper^ 
ascetic, Nityfinanda married and lived in great 
affluence and luxury, during the period of his 
deputation in Bengal. His conduot in this 
connection is unique among the associates of 
Sree Ohaitanya. Those who ape the oonduot 
of Nityflnanda in the name of religion do 
mischief to the society. It is only the TCiy 
highest order of devotee who does not need to 
adhere strictly to the service prescribed by thh 
soriptuxal regulations. But if a penoi^ xejeots a|h 
discipline before attainment of the statoi a 
raal Paramahafua on the pretext that indifidual 
heedom is> to be valued above all other 
oonBidovittio% bh thereby peiinb Idl only 
* chance of iciibu^tion which wonld hchis a stadet 
obeervattoe of iliriixtuxal icttQlayion under thi* 
guidance selHnaliMd CHnni. 
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Wiunthodox ooQdQofc ol Hityiiuuvd%|hr ]^gfa«tl 
deyotee^ |b in peaiaok oonfonnitfy witib the 
of aU aaJntazy. laws presoribed by tbi Seriptizrea 
fan enlaioing dieoipUne among peraona in a 
stage of popilage. Nit^ftnanda foroibly inposed 
the htmoet xigonxs of disoipline on the most 
degzaded people of tins world, while he himself 
f^^Bowsd an eocaotly opposite oottrse. Uiafortti- 
ioMfy thire are now many in the country, 
partiotUarly in the Ohaitanya Seot, who latishly 
imitate Nityananda and thereby deo^ye 
themsslyes and tiioae who thonghtlMsIlir snbmit 
to them. 
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fh« 0treer k W 'b* 

Bmtill^ will Ms twaoMngi, in «o»|<»M^ 

Mi own diotam (bat no inMMm bo* |«lMdN^ 
of leKgicm who does not iwt tpo Mi own 
tOioMng. Sis career is a oc^taM «Mi#i % 
M3k>d in overwhelming mgvisk l^pofaffOa 
from Me Divine Beloved. Tl^is tiiObiMnnoM 
and it becomes explicit from the time of 
initiation into spiritoM life in Me ei^teentb 


yen. It readies its olimax in the fefdve 
oooolnding years of his career. BKs eamsis 
oonsidssed ^ Ms followen to be IdentieM with 
*8na Krishna. The doctrine yrbielb tMi 
eottsideiatloo Uadb ie that 0Qd, alQna,eO|laM* 
Hii0wn d|ibiii«tive eerviOe' hi^^^Mesei bC 
This # 1 # 'itiiHltittM Ihe 

«ki: 4. O . # .14 « irTU 
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the plime of positiye traiiBoenddnoe. His career 
cannot be correctly des(»ibed, nor fully under- 
stood, by those who have not transcended the 
physical and mental planes by submitting to a 
regular course of spiritual training under the 
expert' guidance of a true Gum. As tlfs real 
significance of his career becomes apparent to 
the enlightened soul, it is necessary and 
important to make a scientific study of the 
accounts of his career penned by his inspired 
followers. 

The personality and career of all prophets, 
are regaritii by their followers as the concrete 
criterion of their respective teachings. This 
imparts to their teachings a quality of living * 
interest by bringing them within the scope of 
historical treatment. In the case of the career 
of Sree Chaitanya this interest is fully retained 
in its original essence by ’the literary labours 
of a group of enlightened wkters who stridily 
adhere to their realisation of the transoendental, 
and 'help their readers to check tmy tenAmoy 
letraids a wrong historical judgmaat. 

’ 'fie leaOhiiigs of Sree Chaitanya ehould, 

hut utMWWidlyMi hmm nt^crfvkw’ 



sufutsoiTiiatt fit 

of lu'd peroonality ond mm* By foDo^M 
this ioetho4 the cwSeii! «iU otc^ tlilk 
tion tlMrft SnrirOhftita&ya’s feoioMi^SKlii^iiif toUul' 
oxperimoe of an nnspiritoal Ufe ai led liy Hm 
pe(^ of tbie world. 7bU ii the on^ vmi lib 
oniillMlnnd the epixitnal nMOimig d ms mm 
and telohing. 

It is not possible to have any oonsd^ 
dealings with Qod on onr own tenus. ThetO'ie 
a body of opinion that it is noti t^snfoze^ 
necessary to seek for such oommnniont that the 
Quest of God is useless. The absence f^hamony 
in this world is thus accepted u sB inunutaUa 
fact by those who are opposed on principle to ‘ 
the Personality and Initiative of God. It u 
also feared that this world would oease to' 
function if its discords were ootnptatsly 
eliminated. The non-absolutist Is a mundiKie 
positivist. The inodexn soientifio miad 
practically in sympathf with him. 

But it is not piaotieablotb shut Our iiyss to ' 
thiMtatoe of e#i in this w^d aO^ to reitain' 
fxm ifttempt tio'oure thom ^MSJroly* Tlili 
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Mtivityinthe higher sense. And ethics in its 
turn iMds to the quest of the Absolute. Unless 
a person is deeply ethical he hlS' no need to 
think oomprebensiyely about the problem d 
eyil. He can also neyer be fully interested in 
the establishment of a state of real harmony. 

It is possible to seek for harmony without 
being a dreamer or idealist. Plato and Aristotle 
do not exhaust between them the resources of 
human endeayour. The Scriptures of India 
present us with # definite conception of the 
personality of God with an eternal actiye 
initiatiye in the affairs of men. The Greek idea 
^d not.rise to the necessity of this conception. 
Ndther Plato nor Aristotle eyer suspected the < 
possibility of a method of guest that is neither 
pocdtiye in the worldly sense, nor idealistic. If 
the Absolute is always taking the initiatiye, it 
becomes necessary to take cognisance of this 
basic fact of our existence. 

The path of the Brutm .( the path of listen- 
ing to ) of the Indo-Axyan theology has not yet 
beeat adequately considered by the 8ddr|ific 
thihli^ d ^ Wetit. It is so different £rom all 
comnIieII' tMlthods that it is liable to be regarded 
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as almost paerile onless one is prepsisd lo 
undergo a complete reireEnal of one’s aocastoinSd 
mode of thinldiig on the subjeot of the AbsolutSf 
It is often heard even of oultuxed pexsons that 
they talk slightly of the doctrine of the PasoezA 
of transeedenoe, by relying on the wrong views 
of the wofldly scholars. It is, therefore^ necessary 
to take the subject otit of the hands of persons 
who are by temperament and training prejudiced 
against its very necessity. 

The Absolute is self-contained. He does not 
stand in need of any help from His exponents 
even for His descent to the mundane plane. The 
whole credit of the process belongs entirely to 
the Absolute. His so-called exponents receive 
from Him their power of becoming the medium 
of communication. This is the root of the 
process. All literary exponents of the Sciiptuxes 
of India, especially in these days, do not 
always possess the huthility of spirit that, 
is necessary to accept mediums of Divine 
Oommunication. 

The personality of Sree Chaitanya reveals to 
us the Medium as identical with the Word. God 
is ultimately His Own Medium of Appearanoe. 

7 
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The Sanskrit language is a prQduiOl of the 
delt(9ing potency of God in the same way as any 
other language of the woiild. The Word is not 
any language of this world. In this sense tho 
Sanskritists are notiwin a better position .than 
those who^are entirely ignorant of that language, 
for understanding the subject-matter of the 
Scriptures of India. Thdluisinformed Sanskritist 
is in a worse position in this respect than the 
others, because he may be more disposed to rely 
on the T^urces of mundane,^ scholarship for 
arriving at the Truth. But this is not the path 
of the Srnties or the Upanishads, which lies in 
preceptorial order. 

The only path is that of listening to the 
discourses about God, that have been recorded in 
the scriptural literature. It is, however, also 
forbidden by« the Scriptures of the Bindus 
iisten to those discourses from the lips of ally 
person who is not a sMhu. ' We are CDipined 
to listen to the words of a adhu by the method 
of unconditional submission to the Word of a 
as well as to the medium of His descent.* 
The- tnidium is not less divine than the Word. 
But this, part of the doctrinsiwras never before 
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given Mr the world in Its elalxirate fomii 00 
have it now. The personality of Sree ChaHl0)iy0 
hsa. revealed the Ihvinity of the Innoidon 0^ 
the Medium. 

The oomplsint is sometimes heard hrom. 
otherwise well-informed quarters J^hat Sree, 
Ghaitanya has not left to us any detailed export 
eitibn of his doctrine bitten by himself as has 
been done by almost all the famous Teachers of 
^he eternal function of the soul. There iS a very 
good reason why Sree Ghaitanya did not write 
any book. He put all stress on the personality 
of the tudlm or the medium. The adhu, is the 
only reality accessible to the people of this world.* 
The Hindu Scriptures themselves possess at 
best a derivative spiritual value. Without the 
help of mdhu the Scriptures are sure to mislead 
l|dbeif Waders. It was for tha purpose .ol 
establishing this superiority of the ssdhu to thi 
SorifAnres that Sree Ghaitanya, althou{^ he 
was reputed to . be the greatest soholer oi his 
time, ^d not plaoe any great em^asis on the 
study of the Scriptures as the method td'he 
followed in the quest of Qod. Theii^hal thal 
he promulgated‘*is known a| 



100 


8BBB OHAITABTA 


which means literally ^singing the Word or 
Name of Krishna in the company of s&dhus.’ 

The form of worship of God that is available 
to the people of this world is that of *'Samkir- 
tana.” God is to be served in the form of the 
Word. The Word manifests its appearance on 
the lips of the sadhu. The Word manifests its 
descent in the form of mundane language into 
the fleshly ear of persons whose soul’s ear is 
shut against it. The perforation of the fleshly 
ear has to be effected before a person is in a 
position to listen with his soul’s ear to the 
transoendent&l Name as God is. This perforation 
is effected also by the power of the Word 
appearing on the lips of the sadhu. The method 
of Samkirtana, therefore, reveals the function 
of the sftdhu in its least ambiguous and only 
accessible form. 

The Scriptures have not escaped their exploi- 
tation by non-sadhuB for non-spiritual purposes. 
Th^ are intended to be studied by those who 
are afflicted with the mistaken hankering for 
mundane scholarship. In order to cure this evil 
proponnty the study of the Scriptures at the 
feet of the sadhn was prescribed as a punitive 
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'but remedial aotiyity. It is not neceaeaiy for 
any person to study the Bh&stras separately in 
the manner analogous to that of the students of < 
this world, for attaining a knowledge of the 
Truth. The ohantinf of the Word is acoom** 
panied *by the automatio manifestation of the 
perfect knowledge of Ood that is declared in a 
^symbolic form by the Scriptures. 

Sree Chaitanya acted the part of the greatest 
of sfidhus, viz. the part of Sree Badha. The 
greatness of the Spiritual Masters is not the 
greatness of mundane authors. The Spiritual 
Masters have no literary or other forms of wordly 
ambition. It is not empty words that have been 
written by the followers of Sree Chaitanya when 
they apologise for recording the activities of 
Sree Chaitanya, lest those records might bo 
misunderstood. They wrote by the express 
Command of God. They accordingly always 
write only in praife of the Word. 

According to Sree Chaitanya, that Word, as 
Object of worshiji, is Sree Krishna. The records 
of' the Scriptures in their living form are the 
Body of the Divinity. They are simultaneously 
the Object of worship as well as the wotshipp^ 
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or teacher of worship. As tet^her of worship 
the Word is nearer to hnmanity. The scriptural 
records are only a part of the Whole. Sree 
Chaitanya is not merely thO living forfh of the 
records of the Scriptures, bnt he also exceeds all 
records. It Js very difficult for the literary 
pedant to open hiS heart fully to receive the 
Who!fe Truth in preference to his mistaken views 
imbibed by the study the Scriptural literature 
in the light of cramped, perverted underftanding. 

The Scriptural records enshrine the Arch^ or 
symbolic Ii^sge of the Word as spoken Sound. 
The Sound is the Absolute Entity. The record 
is the symbol of the transcendental Sound. The 
syi^Sol is not intelligible except as the Image 
of the'^und. ' Listening to aud chanting of the 
Name are direct service of God. The service 
is not available except by the (^useless graoQ of 
' &e pure devotee on whose Hpi^ alone the Word 
manifests its appearance. TlM|f spiritual nature 
of this process is also entirely hidden from the 
fttkfleirstanding of persons who are not blessed 
by the mercy of lihe sadhu.' The transoendsiriiaf 
epistimological oirole . is completed by the 
pecsKOMdity of the sadhu. 
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The Scriptures have to be studied al thp 
ieet of the sftdhu. They can be studied oiUy by 
those who are permitted to study them. This 
Tiises the interestiig point as to the relatlonsld];^ 
of our dedicated mundane activities to the 
substantive spiritual service that isperforindd 
by the soul in the unconditioned sfkte. 

The study of the Scriptures map be piiictised 
as dedicated activity, nr for the satisfaction Of 
our mental and physical needs. The result 
obtainea by the former method will be spiritual. 
The later method will lead to wrong views about 
spiritual enti||p8 treated in the * Scriptures. 
It is very difficult to get rid of one’s wrong 
impressions when they have once been fontedby 
a study of the Scriptures ^n the ovdmai!ii(|lN|lt 

It is very diffibult for a person isho 
iq^danely speaking, well versed in the soriptnral 
IMerature to aldmit even to himself his oompleli 
ignoraoaoe of Mm subject-matter treats^ ha the 
Scriptures. Bii unless a person ^ is wiling to 
ieam evAt^iiring from the lips pf ,the 8ilhn« 
he is not digiblb by the soriptps^rtartSi 
for 8i»ritoal enUghtenmsnt. Bren whi^ thil 
jpuciple is intelleetually admitted by a 8ori|taiid 
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scholar he oannot in practice avoid bein^ 
prejudiced in favour of his previously formed 
literary conclusions. He has to go through the 
process of unlearning for the attainment 
that perfect openness of submissive judgment 
that is the pre-requisite of spiritual pupilage. 
The pupilage can only begin thereafter. 

The condusioDs reached by a person who 
studies the Scriptures by the method of complete 
submission at the feet of the spiritual teaebers 
point to ^samandka-jnuna' or knowledge of one’s 
relationship with God. The actual realisation 
of this relationship is accompanied by the true 
knowledge of such relationship. As a matter of 
fact there is no such difference, as between cause 
and effect, between the knowledge of relationship 
and the practice of the same. In proportion 
as such relationship is actually practised the 
knowledge is perfected. Such ic^the nature of the 
positive spiritual function which is indivisible. 

The study of the Scriptures cannot lead to 
the realisation of one’s spiritual relationship 
with God. There is no reason why it should 
do so. But if this relationship is not realised^ 
nothing has been really gained by such study. 
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If the Scriptuxes are studied nndu mstruotionii 
of the Spiritual Preceptor, such study becomes 
thereby the practice of service by the devotee 
to*^ God. As the devotee is a perf^t mediunr,:^ 
the study permitted by him is permitted by 
God. It is for this reasen that the result of 
such study tends to spiritual enlightenment as 
its concomitant included aspect. 

When Sree Krishna manifested Jtlis Birth in 
the pnson of King Kamsa in His Four’armed 
Form, Sree Devaki, His Mother, confessed to the 
Divine Baby that all people of this world would 
so^ff at the idea that the Absolute Sree Krishna 
has been bom as her son ; and she, therefore, 
prayed that He should not disclose His Divine 
Form to any other person for her sake. The 
Scriptures forbid us to divulge our individual 
spiritual experience to those who are sure to 
receive such communication with suspicion. 
The Scriptures, i,e. the Yedas, the Brfihmanas, 
the Upanishads, the PurSnas, etc. do not teach 
us to conceal the Truth but to preach Him, with 
due consideration for the status of the congrega- 
tion. Those who are vain enough to imagine 
'that they can measure the greatness of Sree 
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Ohaitanya by comparing him with the famous 
Aohaiyas or Teachers who have recorded their 
teaching in their priceless works for tbs'* good 
of humanity are likely to bo disappointed on 
making the discovery that he wrote no books 
of any description. But his career was the 
subject-matter of a large body of records that 
were peni^ in his tim^ and subsequently by a 
group ofhis devotees. 

Sree Bupa and Sanatana Goswamins, who 
were living in Vrindabana, indeed, wrote almost 
OTolusively about Sree Krishna. They were 
employed to record the teaching of the Supreme 
Lord. Sree Chaitanya taught the people of 
this world how Sree I[riBhna is served by Sree 
Badha, His Divine Oounteivpart or Consort. 
The 'Vrindabaila-Goswamins have accordingly 
trealed of the peKsonality of Sree Krishna. 
They dsjroted themselves to Mireat the Divine 
Personally of Sree Itrishna as the Object of 
relationship, as practice of relatioDlRhi^ and 
jSs love. They described the fSttsonality cl $ree 
Mhi is greater detaib Ibas even that of 
Sree Exiidma. The Gtewamins were esDOOiated 
eosttteEpacte ^ Sree Ohaitasy% ttowi^irbom 
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he manifested his teaching of the semM of 8100 
Eiishna, in the fonn of Ut^irary oomposiiinits. 

Another group of his associates ^ut into 
-writing his own personality. These records ar«l 
no less important than the books written by the 
Gosw&mins about Sree Krishna. The personality 
of Sree Chaitanya can alone giva ns the real 
clue to that of Sree Krishna. The jpersonality 
of Chaitanya is identical with his teaching, and 
his teaching reveals the personality of Sree 
Krishna. But it is nevertheless possible for even 
conditioned souls to understand the personality 
of Sree Chaitanya. It is never possible for 
any conditioned soul not to misunderstand theT 
personality of Sree Chaitanya, Therefore,)>the 
subject-matter of the second group of writers 
is alone really accessible to the Conditioned souls 
of this world. 

But the personality of Sree Ohaitaiiya has 
also been unnecessarily diisunderstcHld end mis- 
reprdimlad by both professed ahd* misguided 
opponenta of lyMieaohing. B^js , impossible tor 
any person really Ife misunderstand the otteer of 
Sree Chaitanya as narratid by his sssoidates and 
genuine followers. But althouidt it is nel 
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possible to misunderstand the account of Sree 
Chaitanya’s activities preserved in the genuine 
records, it is nevertheless very rarely, indeed, 
that any person is truly inclined to follow the 
life of devotion that is exemplified by the 
careers of Sree Chaitanya and his associates. 

This serving inclination can also he produced 
only by listening to the narrative of his career 
from the lips of pure devotees by the method 
of submission. The career of Sree Chaitanya 
has been oomprehensi^y described in two 
complementary works viz. Sree Chaitanya- 
BJo-gavata by Th&kur YrindSbanadasa and Sree 
C^itanya-Charitamrita by Sreela Erishnadftsa 
Eavir&ja Goswami. 

So far attempts have been made in these 
bQoks to show that Sree Chaitanya should not 
be classed with the intellectual heroes of thia 
world. Intellectualism represents a department 
, of the perverse activity Of the soul in the 
conditioned state. The career of Sree Chaitanya 
provides the only remedy for this delusion of 
intellectualism. 

But Sree Chaitanya was also not subject to 
emotionalism. He displayed the acme of the 
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trae aesthetic aotmty. But those aoti^tieB 
have no relation to objects or experiences of 
this world which are the sonrce of the aesthetic 
inspiration of poets and artists of this ^orld. 
It is for this reason that the ordfhary artisti? 
temperament fails utterly to appreciate the truly 
aesthetic performances of the Supreme Lord. 
That which ministers to the gratification of the 
Senses of Krishna lies beyond the scope of 
the sensuous range of conditioned souls. The 
transcendental aesth^ics of the conduct of 
Sree Chaitanya is the cure for the malady of 
mundane emotionalism of every description. 

Mundane mtellectualism and mundane emo- 
tionalism are, however, perversions of the ooms- 
ponding spiritual aptitudes. Mere abstention 
from intellectualism and emotionalism does not 
cure one of these weaknesses by annihilating 
the corresponding spiritual aptitudes. Yet this 
suicidal goal is the id^l of deluded asceticism. 
Neither the epicure nor the stoic nor any 
admixture of the two can satisfy the yearning of 
pure souls. Pleasure and pain, knowledge and 
ignorance of this world are alike useless for the 
.purposes of the soul. These experiences belong 
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to the mundane plane which is foreign to the 
‘essence, oi tW«reh 

We have been put in our present nnnatund 
position % our utter forgetfulness of the 
personality of God. In the attempf to get back 
to our normal state uM sometimes profess to 
follow' the teaching of the Sciiptnrest But our 
want of knowledge oi the nature of the 
personality of God makes it impossible for us 
to understand the spiritual contents of the 
Scriptures. We nevertl^eless often choose to 
suppose that we really understand the message. 
It is only the sadhu who is in a position to 
disabuse us of our so-called* religious Tiews by 
cabling ns to approach the Divine Personality 
as He is. 

But we are also liable to misunderstand the 
personality of the s&dhu even when we are 
afforded the opportunity of actually listening 
to his words. Unless, however, it is possible for 
ns to understand the attitude that must be 
adopted by us for learning the Truth from the 
lips of the sSdhu we can have no other way of 
xegainii^ our unalloyed spiiitual state. We 
oannot present the right attitude towards the. 
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genuine spiritual teaoher until wehaveftkue 
knowledge of his spiritual penonality. Tlll4' 
career of Sree Chaitanya h«^ m ^ 
understand the spiritual personalitfy 0 ptea 
devotee. The narratives of his career, indeed 
concentrate on this vitalgssue. 

It is really a question of enabled to 
know ourselves. Our souls are not physical 
or mental entities. Bub we have at present 
apparently no available means of understanding 
what we really are. The nature of the soul 
passes all human understanding. It is not 
possible to understand the spiritual nature of the 
soul except as the personality of the s&dhu. The 
personality of Sree Chaitanya is the divine 
archtype of the personality of the devotee of Gk>d 
in his fullest and unambiguous manifestatdon. 

The personality of Sree Chaitanya thus 
supplies ultimate clue to the meaning of the 
Boriptures which teach us to realise the eternal 
function of our souls by serving the s&dhns. 
The service of the sadhns is not practicable 
if we wilfully 'ignore or misunderstand the 
personality of the*b&dhu. All misunderstandings 
on the subject could 'folly be removed if tre 
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could realise that to serve the sftdhn is identical 
with serving the Absolute. The identity of the 
Absolute Persouality with that of His servitors 
is represented by the Personality of Bree 
Ghaitanya. In describing the personality of 
Chaitanya the sadhu is really employed in 
supplying us with an account of the spiritual 
personality of ourselves at the source. As a 
matter of fact the principle of personality is the 
one abiding verity in every position. Everything 
else is futile. 

It IS necessary to grasp this fact in some 
detail. The personality of God is not devoid of 
the relative reference to Himself. This is the 
principle of duality in the One Indivisible Person. 
Tbe reciprocity inside the single personality "is, 
however, the exclusive nature of the Absolute. 
The reciprocal side of His personality is both 
Medium as well as the Reciprocals of His 
Manifestation to Himself.' Sree Ohaitanya, 
the Reciprocal side, does not appear in the 
individualistic position. The reciprocal side in 
his case is the whole entity turned inside otds, 
if one may use such an expiression in regard to* 
the Integer, 
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*^he reciprocal divine personality also 
oternally appears as an individoal alongside 
the Integer. This does not make the Integer 
lose his reciprocal side. The Manifestation, 
to his reciprocals through his reciprocals is 
simultaneously an identity and a projection of 
the divine personality.” 

I ^This is nothing trivial except the absence 
of the conscious realisation of our reciprocal 
relationship to the Absolute Integer. Every 
detail of the Absolute in His Manifestation of 
the principle of incorporated but real reciprocity 
to Himself must, therefore, be the only Means 
of self-revelation of all individual reciprocals, 
through* this reference of Identity vnth the 
Absolute.” 

The personality of Sree Chaitanya is the 
source of all entitative individual existence. His 
name, form, qualities, activities and entourage 
sre pervertedly reflected to our deluded 
understanding in the forms of the entities of this 
world as perceived by us through our senses. 
The question of tjiviality is relevant only if 
it is applied to the whole of this mundane 
ezpetienoe. The qnerrel between the learned 

8 
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and the ignorant, the trivial and the valuable 
of this world are the hollow, nnititelligible 
shadows of the perfect activities of God in the 
subjective reciprocation with Himself, and 
objectively in reciprocation with the infinity of 
his real individual reciprocals in the Realm 
of God. 

The spoken transcendental Sound is the 
divine medium of communication between 
conditioned and unconditioned souls. In the 
form of the Word, God communicates Himself 
most unambiguously to the individual soul. 
God is, of course, free to appear as Hame, Form, 
Quality, Activity or Servitor. But the Name ia 
the declared mode of His appearance, in thia 
world. It does not follow that it is the only 
truly accessible mode to persons of all conditions. 
Accordingly the Form, Quality and Entourage 
of God, even when They ngi^e their appearance 
in this world, can also be properly approached 
only through the Word, and in the Word. 

If we cannot approach the personality of God 
through His Name, by what other method is it- 
feasible for us to realise Him ? The gross body 
can, indeed, be approached by the senses of sight 
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and touch. But the personality of God hue no 
physical body. The mind of a pemon can be 
approached neither by the mind nor by the 
physical senses. The physical ear oannob 
approach the Name of Krishna. 

The Name of Krishna is a Spiritual Entity* 

It is identical with the personality of Kridma. 
The impersonal conception of personality makes 
a distinction between the mind and the body of 
a 'person and the principle that underlies the . 
activities of both without sharing their entities ; 
but the defect of such a conception consists in 
its intangibility. If the mind and the body are 
taken away from a person, it is not possible for 
us to understand in any definite manner what 
is left of that person. It is, of course, possible 
and easy to change the name of a person in 
this world without interfering with him in any 
way. The Name is thus an unconnected part 
oi a person in this world. Why then shoidd 
we suppose that the Name is identidal with the 
person on the spiritual plane ? 

This is no doubt the reason of our great un* 
willingness to accept a doctrine that is wholly 
opposed to our ordinary experieoan. If we were 
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allowed to act in accordance with our experience 
we would certainly prefer to approach the divine 
mentally in an abstract way. The method of 
the higher Mathematics would be considered 
as most suitable for such a purpose. By 
symbolisation and generalisation we succeed in 
getting rid of the obstacles of name, form, quality, 
activity and environment of any thing of this 
world that we wish to examine thoroughly. It is 
not possible for us to try to get at the truth of a 
thing of this world only by concentrating on its 
isolated aspects. If the thing in itself is neither 
name, form, etc. it becomes necessary to 
isolate it from these accidentals in order to 
examine the substratum by tbe method of 
concentration. 

In the Yoga system of Patanjali we accord- 
ingly find that the student who is willing to 
realise the nature of the underlying substance 
is required to cultivate the exclusive state 
(samftdhi) in which the mind is rendered 
perfectly inactive, the assumption being that if 
the soul or substance is not interfered with by 
the accidentals, he can find his own nature 
ttotomatioally. 
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Bat as a matter of f^t it is not posdble to 
put aside oar mental activity in Buoh an 
artificial manner. It &n only apparently be 
made to cease. But it oontinnes to operate aU 
the while with increasing vigour on the 8Ub> 
oonscloas plane. The efolusiveness that is thus 
produced resembles the state of intoxication, 
and the experiences gained during such state of 
enforced exclusiveness are of the nature of 
hallucinations thal; are produced by intoxication. 

The soul has to be approached by the 
resources of the soul. The starting'point in the 
process is the awakening of the soul against the 
obstructive activities of the body and mind. This 
is possible with the help of a really awakened 
soul. The initiative must lie with the awakened 
soul if the experiment is to be successful. The 
difficulty is that it may not be possible for the 
dormant soul to recognise or accept the help of 
the awakened soul on the spiritual plane. But 
this difficulty also can be removed by the 
causeless active help of the awakened soul 
becoming available tolihe dormant soul. 

But if the substratum or the soul is really 
nnoontaminated with the physiml and mental 
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ingiedientfl, how is it possible to approach him 
positively with one’s body and mind while one’s 
soul continues to be dormant ? The activity of 
the body and mind conoides with the dormant 
state of the soul. The inhibition of mental 
activity, that is sought to be effected by physical 
and mental methods, is itself a negative form of 
physical and mental activity. It can, therefore, 
never lead to the natural awakening of the soul 
in and through such activities. The soul can be 
awakened only by some positive activity of itself, 
or even of another soul towards him. 

The accidents of body and mind, and the 
accident of these accidents in the form of the 
name, must also have their counterparts in the 
eternal substance or the reality. This is so 
because there can be nothing outside Beality. 
The body and mind are not wholly unconnected 
with the substratum, as ii^ assumed by the 
impersonalist view. Neither can we accept any 
practical guidance from the thorough-going 
negative thinker in our endeavour to discover 
the positive spiritual method. We Should not, 
therefore, attach more importance to the negative 
.guesses of impersonalists regarding the actual 



BIS f BRSOBAtIXT 


m 

nature of the soul, than to the statem^te of 
persons who possess positive knowledge of 
the Beality. 

Oar knowledge of this phenomenal world 
aooumulated and extended with the help of' 
language. The kindergarten-system, that follows 
the method of propagating knowledge with the 
, help of all the senses, does not aim at abolishing 
the traditional method of learning from books. 
The linguistic method takes the help of 
articulated sound as well as visual representation 
of the form of sound by means of the written 
line. But sound is not dependent on line 
which forms only subordinate illustrative and 
conservative functions. The living factor in the 
process is language. It is, therefore, no reversal 
of the traditional method to have recourse to 
the medium of language in our endeavour to 
realise transcendence. 

The words of the sftdha communicate to us 
in symbolic form his realised experience of 
transcendence. It is the best of all available 
methods for%aoh communication. The process 
in this care is not wholly negative. The words 
of the sadhu even in their negative aspect must 
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always point to the positive, although to us 
inconceivable entities. For this reason they 
cannot be wholly untrue. 

The sadhu speaks about the name, form, 
qualities, activities and realm of God. It is not 
possible for us to understand their meaning in 
the positive sense until we have been equipped 
with the requisite spiritual faculties. For such 
resuscitation of our dormant spiritual faculties 
also we cannot rely on any better method than 
listening to his words. 

In this world language is used in the way 
that leads to untruth. The proper names of the 
entities in this world do not convey any real 
meaning. The general is not contained in the 
particular. But if we merely continue to 
move away from the particular, how can we 
also hope to come back to it with increased 
knowledge ? The relation of^ unity to plurality 
is not such that residual individual aspect 
should be counted as of less importance. Such 
a view destroys all possibility of bringing 
the general under the particular. Yet this 
must be the ultimate object of all converging 
generaUsations. 
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The use of language by the sadhu is 
accordingly different both in its method and 
purpose, from that of the people of this world. 
The s&dhu starts with the proper name and 
seeks to derive other particulars from this 
particular. He does not try to take a partial 
view of his function to the letters and words of 
his language. He does not look upon sound as 
a dead instrument. This is the initial blunder 
of the linguists of the world. Their neglect of 
particulars is exemplified by their neglect of 
sound which is to give them their knowledge 
of the world and all other knowledge, in this 
fullest measure. 

All the revealed Scriptures propose that the 
word is both instrument for communication and 
acquisition of the knowledge of things, as well as 
the entity of the things themselves, the knowledge 
of which is thus communicated and realised. 
Why should it be considered so impossible to 
believe this doctrine ? Why do we assume that 
the word and the entity signified by the word 
must be unconnected by any substantive bond ? 
Transcendental epistemology, f» we find in the 
Scriptures of the Hindus, makes a distinctioa 
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of Sound. It tells us to approach things by 
submitting to the initiative of the enlightening 
potency of living Sound. The eclipsing function 
leads to the experience of dead material 
existenoe. 

The Name of God should be allowed to draw 
the visual Form of God. This Form is also 
ftudible to the ear that does not want to 
dominate and thereby to deaden itself against 
the initiative of God in the Form of the Word. 
The Scriptures of the Hindus distinguish between 
mundane sound and transcendental Sound. The 
dominating ear can receive only mundane sound. 
The dominating voice can utter only dead 
words. These functions take place on the plane 
of the eclipsing potency. They are off the plane 
of Beality. But nevertheless Beality is also 
only one. The eclipsing potency does not exist 
apart from the Beality. It is a particular 
function of the enlightening, i.e. the substantive 
or real potency. But the two things are also 
incompatible from our point of view. 

It is not possible to follow all these details 
in the proper manner by the negative method of 
exposition that alone is at our disposal. The 
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Nftme alone can help ns to obtain a footing on 
the positive plane of Beality. It vnll cost ns 
nothing to agree to accept the method. It does 
not involve the sacrifice or cmrtailment of any 
rival principle. As a matter of fact therex is no 
really rival principle to Trnth. This will be 
realised if we agree to serve the Truth in the 
positive manner. 

The Hindu Scriptures in the form of the 
Word draw the personality of God, Who reserves 
the right of not being exposed to the piece-meal 
dominating activity of the human senses and 
mind. It is for this reason that the office of the 
fi&dhu as medium of communication for bringing 
about the Descent of the Word in the form of 
the Sound, Who can also be properly served only 
by sftdhn, is absolutely necessary to save us from 
depriving ourselves of the study of the Scriptures 
by the unskilful use of our faculties. 

The personality of Sree Chaitanya has been 
depicted by his devotees. There is nothing 
ambiguous in their delineation of the activitaes 
of Ghaitanya. The only difficulty is that we 
are not fully prepared to study the narrative' 
in the light supplied by the writers. We always 
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suppose that we are better judges of the 
subject-matter for our purpose than anybody 
else. But this is not so in the case of the 
conditioned soul. He cannot possess the true 
purpose in studying such a narrative. He must, 
therefore, submit to derive his purpose also from 
the narrative itself. If he sincerely tries to 
do so, he should find that it is impossible 
for him to understand most things. He 
should not, therefore, reach the mistaken 
conclusion that it is not possible or necessary 
to try to understand the whole position. This 
kind of despair is responsible for the currency 
of imperfect and misleading versions of the 
narrative. 

The sadhu who is on the plane of the Absolute 
does not feel helpless in the same way as the 
non-devotee. The helplessness of the sadhu in 
the presence of God is not an exhibition of his 
ignorance of the Truth. It is a part of the 
process of his central progressive realisation of 
God in and through His service. It is the 
substantive nature of true humility. The 
helplessness of the non-devotee is only his 
nusnbinissiveuess and perversity. 
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Is it possible for the ordinary reader not 
to regard the subject of this study as an 
historical person ? Can Qod be also historical 
person in this sense ? If the reader approacbel 
the subject of the narrative as an historical 
person, can he be expected to blame his own 
judgment for this mistaken assumption instead 
of rejecting Sree Chaitanya’s claim to be given 
an unbiassed hearing through his devotees ? Sree 
Chaitanya is described as having the form 
which exactly resembles that of a human being. 
His form is described in minute detail. The 
method of these writers is to record everything 
about Sree Caitanya that comes within their 
recollection. 

The personal appearance has very much to 
do with the personality of God. Certain things 
about the Name has already been told here. 
The Name is identical with His Form in the 
case of God. The Form implies contour of the 
body, width and height of the body, colour of 
the body, substance of the body, limbs of the 
body, expressions of the face, eyes etc. These 
can be perceived directly only by the eye. These 
partioulars are described in the narrative by 



126 


SBBB OHAITANTA 


means of langaage. When therefore it is s&id 
that the Kame is identical with the Form, it 
means that the ear, which can hear the Name, 
can also perceive the Form. It also means that 
the ear can see the Form only by trying to hear 
the Form of God by looking at Him even when 
he appears in His apparently visible Form in 
this world. 

Such statements should not be considered as 
opposed to all ordinary experience. What is 
our ordinary conception of personality ? Do 
we leave out all reference to the physical 
appearance from our idea of personality ^ 
There would then be no personality if it were 
also properly applicable only to personality. 
Individuality has, however, reference to the 
difference between one entity and another. But 
personality has reference to the whole position 
of the individual. 

But in this world personality is mainly 
connected with conduct and character. It is 
by no means completely identified with the 
name. Thus the whole of an individual entity 
is not egnally brought under the principle oi 
personality. Emphasis is laid not only npon 
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the possession of consoious initifttiTe bat of % 
clear purpose in every respect. The Soriptnres- 
deolare that the Name of Gk>d is identical with 
the Personality of God and is also more easUj^ 
approachable than even the visible Form of GK>d» 

But the Name of God is also the possessor of 
power. It never appears unattended by power. 
The power of the Name is also a person. The 
sSdhu is such a person. Therefore, the Name 
always appears on the lips of the sidhu. The 
Name also appears in the records of the 
Scriptures. But in the Scriptures the Name 
does not possess the Form of the Sound. In 
the records the symbol of His Form is visible 
to the eye. The eye cannot see the Form of God 
nor communicate Him to the ear. The proper 
sequence of the process is reversed when we try 
to approach God by the study of the reoorda 
instead of by listening to the Word in the Form 
of Sound from the lips of the s&dhu. 

The name of Sree Ghaitanya is identical 
with his personality. It is possible for one to 
approach the Name of Sree Ohdtanya even 
in one’s conditioned state. The Name of 
Krishna can be approached through the Nama 
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of Chaitanya. This is possible because Sree 
Chaitauya is the same Person as Sree Krishna. 
But the personality of Sree Chaitanya corresponds 
also to his function as the servant of Sree 
Krishna. The personality of Sree Chaitanya is 
not a separate entity different from the entity of 
Krishna. The personality of Sree Chaitanya is 
the complementary factor of the same person. 
Sree Krishna includes His servant. The Form 
of Ood as Master includes that of His servant. 
God is also never servant of any other person. 
But He is the only Master of all other persons. 

It is, therefore, necessary to be cautious in 
approaching the personality of Sree Chaitanya. 
He must not be regarded as an individual soul. 
He should not also be considered to be anything 
else than Krishna. The role of His servant 
belongs eternally to Krishna as the Absolute. 
In Him, the servant is identical with the Master, 
and in approaching Him as the servant we must 
not cease to remember that He is also the 
Master. If one tries to approach him only as the 
servant of Krishna, he commits the mistake of 
ignoring his personality as Master. This is 
the only caul^ that it is neoessaxy to pactise 
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by those who wish to follow the teaohiHgB of 
Sree Chaitanya as recorded by his associates 
and followers. 

The objection to onr acceptance of an 
historical personage is not insurmountable. Why 
should not one object to be instructed by any 
one else except God ? When we approach the 
devotee of God, to be instructed about God, we 
do so with the conviction that God Himself 
teaches us through the mouth of His devotee. 
But at the same time we do not consider the 
devotee to be the same person as God. We 
regard the devotee as the medium of the divine 
message to us. But the question ae to the 
nature of the personality of the devotee should 
also engage our most serious attention. It is 
necessary to be acquainted with the nature of 
the personality of the devotee for the reason that 
every person is not a transparent medium of 
eomniunication of the Truth to conditioned 
coals. But it is also impossible to recognise the 
transparent medium by the resources of one’s 
conditioned stirf*e. In order that all conditioned 
cools may be eligible to disidnguish rightly 
between the transparent and' opaque mediums 
9 
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Stoo Chaitanya himself appeared in this world 
in his eternal divine form and role of his own 
servant or of the perfect devotee. 

It is not less impossible to recognise the 
devotee of God, than God Himself. The devotee 
always stands between God and His worshippers. 
It is never possible for any one to approach God 
except through His devotees. So that devotee 
is both distinct and non*different from the 
personality of the Divinity. 

If the career of Sree Chaitanya be approached 
in the cautious manner with due and sincere 
admission of all reservations for avoiding 
misunderstanding, it should be possible for all 
persons by his grace in the form of the divine 
narrative to realise the necessity of seeking the 
unconditional guidance of the real sadhu, as the 
very first step in one’s endeavour towards the 
attainment of self-knowledge'. 

The personality of Sree Chaitanya haa 
accordingly been declared by his devotees aa 
being identical with the teaching of the whole 
body of the Scriptures, both as the means of 
communication and as the entity of the 
Absolute. But thb personality of Sree Chaitanya 



HIS PEBSONALIIT 


181 


is nevertheless primarily the personality of the 
best of His servants. Those, therefore, who seek 
to approach him as the Master who is not also 
servant commit an offence no less serious than 
those who regard him as servant who is not also 
the Master. The proper manner of approaching 
him is to regard him as the Master revealing 
his personality of servant, in order to accept 
our services as his servants in his own form 
of servant. 

In this world, especially in the most highly 
civilised societies, it is generally considered 
superior to be no respeotor of persons in one’s 
dealings with actual persons. Even discussions 
of the personality of the heroes of this worlds 
who are dead and gone, are conducted in 
the approved impersonal manner.. No educated 
person of these days would care to listen 
patiently to long descriptions of matters that am 
purely personal and have no bearing on genera) 
interests^ We accordingly try to make even 
personal accounts appear, as much as possible, 
like a general narrative. This prevailing imper- 
sonalism of thought and conduct is probably the 
greatest proof of the disesteem in which the 
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concrete entities of this world are held bj the 
best minds of this rational Age. 

But there cannot be a greater blander than 
to cany the attitude into our conduct and talk 
with regard to spiritual subjects. The reason 
of this should be quite plain to every thoughtful 
person. It is necessary to avoid any reference 
to the concrete of this world for •avoiding real 
iunwholesomeness. But the concrete nn the 
spiritual plane is concentrated wholesomeness. 
Impersonal discussions of spiritual subjects are 
only preliminaries and, if they are to possess 
any truth, should always point to this peculiarity 
of spiritual existence. Just as discussions about 
mundane concretes require to be made really 
interesting by frequent references to their 
bearing the general position, in exactly the same 
way and for a similar reason it is equally 
necessary to introduce frequently references to 
the spiritual concrete in all general discussions 
about spiritual entities, in spite of their apparent 
incongruity with the formed tastes and habits of 
the people of this world. 

If one considers the real position of the 
preebnt philosophical studies, one should agree 
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to the fact that their sterility is, patent to all 
impartial thinkers. Scientific men turn to the 
mundane concrete for avoiding this infertility 
of the philosophical method of enquiry. Even 
psychological studies do not possess that firm 
basis that can be bandied by all our different 
senses at any moment that we like and without 
t opposition oi» the part of the entities that 
are so ^handled. The speculative and tentative 
character of psychological conclusions is not, 
however, any condemnation of the enquiry itself, 
but it is proof of the defects of the method of 
enquiry that does not reach the reliability and 
precision of the scientific standard actually 
attained in the spheres of more concrete objects. 

The first thing for us to do, if we want a 
really scientific method of enquiry for spiritual 
subjects, is to try to obtain access to concrete 
and definite objects that can be properly 
approached by the senses. The Name of God 
is the only spiritual entity that is said to be 
approachable by our sense of hearing if we are 
disposed to adjust it in the proper manner to 
acquire actual contact with transcendence. This 
truth is presented to us as the personality of 
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Sree Chaitanya. His career is a search for the 
Truth on the lines of the teachings of the 
revealed Scriptures. This is no hypothetical 
search as is practised with barren philosophies 
by a misapplication of the scientific method. 
The Surpreme Lord reveals to us the spiritual 
personality of His devotee who is the eternal 
seeker of His service. This function can be 
understood, in the scientific sense, only in terms 
of personality in its all-inclusive sense. We 
must not, however, try to whittle down the 
very principle of personality by impersonal 
predilections engendered by our long experience 
of the unwholesome perverted shadow of the 
real personality. 

The transcendental Sound from the lips of 
the sSdhu will do every thing for us in this 
matter. It will introduce us to the Plane of the 
Absolute. It will relieve ua from the necessity 
of chasing the shadow either concretely or by 
generalised and essentially negative methods. 
These are the opposite defects of the current 
scientific and philosophical studies, neither of 
which has any real access to the plane of 
Absolute Truth. 



CHAPTER IV 

PHILOSOPHY OF SREE CHAITANYA 

Every philosophy considers mainly three 
factors, viz. the observers, the observed and 
observation. Now, amongst the seekers of God, 
it has been seen that one of the two processes 
of Induction and Deduction has been adopted in 
their search. In the first process of inductive 
investigation of the Absolute Truth, one relies 
on sense-perception, drawing inferences from 
the manifested phenomena. Owing to the 
changeable nature of the objects of phenomena 
and the defective nature of human senses, the 
process of Induction or empiric method adopted 
in the search of God may be compared with th^ 
attempt of an individual to collect all the 
cleotriot lights of a town in one place at the 
dead hours of the night in order to see the sun 
on the firmament 1 The process is futile. Sree 
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Chaitanya rejected this empiric process of 
accepting material help for the realisation of 
the transcendental Eeality. But those who are 
conscious of the defective nature of their 
physical and mental senses, owing to the 
limitations and changeahleness of time and 
space, adopt the “Eevealed Method”, .which 
inculcates that God reveals Himself in the shape 
of transcendental Word, identical with His form, 
attributes, entourage and pastimes, through an 
imalloyed chain of preceptorial successions, to 
the submissive aural reception of sincere and 
willing listeners. This is called the process of 
Divine Descent or Avatara. This possibility of 
the descent of the Divinity in the form of the 
Word is noticed in the beginning of 8t. John,, 
where it is mentioned like this : “In the 
beginning was the Word, the Word was with 
God, the Word was God.” TJie Name of God 
is the fundamental principle on which the whole 
philosophy of Sree Chaitanya rests. 

To discuss a particular philosophy, one haa 
to consider the nature of the observed, i.e. the 
object of pursuit ; next he should understand 
the nature of the observer, and that will thea 
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lead him to the conclusion i.e. the relation that 
exists between the two. 

In theology, God is the Object of pursuit, 
the individual souls are the observers or seekers, 
and the eternal relationship between God and 
souls is the eternal religion of all souls. This 
relationship forms the subject-matter of Sree 
Chaitanya’s philosophy. 

Begarding the nature of God, Sree Chaitanya 
says that in aryan theology there are three 
distinct conceptions of the Absolute. The pan- 
theists or monists hold that God is Impersonal, 
Who has been termed as Brahma in the 
XJpanishads, the crest jewels of the Vedas. Sree 
Chaitanya has shown that this Impersonal 
Brahma is the Negative Aspect of the Absolute. 
To the empiricists, this Neuter-God or It-God 
is the synthetic Abstract of the Reality. From 
the diversities and manifoldness of the 
phenomenal world, one is naturally inclined to a 
synthetic approach to the Absolute, Who is 
conceived as One Unit. Just as the manifestness 
of a hill with all its diversities in its unity is not 
opneeived when looked at from a long distance, 
so also the transcendental personality of the 
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Divinity is not realised from the angle of a 
macroscopic vision of such empiricists. The 
Immanent Aspect of God is known as 
Parantatmn— the Indweller of every entity, 
of the Yoga School ; whereas the fullest 
manifestation of God, as Bliagavnn, is His 
transcendental personality possessing all*glory, 
all-majesty, all-beauty, all-power, all-intelligence 
and all-freedom. Sree Chaitanya’s conception 
of God is this Bhagavan. 

Every individual sentient being is endowed 
with the faculties of cognition, emotion and 
volition. Viewed through cognition alone, 
irrespective of the emotional and volitional 
faculties of the pure soul, God’s existence is 
realised as the All-pervasive ‘Great’ — the 
Undivided Knowledge, known as Brahma ; 
approached through the soul’s volitional insight, 
the Divinity is realised in^ every entity, as 
Param3,tim — everything is accommodated in 
the Great Brahma, and in every sentient and 
insentient entity the Divinity exists as the 
Indwelling Lord, called ParmMmS, ; both 
these are partial and qualitative approaches ; 
while when one submits unconditionally and 
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unreservedly with one’s all the three cognitional, 
emotional and volitional faculties, the Supreme 
Lord as Bhagavnn manifests Himself in His 
most beutiful Person in the purest heart of such 
a genuine devotee. This conception of Bhagav^n 
of the devotional school has two distinct Aspects, 
the Majestic and the Beatific. His Majestic 
Manifestation in the transcendental Bealm is 
called Ns^rJiyana, while His Beatific Aspect is 
Krishna. God with all His Majestic functions 
is worshipped with reverential services. Krishna, 
the Lord of Love and Beauty, is the Becipient 
of confidential services in any of the five-fold 
aspects of Quiet-God, Master-God, Friend-God, 
Son-God and Consort-God. Krishna, as the only 
Object of divine pursuit, is according to the 
philosophy of Sree Chaitanya, the Becipient of 
loving services from His Ecstatic Energy. His 
Consortship is His Highest Manifestation. 

As regards the trascendental nature of 
Krishna, Sree Chaitanya says that Krishna is 
the Divine Person. He is neither a hero, nor an 
allegorical factor, nor a historical person, nor a 
voluptuous enjoyer like any human being, 
Krishna is the only Proprietor, and everything 
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else belongs to Him. Krishna is inaccessible to 
sensuous attempts and inconceivable by human 
physical, mental or intellectual senses. He is 
accessible to transcendental knowledge and 
absolute submission. He is the Chief Emporium 
of all mellow-principles of divine love. He ie 
the Efficient or root Cause of all causes of the 
sentient and insentient worlds. Krishna is the 
Supreme Godhead and the Internal Guide of all. 
He is Unborn and yet has an eternal Form of 
His Own. He is the Highest among the Objects 
of worship. Krishna is eternal and beyond all 
the scope of all measuring potencies. Krishna 
is the Friend of all and the Embodiment of 
All-being, All-knowledge and All-bliss. He is 
true of speech and resolve. He is the true 
exponent of religion and is satisfied with the 
taste of Self-delight. 

In considering the “Observed^”, Sree Chaitanya 
goes on further to say that Krishna is All- 
powerful and His Potencies are inseparable 
from Him. He is identical with His Internal 
Plenary Potency. This Plenary Potency hae 
three Aspects, viz. His Internal Self-luminouB 
Controlling Potency, from Whom emanates the 
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eternal transotodental Realm which is beyond 
the limits of mondane time and space ; secondly, 
His External Deluding Potency from which 
proceeds the material universe with its time, 
space, elements etc. ; and thirdly, the Marginal 
potency, which gives rise to innumerable 
infinitesimal souls, having the innate nature of 
either rendering loving service to God in their 
‘devotional aptitude or lording it over the 
phenomenal world in an enjopng mood or 
renouncing them in a spirit of abnegation. 

Next, it may be mentioned here in a nutshell 
about what Sree Chaitanya speaks about the 
conception of the “observers”. The jivaa or 
individual souls are the seekers of God. These 
souls in their unalloyed and unfettered state 
of existence are the atomic or infinitesimal 
separated parts of the Internal Self-conscious 
Potency of Krishna. As sentient beings, they 
have their proportionate share of the faculties of 
cognition, emotion and volition. The volitional 
faculty of an individual soul indicates the free 
will in man. Those who are conscious of the 
limitations of the capacities of their gross and 
subtle sensesi which are apparently the only 
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reoipient of knowledge based on inferences and 
gained from the manifested phenomena, make 
the best use of their free will hy surrendering 
themselves entirely to the grace of the Supreme 
Lord Sree Erishna. They are then supported 
hy His Internal Potency in the shape of the 
Divine Master or Guru. This kind of eternal 
service with body, mind and soul under all 
circumstances is known as the unfettered or 
free state of existence even when one is living 
in this world in his mortal coil. But those 
who entirely depend upon their own limited 
and deceptive knowledge, forget their real nature 
and abuse their free will by endeavouring to 
lord it over the phenomenal world. They are 
either too optimistic and give themselves to the 
enjoyment of the world or they turn out to be 
pessimists and take refuge in renunciation. 
Deluded by the External Potency they are thus 
enwrapped with the two garments of the gross 
body of flesh and blood and the subtle body 
of the mind. They are then hurled down into 
this limited world of weal and woe, and can be 
redeemed only by submission to a true Spiritual 
Guru. This state of forgetfulness of the real 
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and nonnal nature of a pore soul is known aa 
the fallen. No amount of empiric knowledge 
or any other mechanical procedure can be 
sufficient to liberate the fallen souls from the 
bondage of illusion. 

Further, according to the philosophy of Sree 
Chaitanya, on the Plane of transcendence things 
are identical with their names, forms, attributes 
and actions. But in the phenomenal world, 
objects are different from their names, forms, 
attributes and actions. Though there is a 
semblance between things spiritual and material, 
they are not identically the same. In the 
Kingdom of God, the Supreme Lord is 
Absolute, because He reserves the absolute 
right of not being exposed to or realisable 
by human senses or human reasoning, which 
are confined within the four walls of time 
and mundane space. The finite conception 
can at best measure things of three dimensions 
and cannot go beyond them. That which 
can go beyond the ambit of three dimensions 
is transcendence, which ranges from the 
fourth to infinite dimensions. The Absolute 
Person transcends mundane limits and does 
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not submit to sensuous experiences and mental 
speculations. 

Siee Cbaitanya has shown the distinct 
functions of mind and soul. In the mundane 
plane, the mind as an agent of the soul is ever 
engaged in trying to enjoy the phenomena 
through the agencies of the ten organs of sense 
and action. Its activities are entirely restricted 
to the plane of limitations, it itself being of a 
fleeting nature. As a perverted ego, it assumes 
the role of the subject or enjoyer. It is after 
ail a subtle form of matter and acquires its 
initiative faculty from the soul, which is at 
present lying in a dormant state within the 
cage of the mind, just as a piece of red-hot iron 
acquires its burning property from the fire with 
which it comes in contact. In its enjoying or 
renouncing attitude, it is captured and enslaved 
by the Eclipsing Potency 'of the All-powerful 
Supreme Lord Sree Krishna, and suffers 
pains or enjoys pleasures during its sojourn in 
this world. 

But the soul is quite distinct from and 
independent of the body and mind. She is a 
spiritual entity and her eternal function is 
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unalloyed service or devotion to God, of Whom 
ahe is an atomic separated part, yet inseperably 
associated with Him by the tie of divine love. 
Her eternal existence in her real nature is in 
the spiritual realm, though she may have her 
subtle and gross bodies in the material world. 
She neither accepts nor rejects, neither enjoys 
nor abnegates things of the phenomenal world. 
She is neither the subject nor an object of 
Nature. When the soul wakes up from her pre- 
sent dormant state of existence by listening to 
the Name of Krishna from the lips of a genuine 
Spiritual Master, she realises her true self to be 
an eternal servant and property of the only 
Proprietor of all entities, God. The soul has no 
other function but to render reverential or loving 
service to the Divine Autocrat. The soul is at 
present under the influence of the mind and 
body owing to its forgetfulness of its true normal 
nature, and the mind is now a dominating 
factor, which is the greatest foe of its master, 
the soul. Senses are superior to the body, mind 
is superior to the senses, intelligence is superior 
to mind, and the soul is by far superior to 
all of them. Once the normal and eternal 
10 
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function of the fettered soul is awakened^ 
the mind and body become helpful in the 
service of God. 

The soul awakens when she gives up her 
enjoying and renouncing temperament and hears 
with submission the Divine Word, identical with 
God. Transcendental entering the ears 

regulate her doming mind and other physical 
senses and remove the obstacles and impedi- 
ments that stand on the way of her awakening. 

Thus the two sides of a philosophical back* 
ground are shown, and now the link that exists 
between God and individual souls should be 
noted. In the language of Sree Chaitanya, his 
school of philosophy is known as Achintya 
Bhedabheda. It means that there is an incon- 
ceivable simultaneous existence of distinction 
and non-difierence between God and soul. As 
against the atheistic, sceptic, hguostio or pan- 
theistic philosophies, there are in Hinduism four 
other principal schools of theistic philosophies 
of the Yaishnahas. They are Distinctive Mono- 
theism of Sree BamSnuja, Undifferentiated 
Monotheism of Yishnuswami, DuaUsiic Mono- 
theism of Nimbarka and Dualism of Sree 
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Madhva. There are certain points of agreements 
as well as differences in these schools of thoughts 
of the four Yaishnaba Teachers ; but they all 
fundamentally agree on the conception of 
Vishnu as the Supreme Transcendental Person 
of Divinity, Who is the All-powerful Lord. Sree 
Chaitanya gave a final touch to them all, and 
'harmonised all the diffsfent schools in his 
Aohintya Bhedabheda. 

The philosophy of Achintya Bhedabheda 
approaches the relationship between God and 
individual souls from both sides of the subject. 
It transcends the discordant diversities of the 
phenomenal world, limited by mundane time 
and space. Sree Sankara tried to synthesise 
the diversities. Sree Chaitanya was not satisfied 
with that alone. He realised that there was a 
beauty in manifoldness — analytical aspect is one 
of the fundamental principles of the creation of 
God. Unity and diversity must be recognised 
simultaneously. It can be equally applied to 
the relationship between God an^ souls. This 
simultaneous existence of difference and non- 
difference between God and soul is inconceivable 
and incomprehensible to the present human 
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understanding. Intellectual reasoning is not 
sufficient to appreciate it. When one is free 
from the misidentification of his true self from 
the physical and mental coverings, temporarily 
put on him by the influences of Maya because 
of his own folly in denying himself the eternal 
service of God, it can be realised by the unalloy- 
ed faculties of the soul that in the qualitative 
aspects the souls are identical with God in 
essence, whereas there are eternal differences 
between God and soul quantitatively. When 
we say, ‘different’, we do not mean that there is 
any intervention of the factors of time and 
space. The threefold differences of this world 
as between man and man, man and beasts, 
and hands and legs of the same individual, do 
not exist in God’s Kingdom. It is a plane 
of animate existence. Everything is chetan ; 
nothing is inactive and without any initiative 
there ; it is a question of an* Undivided Know- 
ledge. The very conception of diversities of 
this world, or an imaginary unity of phenomena 
do not find any place on the plane of transcen- 
dence. And yet there is distinctiveness in a 
Unique Whole, 
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An example may be taken. There is the^ Stin 
and its innumerable rays. Every particular ray 
possesses undoubtedly all the qualities of the 
sun in a proportionate degree — a particular ray 
of the sun cannot be detached wholly from the 
sun by the intervention of time and space, and 
is inseperably associated. On the other hand, a 
ray is not the sun ; it is only a fractional part of 
the sun. Similarly, all souls emanate from God 
and are essentially identical with Him. God is 
eternal and so are the souls ; God is All- 
knowledge, and so also the souls possess a 
proportionate degree of knowledge and a cogni- 
tive faculty ; blissfulness is common in the 
nature of both God and soul. At the same 
time, God is the Whole, while a soul is an in- 
finitesimal part of the Whole ; God is the Lord 
of the potency, called Maya, and is never 
influenced by her — Maya is subservient to God, 
whereas a soul can be overpowered by the 
influences of the Sl^luding Energy, M&y& ; God 
is One, souls are many ; God is the Proprietor, 
souls are properties ; God is never shackled by 
the bondage of the gross and subtle bodies like 
the souls ; God never forgets His Own Nature, 



150 


SBBB OHAITANTA 


while bouIb who are bound down by the forces 
of Maya, forget their own true nature and their 
normal functions remain inactive in their abnor- 
mal existence in this world of changeable pheno- 
mena. In this sense, there are identities and 
difierences that co-exist in the eternal relation- 
ship between God and individual souls. God 
Who is Krishna, according to Sree Chaitanya, 
is the Divine Attractor, and souls are the 
attracted, and the connection between God and 
souls is attraction, which is called Divine Love. 
This Divine Love is the relationship between 
the two, which is Chaitanya’s philosophy. 

Thus did Sree Chaitanya enumerate the three 
Aspects of the Absolute Reality. The Imper- 
sonal Aspect is, according to him, a negative and 
imperfect manifestation of God. It is one-sided, 
approached qualitatively. In essence this is 
perfectly correct. But this ^ is not all. An 
Impersonal Brahma is the Ultimate End of the 
empiric school, as it cannot go beyond because 
of its own limitations, the arguments being based 
on limited A^nse-experience. They begin with a 
pre-supposition that God can have no form, 
name, attributes or actions, as if they are to be 
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Teserved only for men of the world ! Sree 
Chaitanya is very parbioular in his disoussion on 
Divinity. God is not to be anthropomorphieed 
or apotheosised by our mental speculation. The 
perfection of all positivism is in Him— the 
transcendental Name, Form, Attributes, Entour* 
■age and Actions of God must he catagorically 
differentiated from the very conception of them 
that we possess today in this material plane. 
We use the same expressions, but they do not 
mean literally the same. 



CHAPTER V 

TEACHINGS OF SREE CHAITANYA 

In order to follow the teachings of Sree 
Chaitanya, it is necessary and helpful to know 
his environment, and India in the 16 th century^ 
The historical method of interpretation seeks for 
an explanation of the tenets and rituals of a 
creed in the environment of its origin and early 
propagation. It is assumed that religion is an 
attempt to supply the earthly needs of the time 
when it is being preached. People generally 
accept religion to the extent that it is in a posi- 
tion to satisfy such needs. But our needs 
change, and an old religion which was accepted 
at a particular period and environment, gradually 
tends to lose its teleological justification. It 
begins to act as a clog to retard the further 
progress of society, due to its pretensions to- 
infalliability and the unquestioning obedience of 
its followers. For this reason the old creeds 
are supposed to have been replaced by new ones 
as necessity arose. This is a very wrong view of 
religion. Religion does not appear in this world 
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for supplying our material wants. Beligion 
removes the spiritual famine of humanity. It 
does not depend on the material ciroumstanoes 
of a country. But it also greatly takes a shape 
according to the spiritual needs and ability of a 
people at a particular time. The same truth 
cannot be equally appreciated and acknowledged 
by all classes of people under all circumstances. 
With the development of the souls’ functions^ 
religion is revealed to us to that degree. But 
ordinarily people have tried to approach religion 
historically, which very often gives us a wrong 
impression. At the same time the relevant 
relativity between the message of religion at a 
particular period and the circumstances of that 
period cannot be overlooked. 

In India Buddhism represents the historical 
attempt to overthrow the Vedio religion, the 
origin of which does not lie within the historical 
period. Modern historians are inclined to hold 
that the current religion of the Hindus owes its 
origin to a polytheistic reaction in favour of 
the worship of popular gods and deified 
national heroes ; Buddhism gave a rationalistic 
moral teaching. But Hinduism claims to 
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be identical with the pre*Baddhi6tio Yedio 
Teligion. 

Unfortunately the knowledge of the early 
history of India is not very perfect. The religion 
of India possesses a vast extant literature. This 
lias not been studied in the way that it should 
be read. But the records have preserved a fairly 
intelligible account of the doctrines and practices 
of the different Indian religious schools. A 
considerable part of these records is of a highly 
polemical character. This affords the opportunity 
of learning about the comparative valuation of 
the creeds in terms of one another from the 
parties themselves. 

Lack of sincere sympathy for the existing 
religious beliefs and practices of the Hindus is 
the real reason why Europeans neglect to study 
the religious literature of India in a truly 
spiritual light. The historians and philologists 
are responsible for creating 'ihis unfavourable 
opinion against spiritual India. The failure 
of Hindus to achieve material progress and 
political recognition has been easily attributed 
to strange beliefs contained in their Scriptures. 
India’s claim to spiritual superiority is supposed 
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to be disproved by this patent backwardness 
of the ^^ndus in secular affairs. A growing 
section of the educated Hindus have also lost 
all faith in their spiritual life and traditional 
religion, or any religion, and are drifting 
towards avowed atheism. A still more 
numerous section has become non-orthodox and 
inclined for liberal reform. All this has added 
to the volume of apathy against Indian religious 
literature. The conservative wing of the educated 
Hindus have also been unable to meet their 
critics in fair argument and to convince them 
of their error. 

But present conditions in India are different 
from those that prevailed during the 16 th 
century. The Brahmanas were then the respected 
teachers of religion to all sections of Hindus. 
They were held in the highest social esteem on 
account of their unworldly life. Those Br&hma- 
nas followed with a rigid mechanical faith the 
supposed immutable ways of their pious ancestors. 
They were also great adepts in hair-splitting 
argument in a circle ad nauseam. Their studies 
did not embrace the entire literati^re but only a 
few books treating of particular current opinions. 
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They did not care at all for the actual facts and 
problems of life, in their religious thought. 
Works on Natural Science were not non-existent 
but they were not taught by the Brahmanaa 
and seem to have been left to the lower caste 
teachers from among the clever hereditary 
craftsmen of the country. At Nabadwipa the 
favourable subject of study of the BrEhmanas 
was the New Logic. The curricula in the 
Brahmana academies were confined to lifeless 
scholastic studies. 

There had been no renaissance in India. The 
people possessed undisturbed faith in the scholas- 
tic methods. Even the shook of foreign conquest, 
which subjected the country to the rule of less 
civilised tribes professing an alien and hostile 
religion, could not ween the Brahmanas from 
their devotion to abstract studies. The cause of 
this was deep-seated. A rooted indifference to 
the requirements of worldly 'life had become 
second nature with the Brahmanas. The 
positive mood, which had been inculcated by the 
profound and varied theistic literature of the 
country, had been utterly forgotten and had 
made way for the complicated lifeless rituals. 
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without tiying to understand their real signifi* 
cance, backed by an illutionist philosophy. 

A number of eminent theistic teachers had, 
indeed, tried from time to time to re-establish 
the positive and spiritual view of the responsibi- 
lities of human life. But their teaching had been 
misunderstood and misapplied by their own 
followers. The country, therefore, presented a 
curious spectacle of being dominated by a 
lifeless so-called monotheistic creed in the South 
and by an active theistic polythiesm in the North 
with busy centres of futile scholastic studies 
sprinkled all over the country. Smarta (heno- 
theistio) theology, the outcome of the senile and 
decadent materialistic superstition, prevailed 
everywhere and had the powerful backing of the 
philosophy of Sankara. It was a most distress- 
ing state of affairs. In this society Sree 
Chaitanya was bom into a learned Brabmana 
family of Nabadwipa, which was one of the great 
centres of scholastic learning. 

Sree Chaitanya did not want the people to 
follow or preach the real meaning of theistic 
Scripture by the proper' exercise of their indivi- 
dual judgment, as was proposed by Martin 
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Luther in Germany at this period as a remedy 
against the corruption of the Boman Catholic 
Church. Sree Chaitanya occasionally used the 
oontroversial method. But he was opposed to a 
rationalistic interpretation of the Scriptures. He 
discouraged mental speculation in every form. 
He, however, made available the method that 
could lead to the transcendental concrete. He 
enunciated the proper attitude that it was 
necessary to adopt towards the religious literature 
and institutions of the country in order to 
understand their true meaning. He did not 
identify himself with any of the sectarian schools 
of religious thought. He was also not exactly a 
reformer. He was the living embodiment of the 
ideal that the quest of the Absolute is the proper 
method of search for Truth and this makes all 
revelations .available to the unprejudiced, 
ardent seeker of the Truth. 

Would his teachings have proved more 
acceptable to Europe at that period t It is very 
difficult to answer such » question. There were 
great obstacles in the way. Materialistic 
positivism was on the point of capturing the 
imaginatiqn of the intellectual class of Western 
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Europe, The fight between scientific materialism 
and Semitic altruism had already begun and was 
to result, in these days, in the virtual triumph 
of the former. 

The Semitic thought lays stress upon morality 
and altruism. Also upon the spiritual values. 
Judaism is monotheistic, insistent upon the 
Oneness of God as the source of all spiritual 
power. Thus God is “formless” in the material 
sense, though Omnipresent, Omnipotent and 
Omniscient. Christianity’s cardinal principle is 
a great deal more than that ; Christ also preached 
Love, and insisted upon the fact that the 
Kingdom of Heaven was within mankind and 
that it was incumbent upon man to develop the 
spiritual values of hie personality so that he 
might hasten “the coming of the Kingdom of 
Heaven on eArth”. Christ also said : “First 
seek ye the Kingdom of God and all else shall 
be added unto you”, meaning that by attaining 
God, man attains his own highest fulfilment. In 
this way, there was no doubt certain similarities 
of ideas between Judaism and Sankara 
philosophy, and Christianity and the Yaishnabfr 
thoughts. But the principle “Do unto othera 
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fiiB you would tjjiat they should do unto you” 
puts the position of the Christian altruism in a 
nutshell. This advice has to realise the fact 
that our secondary nature craves for sensuous 
enjoyment. It is essentially an individualistic 
craving. 

Sree Chaitanya agreeing with the theistic or 
Vaishnaha literature of India went heyond the 
cult of mere altruism and propounded his 
doctrine that exclusive service to God, the 
Predominating Personal Principle, was the 
natural function of all souls. He said that by 
the service of God alone every thing else would 
he best served. Altruism by itself was very 
limited and therefore defective. By the service 
of man, one is never sure of serving God, though 
by engaging oneself in the service of God, one 
decidedly serves the whole humanity to its 
perfection. 

. Under such influence of religious thoughts 
in India and the West, Sree Chaitanya promul- 
gated his own doctrine independent of them all, 
though they might have a certain bearing. 

Sree Chaitanya laid emphasis on the fact 
that the impulse to seek God remains dormant 
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as long as the soul permits hersej| to be swayed 
by the disposition toWhrds indulgence or abnegsr 
tion born of the flesh. The soul becomes aware 
of the incompatibility of her condition with the 
full satisfaction of her highest natural instincts 
only by the slow degrees, through the teaching 
of experience. 

' The doctrine of metempsychosis has its 
teleological reference to this psychological experi- 
ence. If a soul is not cured of her evil hanker- 
ings within a single life-time, should she be 
refused a second chance ? Some people take a 
stern view of the duty of the conditioned state. 
If the offered chance is wilfully disregarded the 
defaulter is abjudged, according to them, to lose 
a further chance. This is by no means an 
unreasonable view of the grave responsibilities 
of human life. It supplies the moral and religi- 
ous life with its salutary sanction, and vindicates 
its reality. 

But such a view makes God the possessor of 
very limited resources. It supplies no satisfactory 
answer to the question of the genesis of evil. It 
makes the relationship of man to God as that of 
a prisoner in the dock before the awful judge. 

11 
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Thus the whole significance of life is made to 
shrink to a dry and pedantic narfowness. The 
formality and rigidity of an absolute pattern of 
man-made law ; the terribly imperfect procedure 
of the human judicial tribunal ; the vindictive 
and trivial nature of the entire conception then 
stands forth in all its insufficiency to the 
balanced view of all right-thinkihg persons. 

In speculating about God, it is not necessary 
to admit a "priori the finality or perfection of the 
law that regulates the affairs of man. The whole 
position requires to be carefully considered in all 
its aspects, present, past and prospective. The 
promulgators of Utopias have done the greatest 
possible service to the soul of man by teaching 
him to take an extended view of his duties and> 
responsibilities. 

Freedom of thought and action for the indivi- 
dual against the restricted in jhnotions formulated 
by any external authority, is the justifiable- 
repudiation of rigid moral codes among non- 
Hindu religions. This advocacy of individual 
freedom is characteristically associated with the 
more intellectual and artistic Greek tempera- 
ment. This refined libersd**^ thought began 
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to spread in Earope from the time of the 
Eenaissance. 

The forces of liberalism thus unchained were 
not to be stayed hy the warnings of enemy or 
well-wisher. They went on demolishing and 
experimenting with every institution. They 
launched out on the most daring speculations, 
'and recklessly sdbrificed leisure, life and property 
for the exploration of suspected avenues of 
advancement of free enquiry. They ate greedily 
the fruits of the tree of knowiedge in utter 
disregard of the experience of Adam and Eve. 
These forces are by no means defunct, and show 
no signs of any loss of initiative and enterprise. 
They have never aimed at producing stability 
and contentment. They have sought to find 
their chief glory and satisfaction in the terrific 
volume of commercial and industrial activity 
and vast material prosperity of modem times. 
They , have also given rise to the modem 
democracy with its stubborn socialistic and 
communistic proclivities. 

The Protestant movement in Europe was 
essentially a reaction against asceticism and 
mystic Baoerdottmem, and a return to the ideal 
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of frank enjoyment of life formulated by the 
scientific epicorianism of the Greeks. Commer- 
cialism and industrialism were necessary for the 
realisation of the Greek ideal. Politics also 
acquired its decidedly exploiting ideal through 
an insatiable hankering after a life of enjoyment. 
The Boman Church has sustained its losing 
fight on behalf of asceticism and a new sacerdot- 
alism against the Protestant movement. But 
even in Boman Catholic countries, in spite of 
the organised opposition offered by the Boman 
Catholic Church, the spirit of Greek secularism 
influenced the populace no less effectively 
than in the Protestant countries. Such 
were the state of affairs of european religious 
conceptions. 

Sree Chaitanya has approved neither of the 
enjoying nor the abnegating ideal of life. H6 
teaches us that both methods are equally 
unsatisfactory as they tend to perpetuate the 
degrading slavery of man’s soul to the appetites 
and passions of the flesh through the treacherous 
^contrivance of the mind. He appeals to the soul 
to strive to shake off her infatuation and to 
awake to her own really free and natural 
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disposition. In the matter of choosing to move in 
this direction, the initiative lies wholly with the 
individual soul. But the soul is not the master 
of her future. Even her natural spiritual function 
is inadequate for the realisation of her own 
legitimate object. The soul of man requires the 
constant support of her environment. She also 
stands in need of continuous and effective 
guidance from within. The realisation of the 
necessity of this support in its proper form does 
not abolish the freedom of the individual initia- 
tive within its scope. On the other band it 
ensures the fullest scope for such initiative in 
the only true form. 

It is possible for the soul to recover her free 
initiative only with the guiding help of her 
natural support. It is the soul’s prerogative to 
recognise this support if she chooses to be true to 
her real self. The soul of man is neither mind 
nor body. In the enslaved state man chooses to 
oonsifier his soul to be free from all guidance and 
to be identical with his body and mind. He can 
learn the truth if he earnestly seeks the same 
from the proper Master who is always with hinv 
even when he does not seem to see him 
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nor hear his voice. The term ‘conscience’ is a 
misnomer and is not the voice of the inner 
Divine Guide. The so-called ‘conscience’ is a 
secondary excrescence masquerading as the voice 
of the Inner Guide. Only a clear purpose can 
enable the soul to distinguish between the false 
and the true Guide. The willing soul finds the 
true Guide both inside and outside. The soul 
who is false to herself is deluded by the contri- 
vances of her mind and body into the strange 
notion that she is a self-contained entity as is not 
perpetually sustained by internal and external 
support in every form. When she is really enslaved 
she supposes herself to be really free. While 
she is a slave she resents as grave affront any 
advice that is incompatible with her own misuse 
of her free will guaranteed and maintained by God. 
Only rarely is this insensibility to the Voice of 
the Truth actually overcome by the confirmed 
slave of his appetites. This is the root cause of 
all evils that flesh is heir to. ‘Truth’, says the 
wise proverb, ‘is stranger than fiction.’ But 
Truth is also more unacceptable than any form 
of falsehood to the sophisticated judgment of 
offending humanity. 
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There are self-realised souls in this world, 
-despite the elaborate incredulity of the sophisti- 
cated intellect of the modem world. Self-realised 
souls become in their turti the sub-agents of the 
Agents of God. Only those, whose souls do not 
unduly covet the things of the world, nor, on the 
contrary, cherish any futile repugnance to them, 
are in a position to recognise the genuine agents, 
and welcome them to their hearts when they 
present themselves unsolicited at their door with 
the message of God, in due course in the perfor- 
mance of their natural functions as His servants 
by word and deed. 

It is only when the willing soul is helped by 
euch guidance to find her natural function on the 
plane of the Absolute that she is in a position to 
exercise to the full her true initiative without 
offending any other entity. This truth is perver- 
tedly reflected in the enjoying and abnegating 
■aptitudes of the conditioned soul who chooses to 
be false to herself. As soon as the truth is 
preached to such a soul, even when she seems to 
attend to the same, she is sometimes apt perver- 
eely to suppose it to be only a further justifioa- 
tion of her own deluded conduct. 
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The spiritual issue was put in an unambigu- 
ous form in the mouth of Sree SanStana, when 
San&tana approached Sree Chaitanya at Benares 
after his renunciation of the Ministership of 
Bengal under its Muslim Governor. Santltana 
put the following questions to Sree Chaitanya r 
Who am I ? Why am I afflicted with misery ? 
Why am I ignorant of the path of my well- 
being ? 

SanStana had been the Chief Minister of King 
Hossain Shah, as has already been described. 
He had been too important a person to be 
permitted to live far from the King. When, there- 
fore, he made up his mind to renounce the world 
and throw himself unreservedly at the feet of 
Sree Chaitanya, and prayed to his royal master to 
be relieved of his offlce, he was kept under close- 
surveillance within the prison-cell. Sanfitana 
effected his escape by bribing bis keepers. 
He then disguised himself as ^ Fakir ( a Muslim 
monk ) and clothed himself in rags. Arriving in 
this way at Benares, he put the above questions 
to Sree Chaitanya. 

In reply Sree Chaitanya disclosed to him the 
nature of the relationship between individual 
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souls and the Absolute. He told him that Jiva 
( individual soul ) is the eternal servant of 
Krishna, being of the same nature as the 
manifestation of Krishna’s marginal power. This 
manifestation causes Jiva to be simultaneously 
distinct and non-distinct from Krishna— a> 
relation that is inconceivable to the rational 
mind. The Jiva's face has been turned away from 
Krishna from the beginningless time owing to 
his forgetfulness of his own nature and that of 
Krishna. He is afflicted with the miseries of his 
sojourn in this world by Krishna’s external, 
limiting power, as a corrective for his deliberate 
self-forgetfulness. When the Jiva, reminded of 
his real entity by some wise soul, turns again to 
Krishna, the blighting influence of this limiting 
energy is withdrawn. The Jiva then sincerely 
repents of his transgression and strives to regain 
his natural heritage. 

Every one is in a position to read the account 
of Sanfitana’s meeting with Sree Chaitanya in 
the pages of the Chaitanya-Chariiamrita. The 
teaching has been expanded by San&tana himself . 
in his work, the Vrihat BMgavatamrita, which 
he wrote according to the instructions of Sree 
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Chaitanya during his subsequent stay at Vrindft- 
bana as the authorised original preacher of the 
‘knowledge of relationship.’ 

It may be said, therefore, that after the publi- 
cation of the work of Sanatana all Jivas should 
have been redeemed automatically by the perusal 
of the book. It remained for Rupa to oppose 
this assumption on cogent grounds which he has 
set forth in his great work, Bhahtiras^mrita' 
sindhu, in which he lays down the process and 
stages of progress of one who seeks the service of 
God. Sree Rupa is the original authorised 
Hindu teacher of the practice of devotion in the 
16 th century. 

It is not any form of mental or physical 
activity, practised by conditioned souls, that 
Sree Rupa recommends as the process of endea- 
vour to be followed by the seeker of God. Such 
mental and physical activities promote and 
consolidate man’s aversion to a service of God. 
It is by means of serving God that his service 
may be realised. This is effected by the practice of 
* self-realised souls who incorporate some unwilling 
soul into the service of the Absolute. Until 
’ the cbarfce of such unsolicited incorporation is 
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available and acceptable to tbe conditioned soul, 
he cannot possibly attain spiritual enlightenment. 
It is in ■ and through such unconscious 
participation in the service of the Absolute that 
tbe knowledge of relationship may be realised in 
proportion as the disposition to serve manifests 
itself while the longing for mental and physical 
activity directed to the gratification of the 
senses, gradually subsides. 

Through our experience of this conditioned 
life of individuals and of the race, the issue that 
is thought to be fundamental is self-contradictory. 
Empiric ethics have not yet succeeded in formu- 
lating the purpose of its enquiry. It analyses 
and correlates our experience by the co-operative 
efforts of individuals and associations. It is a 
compartmental affair, all such conclusions being 
relative to the particular stage of growth of our 
empiric knowledge. The empiric science of 
ethics can accordingly tell us no more than this : 
that persons are ordinarily found to conduct 
themselves in this world for the attainment of 
certain conceivable and desirable bodily and 
mental states. The ethical ‘ought’ is not 
^ctly applicable to such conduct. 
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Much discussion has also been directed, 
especially in India, to the formulation of ethical 
and spiritual issues. It is really only half the 
answer. Sree Sanatana’s questions are those of 
a person who wants to approach God through 
his intellect, but finds himself helplessly bafiled. 
Only such a person can be anxious to know 
about the nature of the issue itself. Sanatana 
admits that he is not even competent to frame 
the question of his enquiry, being utterly ignorant 
of the issue itself. He seeks to be enlightened 
ab initio. His position recalls that of Arjuna in 
the Geeta when the later submits unconditionally 
to Krishna for being disciplined into the Truth. 
The Geeta informs us that a knowledge of the 
issue is imparted by God only to the seeker who 
makes his unconditional submission to His 
Agent, the spiritual preceptor, with a view to 
being guided in every detail of his subsequent 
conduct through the resulting spritual enlighten- 
ment. He must agree to co-operate with an 
open mind in order to remove all practical 
difficulties. 

The genuine enquirer submits uncondition- 
ally to the true spiritual Guide so that all 
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doubts may be dispelled by means of unreserved 
spiritual communion and whole-hearted spiritual 
service. God is not at all like a thing that 
presents itself ■ as an object of cognition to tbe 
empiricist. Neither are the process of the 
cognition and the entity of the cognising ego the 
same in the two cases. On the contrary, the 
whole position in the one case is essentially but 
inconceivably the reverse of the other. God is 
both Knower and the Knowledge. The enquirer 
is the atomic object of His knowledge formed 
for the stuff of reciprocating cognition. God 
possesses the initiative for manifesting Himself. 
The person seeking enlightenment must therefore, 
be willing to follow the lead of God in the 
manner made known to him. The reciprocating 
individuality of the servitor is preserved intact 
if he surrenders only his dominating initiative. 
The conditioned soul can appreciate, although 
to a very small extent, the logical proposition 
that God cannot be subject to the jurisdiction 
of her limited cognising faculty. If He is not 
subject to the jurisdiction of her intellect, the 
conditioned soul is necessarily reduced to the 
receptive initiative in approaching God. 
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In the conditioned state we are consoious 
only of the physioo*mental life. This life is 
external, misleading and hinders our spiritual life. 
There is also no direct continuity between this 
life and the spiritual, the two being on different 
planes. The physioo-mental life is of the nature 
of a twofold external casing for the purpose of 
deflecting the activities of the soul to the false 
ego and the limiting plane. 

The nature of physico-mental activity is 
twofold. It is necessary to know its relation to 
the secondary ego and to the mundane cosmos. 
It is also necessary to know , what is its proper 
bearing on the soul and the plane of transcen- 
dence. 

The mundane ego has a real objective 
existence apart from the soul. This is not appre- 
hensive to the psychologists. Nor would be 
consistent with their experienqp to admit the 
duality of the conditioned state. The psycho- 
logist’s range of observation and observing ego 
suffer from the defects of limiting and opposing 
each other. In his opinion, life is a performance 
arranged by some very cunning, remorseless 
and extremely powerful agency, acting by means 
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of very ingenious processes, characterised by & 
dead uniformity, cutting across all ethical 
considerations. This is the psychologist's world. 
As ah observer he is reduced to the thankless 
task of admiring and seeking hopelessly to adjust 
his own unrealised self to the ever-shifting 
complications of a vigilant and hostile environ- 
ment. The term ‘struggle for existence’ aptly 
describes the relationship between the psycho- 
logist and his environment. The psychologist 
is compelled to deny the existence of any other 
conscious regulating agency behind the opera- 
tions of the mental land physical laws. But the 
mental laws also operate with the precision and 
perfect ethical unconcern that characterise the 
analogous operations of the electrical ene^. 
They have accordingly been supposed to be the 
manifestations of electrical power. Such theory 
makes material energy the basis and ultimate 
principle of all existence. It regards the phenoi* 
mena of consciousness and cognitive function 
also as the temporary, curious bye-products of 
certain material coincidences. The factors of 
time, space and mass have, however, defied, up 
till now, all empiric attempts to reduce their 
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own categories to a unit as the required basis 
lor consistency of thought. This inconclusi- 
veness of the process, available to the psycho* 
legists and all physical scientists, for the 
determination of truth, cannot and should not 
he over-looked through admiration of the 
achievements of the empiric scientific method in 
the sphere of mechanical functioning. 

Empiricists contend that the human mind is 
steadily drifting towards the truth by the opera- 
tion of the blind laws of Nature, which is 
discernible in our improving mentality and 
instrumentals and an increasingly propitious 
environment. Each reacts on the other for 
the purpose of accelerating the maintaining the 
progress of empiric knowledge. 

But one should think it worth one’s while to 
ask, ‘for whose benefit is all this so-called 
progress intended ?’ It must l)e for the temporary 
gratification of our ephemeral mind and body. 
This gratification also proves utterly disappoint- 
ing at the moment of its realisation. If it yields 
any temporary relief, it can do so only by 
n)aking us forget for the time being the un- 
pleasant abiding factors of our situations. It 
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acts by similar means to intoxication produced 
by drugs. Can this be considered the worthy 
goal of all our toil ? Is this the manna that is 
to relieve our hucger and thirst in the desert ? 

What is then really wrong with us ? Is it 
not the fact that we habitually over-value both 
the method and the object of our empiric quest ? 
Have the psychologists any reaiiy satisfactory 
answer to give for removing this grave doubt of 
the utterly trivial nature of the whole empiric 
position ? Is not the world behaving like a 
person under the sinister and befogging influence 
of some pernicious* drug, that has robbed it of its 
senses, by choosing a false psychology ? 

It is impossible to rid the mind and body of 
their limitations super-imposed by a higher 
power on the higher cognition of the soul, by the 
multiplication of empiric falsehoods. This 
ought to be admitted without reservation before 
one acknowledges the duty of following the 
purely spiritual course insisted upon by Sree 
Chaitanya. 

Knowledge of the soul is categorically 
different from empiric knowledge. It is not 
given to the conditioned soul to receive spiritual 
12 
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experience until he is relieved of his aggressive 
mental functioning. 

Conditioned experience is both misleading 
and piecemeal. Spiritual experience gives a- 
clear realisation of the whole position in and 
through every particle of its specific mantfesta~ 
tion. The entities themselves disclose their 
relationship to the awakened soul in and by 
their spiritual service to God. There is no dark 
corner on the spiritual horizon. No perilous 
voyages of discovery need be undertaken ta 
find any unknown worlds. The whole sphere 
is lighted up. Even the least particle of the 
spiritual function dispells all fears of the great- 
est magnitude. 

There is another distinguishing characteristic* 
The knowledge of the soul is one with her iden* 
tity and with her function towards other entities* 
Empiric knowledge of any entity is different 
from the object of such knowledge and from the 
activities of such knower towards such object. 
The empiricist in fact knows nothing about an 
entity, and his total ignorance of it effectively 
frustrates all his activities towards such entity. 
The empiric idea of an entity has its seeming 
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temporary existence only in the brain of its 
BO'Oalled knower. Empiric entities exist utterly 
disconnected from one another and bundled 
together by the balancing of forces acting 
mechanically on them from different points of 
the compass. The fact of physical contact 
between such entities does not establish any 
relationship of affinity between them. Mental 
contact or overlaping also is ineffectual for this 
purpose. In the empiric scheme the physical 
atoms and molecules remain unextended and 
wholly apart from one another as entities. 
Their reactions towards one another are also 
effected through forces that partake of the 
nature of their dead inflexibility devoid of 
the conscious faculty of rational choice and 
incorporation with one another. 

It is the desire of the soul to seek for union 
of intimate affinity with every kindred entity by 
means of concrete, associated, unreserved effort 
towards a common, realisable, tangible objective. 
These relevent considerations are found to be 
inapplicable to any conceivable position that may 
be reached by mental speculation. The pragma* 
tist, on being satisfied of the impracticability of 
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consistent speculative thinking in regard to the 
soul, strives to live as best he may, on the 
changing insufiSciency of his available resources. 

This despairing creed bakes no bread. The 
quest of the soul cannot be shelved 'without 
disarranging everything. There must also be a 
practical path for self-realisation. Self-knowledge 
is also to be attained by a method that is really 
in keeping with the purpose of its complete 
requirement. Confusing, piecemeal knowledge 
imbibed by the piecemeal method will not lead 
to this result. The subject of transcendental 
epistemology is oo-eztensive with God and can 
be approached only through the necessary 
preliminary knowledge regarding the Entity of 
God Himself. 

The personality of God is not to be confused 
with the corresponding empiric conception of 
it. Personality is, however, always realisable 
on the value-giving principle of existence. If 
personality is eliminated, only dust and ashes 
are left as residue. 

Put mundane personality is also realisable 
as the root-cause of all the difficulties of the 
worldly life. If, therefore, this conception is 
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meohanioally carried to the other sphere, the 
position is made worse. By committing this 
anomaly the empiricist affects to gauge the form 
or concrete activity or purpose of the Absolute. 
The mundane notion of personality is a limiting 
entity. The mundane person is out off by his 
personality from the entities of other persons and 
horn the extensive sphere of the non-personal. 
To efface one’s personality for the general purpose 
is one of the platitudes of mundane democratic 
and philanthropic ambitions. ‘The personal 
equation’ is supposed by the materialists to 
stand in the way of the quest of the Truth, and 
even of ordinary good breeding. These are the 
recognised difficulties of the mundane conception 
of personality. 

If God is a person, how can He also not 
be separated from every other person and all 
nonpersonal entities ? That which is capable of 
asserting its individuality can only do so by 
opposing or incorporating those of other entities 
to the same extent. If one personality is 
incorporated into another, one’s individuality is 
diminished to the extent to which he submits 
to such incorporation^ in the line of another’s 



162 


SBEB CEAITANTA 


personality. God cannot be supposed to be 
liable to subordinated incorporation into other 
entities. The only way in which the individuality 
of • both could be safe-guarded, if it could then 
be said to exist at all, is one of unreserved 
admission of the identity of God with all other 
entities. This world destroys the principle of 
plurality of individuals by merging everything 
into the one personality of God. But if there 
were only one original person and everything 
else an incorporated non-entity, there would be 
no question of*more than one personality ; and 
all other supposed personalities would have to 
remain inert and non-existent. This is also the 
conscious or unconscious, unavoidable conclusion 
of all speculative schools of metaphysics on the 
subject of the personality of God. 

But it is certainly a much more logical view 
to suppose that the Absolute really stands to us 
in most intimate personal relationship. The 
view is also one that accords fully with the more 
important requirements of our nature. We are 
persons. We should naturally desire to contract 
personal relationship. This is not possible 
unless there is a plurality of persons to associate 
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'with. If there is a clash of interests, as is 
inevitable among persons of an independent will 
and different tastes and out-look, there can be 
no personal association without unending mutual 
etrife. Mundane personality is a dominating 
principle. It loses its nature when it allows 
itself to be dominated even by a superior mun- 
dane personality. The democratic programme 
seeks to obtain equal security of rights for 
■every individual ; it also tries to prevent the 
exploitation of one person by another for 
the gratification of the latter’s unappeaseable 
passion of domination. May it, however, 
be called to be a counsel of femininity ? 
It tends to suppress the masculine principle 
■of initiative and execution. There is nothing 
■that is more repugnant to human nature 
than for a person to agree to submit to 
the domination of another person, in direct or 
indirect form. 

If the conception of mundane personality is 
merely eliminated, the non-sentient or material 
principle alone is left as the residual entity of 
«mpiric thought. It is this on which the empiric 
philosopher is compelled to fasten nnder the 
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circumstances in order to avoid the vioioua 
circle. Imperialism is postulated to eliminate 
all contentious pluralism ; so also indistinguish^ 
ableness is proposed to ensure the necessary 
unity of truth. These conclusions are, however,, 
not solutions, but proposals to supress the very 
entity of truth under cover of pretence of barren,, 
consistent thinking. 

Thus the nature of the Absolute Personality 
remains wholly open to speculations. Materia- 
lists, who consistently deny the ultimate nature 
of personality, do so when convinced of the 
impossibility of retaining the idea in any really 
acceptable form. 

Sree Cbaitanya tells us that spiritual 
personality is the fundamental, ultimate and all- 
conclusive principle. It is simultaneously both 
unitary and dual by nature. This is what ia 
expressed by the conception of the Divine Couple* 
Sree Krishna represents the Predominating 
Moiety of the Absolute. He is the Masculine 
Principle. Sree Badha is the Predominated! 
Moiety ; the Feminine Principle. Sree Chaitanya 
represents the United Divine Personality. He 
is Sree Krishna blended with the personality 
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of Sree B&dha. Duality is not eliminated, but 
indissolubly combined in the One. 

Personality is divided into male and female. 
The Male is the One. The female is joined with 
the Male, as power with the possessor of power. 
But the female is distinguishable from the Male. 
She cannot exist independently of the Male, 
tlind the fact that there is only One Male secures 
the unity of the conception. 

The name Krishna is declared to be identical 
with the Divine Person. The sound ^Aom' is 
the seed of the foliated word ‘Krishna’. This 
recalls, in a most startling manner, the teaching 
of the New Testament ‘In the beginning was 
the Word’. But the Word is not the idea but 
the Entity of the Absolute. Sree Chaitanya did 
not seek to revive the old quarrel between 
nominalists and idealists. His teaching is far 
more simple and potent. He says that every 
transcendental entity has its specific name. 
This name is of the nature of the ‘Word’ or 
‘Sound.’ The transcendental Sound is, however, 
a living entity. It is identical with the entity 
of the object denoted and connoted by it. The 
name ‘Krishna’ is identical " with the Absolute. 
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The name Krishna is the transcendental ‘word\ 
The transcendental name Krishna is not any 
mundane word. It is possible for every person 
to approach the word “Krishna’’ for the reason 
that He is pleased to manifest His appearance 
in this world, in a really audible form, on the 
lips of the sUdhu. 

It is, therefore, possible to know Krishna by 
serving the Word with the ear and tongue. The 
Word is not audible, as He is, to the physical 
ear. He seems to be so audible. This appearance 
of being audible to the ear of flesh is necessary 
to enable the conditioned soul to approach Him 
in a tangible form with his present aural faculty. 
But unless he surrenders himself to the uncondi- 
tional guidance of the s&dhu on whose lips the 
Word manifests His appearance, and unless the 
sadhu is pleased to accept his submission, his 
spiritual ear remains sealed to the transcendental 
Word and his spiritual lips are also not eligible 
for the utterance of the Name. 

It is apparently a very simple and unobjec- 
tionable proposal. But it really involves a 
most careful and thorough going resurvey of the 
whole field of our previous thought regarding the 
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Absolute. It also explains why unconditional 
submission to the Word is not effective in the 
form of unconditional submission to His agent. 

The Word possesses the power of revealing 
His Divine nature to the soul who agrees to 
serve Him by the methods of submissive hearing 
and chanting, under the unconditional guidance 
Uf His agent. The s^dhu is the key to the whole 
situation. The transcendental personality of 
the sSidhu cannot, however, be also approached 
by the conditioned soul except by the causeless 
mercy of the sadhu. Frequently the possibility 
arises of a bogus sadhu being mistaken for the 
spiritual agent, and vice-versa^ whenever the 
conditioned soul attempts to find the sadhu, 
hampered by his own deluding, perverted cogni- 
tion. It is necessary for the conditioned soul to 
permit the sadnu himself to take the initiative 
in making himself known. Such patient waiting 
is possible and open to all. Hasty submission 
to a bogus sadhu is the very worst of all 
spiritual difSoulties. The difficulties, that are 
brought on by submission to the false sadhu, are 
almost insurmountable. *One must be with 
caution bold’— should be the motto of those 
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who are in quest of the genuine agent of the 
Absolute. The regard that is shown to the 
agent is also necessary and consciously offered 
to the Principal. 

The Word is, however, the only instrument 
the sudhu possesses, making the conditioned soul 
eligible for service of the Word. The Word takes 
the initiative in making Himself known. Until 
then the conditioned soul can have no idea of 
the spiritual personality. It is, of course, possible 
to describe the divine personality in mundane 
language. The Scriptures of the Hindus abound 
in such descriptions. They are symbolical of 
the Beality. But the actual acquaintance with 
the Beality may be established, not by the 
symbol, but by the Word Himself. 

From this conception of the Word or Name 
of Krishna, Sree Chaitanya passes on to the 
consideration of the powers ofc the Word. The 
word Sliakti is usually rendered as ‘potency’ or 
‘power’. The Absolute is realised as possessing 
cognising, energising and manifesting potencies. 
Shakti or potency is distinguished from Yastu 
or ‘substance.’ In other words the substantive 
entity is not neuter. He is the possessor or 
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wielder of ShaJcti, His Shakti also displays 
propagating, informing and gladdening functions. 
There are three specific manifestations of the 
entity of Shakti as (i) proper or Inner Shakti, 
(ii) external Shakti, and (hi) marginal Shakti. 
Vastu or ‘substance’ is not subject to any 
modification of entity. Shakti is subject to 
^endless transformation and evolution by the 
boundless, unceasing activity of the will of her 
Possessor or Vastu. The doctrine of Shakti 
implies that the ‘substance’ *is indivisible, 
ever-active, all-powerful conscious ‘Will’. The 
principle of absolute will-consciousness is termed 
as Vastu or ‘Possessor of Shakti! 

Shakti is not independent of Vastu, But 
Shakti has nevertheless an entitative existence 
of her own which is subordinated and co-related 
to the entity of the Vastu. Shakti is also 
chetan or possessed of a conscious will of 
her own that is capable of responding to the 
will of Vastu, and is wholly subservient to 
the latter. 

Vastu is one, but Integer. He is also the 
Supreme Person. By sexological reference He 
is male ; Sakti is female. 
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The Supreme Personality displays an 
infinity of speoifications of Form and Functions. 
But they are all identical with the One by 
their indivisihle, absolute substantive nature. 

Shakti is liable to split into fragments and 
particles. This gives rise to the plurality of 
individuals as products of the operation of 
Shakti. These infinitesimal individuals may be 
opposed to and be also entirely dissociated from 
the primordial potency by the will of the 
Supreme Person. The endless transformation 
of the Shakti of the Supreme Person and the 
reality of her entitative existence in her 
fundamental and productive aspects constitute 
the dynamics of phenomenal and transcendental 
existences. 

Sree Cbaitanya then discusses the evolution 
of power. The phenomenal world is a product 
of Shakti. It is, however, a hye-product. The 
real movement of power is duly displayed in the 
transcendental sphere. The phenomenal world 
is a reflected projection of transcendental energy 
into mind and gross matter. This reflected 
activity is categorically different from the 
origina^activity of the Shakti. It is so different 
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that enipirioists, who have tried to ascertain ita 
nature by means of concerted thinking, have 
invariably declared it to be illusory. The hnmen 
intellect is unable to free itself from its 
obstrutive domination, by its own resources. 
This discovery has led to the postulation of 
the view, ordinarily held by the empiric 
scientists, that it is unnecessary and useless in' 
try to fathom the mystery of phenomenal 
existence, and that wise men should make the 
best of their present opportunities as they are. 
This is particularly the pragmatist’s view regard- 
ing the proper function of humanity. It is the 
view that probably exercises the most decisive 
influence on the workers and thinkers of the 
world at the present day. The modem mind ia 
not prepared to bother about any objections that 
may be offered by the severity of logical thoughir 
against any cause that promises to yield coveted 
material results. The attitude amounts to 
nothing less than the definite abandonment of 
the oounsel of the perfection in the ideal of 
human conduct, and is, therefore, profoundly 
pessimistic. Its adoption is due to the reality 
of a mixed variety of temporary material t^ulta 
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of a questionable character that have been 
achieved by its means. 

The real reason why empiric thought is 
attracted to seek for the solution of the difficul- 
ties of human life by the acquisition of control 
over the evolution of material energy, is that 
our present ego habitually thinks in terms of 
the requirements of our body and mind. Our 
body and mind are instruments of those activi- 
ties by means of which we are indissolubly 
linked to this material existence. The body and 
mind are the changing products of material 
evolution. The control, which we suppose we 
are capable of acquiring through them over the 
working of phenomenal Nature, is only an 
included aspect of the working of material 
energy. Our body and mind are always in the 
power of material energy. What we are entitled 
to achieve is more thorough-going domination 
of ourselves, by our consent, by the laws of 
material creation, and the conscious abandon- 
ment of all initiative in our activities. Man 
may reduce himself to the condition of a lifeless 
mechanical contrivance for being driven about 
by every gust of material energy. By following 
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this method we cannot legitimately hope to be 
placed higher than the animal creation and 
stocks and stones. The activities of onr body 
and mind point to complete absorption into 
the process of phenomenal Nature, as their 
inevitable consummation. It is towards this 
objective that all human institutions are being 
Tjvpidly drifted by empiric thought which now 
dominates our hearth and altar. 

The body and mind seek to dominate over 
the working of phenomenal Nature both in its 
collective and particular aspects. They also 
exhibit the contrary tendency of being repelled 
by the prospect of any afiinity with the lifeless, 
irresponsible and disruptive march of mental 
And physical evolution. But neither method 
offers any permanent standing-ground nor full 
scope for the exercise of our faculties. 

It is, therefore, not irrational to pause and 
put the straight question to ourselves, ‘Whither 
are we really drifting ?’ Are we going forward, 
standing still or merely falling back ?’ The 
worldly optimist, panting for material prospec- 
tive, vehemently urges us to go on at our present 
tremendous pace. But the very bearings of 
18 
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society are thieatening to give way under the 
severe strain of the wreck’s progress. !& 
resembles the driving of a rickety cart over 
extremely uneven ground at break-neck speed 
in the direction of a yawning chasm. The 
character and prospects of such a journey are 
not altered by labelling it ‘progressive evolution.’ 

Nevertheless, the contention of the evolu- 
tionists is not without value as a protest against 
the view that worldly activity is illusory and 
harmful. Active, conscious reciprocal indivi- 
dual existence is the only condition that can 
fully satisfy our rational nature. For this 
purpose a more suitable environment, faculties 
and objectives are necessary. The spiritual 
ego is not to be transformed. But he is to drop 
his alien trappings and along with them his 
worldly environment and objective which go 
with those trappings, ^e is to regain his 
natural position and his normal activities. 

He is a reciprocal individual functioning in 
an environment that provides him with the 
very conditions of his active existence. This is 
the fact here and the condition need not be 
supposed to be reversed on the plane of trans- 
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cendence. The individual soul is a power 
within power. She shares the nature of a 
higher supporting power. Her activities tend 
to fall naturally into line with the working of 
the higher oosmio process. The realisation of 
the desirability of such correspondence prompts 
man to seek to function freely on his own 
(initiative. 

The idea of evolution is applicable to the 
movement of life on the transcendental plane, 
with necessary allowance for a difference of condi- 
tions. There is no defect to be made good on the 
, higher plane. The will of Divinity is All-active 
and is constantly and unceasingly urging power 
into creative activities for His Gratification. 
This process results in an ever-expanding enjoy- 
ment of the Absolute. The reciprocal activity 
of the individual soul is part and parcel of this 
movement. No satiation-point is reached in 
such activity on account of the perfect serving 
mood ; the irresistable and ever-fresh oharm 
displayed by the unceasing activity of the higher 
power under the Dominating Will of the Absolute. 
The natural function possesses the quality of 
being the end in itself. It longs for oontinuous 
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oommanion with the Absolute, being perpetually 
and increasingly spurred on to His service by 
the compelling charm of the Supremo Personality. 

The serving activity of the unconditioned 
eoul possesses a quality of delight that is main- 
tained and augmented by being rendered to the 
only Beal Master, Who is alone competent to 
exercise unlimited autocratic domination^ over 
every entity. By means of such perennial 
submisson the individual soul is not only saved 
from the unnatural tyrany of her own pettiness, 
hut is provided with the only congenial positive 
function of her higher nature. 

Evolution is meaningless if it brings us no 
nearer the Truth, by its endless gropings in the 
Void. As long as we believe we are approaching 
the Truth, our soul is reconciled to activities for 
the realisation of this end. Empiric sciehce 
dangles before our disloyal imagination the 
promise of abnormal domination over other 
entities. But we cannot escape full responsibility 
fo!r our misfortunes ’‘if we agree to accept the 
same as the summum bonum. The little can 
never become the great. The little if not really 
despicable unless it chooses to despite itc^f. The 
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little has a distinctive and honourable place and 
function in the economy of the Absolute, which 
also can alone be fully acceptable to itself. It is 
only if the total scheme is defective that the 
members of such system are necessarily subjected 
to mutual mechanical exploitation, and in 
consequence the centrifugal force always tends 
to prevail over the centripetal. In the Absolute 
the centrifugal does not destroy, nor disrupt. It 
only serves to bring out the full excellence of 
the charm of the centripetal energy. This 
real distinction between the Absolute and the 
mundane settles the distinctive nature of the 
courses of evolution of either system. 

The quality of the energy is not the same in 
the two cases. Mundane energy is inferior and 
subordinate, and acts as an unwholesome foil to 
the other. Mundane evolution offers only a 
deceptive promise of felicity and progress. It is 
really reactionary. It is not possible to form 
s^y idea of the actual working of the 'process of 
transcendental evolution, from our defective 
knowled^Hf the performances of the really chaotic 
imd retrograde, through thftt march of events on 
the mundane plane which seems to be cosmic 
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and progressive. But it is nevertheless our 
principal duty to seek to realise the actual nature 
of the real methodic process and to be incorporated 
in the same. 

Sree Cbaitanya next explains the mundane 
sojourn. The relationship between the real 
process of evolution and its perverted shadowy 
mimdane reflex — apparently incompatible — must 
be properly grasped, if we are to achieve the 
right attitude towards the problem of our present 
existence. This world should not be taken as 
being complete in itself. It can be explained 
only by reference to the Absolute. 

Ihe Absolute is One and Unchangeable. But 
the Absolute is not void of activity. The monistic 
idea of the Absolute makes it static and lifeless 
in order to make it One and Unchangeable. The 
Unity of the Absolute is not disputed but fully 
admitted only if He is conceived as the Possessor 
of all-energy. Energy is not a created entity. 
Energy is part and parcel of the Absolute and 
co-eternal with the Absolute. In the Absolute 
the Will is always active. The activity of the 
Abrolute Will is eternally self-manifestive .in the 
farm of energy. Divine energy is in the Will 
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■and identical with Him, and does not exist in- 
■dependently of or externally to the Divine Will. 
At the same time energy has its own specific 
subjective entity. It is this latter fact that is 
overlooked by those who disown plurality of 
manifestation to the entity of Enei^. Manifes- 
tation and plurality go hand to hand. If we 
^attempt to conceive manifestation minus move- 
ment and dimensions we thereby deny the reality 
of manifestation. As manifestation is a real 
movement and a transformation of energy and 
■does not involve the change of the entity of the 
Will, the view that energy is unchangeable is 
misleading, self-contradictory and opposed to 
all experience. 

The transformation of energy need not 
necessarily produce clogs and limitations, 
although it actually happens to be so in this 
world. Energy should produce unbroken infinity 
■of dimensions and ever-present time in order to 
be a proper vehicle for the manifestation of the 
Absolute Will. The Eealm of God produced by 
the operation of the energy of the Divine Will 
is the only real creation even to the logical 
faculty of the conditioned state. 
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Bat why is the actual world, that is familiar 
to all of us, apparently so different from this 
legitimate logical expectation ? Why also 
is it impossihle for us to conceive of any 
existence of higher than three dimensions?' 
If this limitation be wholly incompatiblo 
with and altogether foreign to the working 
of an absolute Will, how is its existence found 
to be the only thing that is both familiar 
and also seemingly conceivable to the human 
cognition ? 

Looked at from the point of view of the 
Absolute, the problem of the mundane sojourn 
should at once disclose this essentially self-con- 
traditory character. Is it, therefore, an illusion ? 
But even an illusion should have its cause, and 
also its cure. Can the Absolute be logically 
held responsible for the production of an entity 
foreign and opposed to itself ? Yes, this should 
be, nay must be, both possible and inevitable by 
the unfettered operations of the energy of the 
Absolute Will. 

There should be no limit to the actual 
transformation of energy in respect of dimension 
and segnenoe. The inconceivable should alwaya 
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be possible and practicable. Otherwise limitation 
would be imposed upon the Absolute Will. 

This at once disposes of the questions of 
Salvation and Elevation. A fully enlightened 
person should be aware of the irrational nature 
of all prayers for liberation and improvement. 
The only thing necessary is to be allowed full 
scope for sharing the activities of the energy of 
the Divine Will by conscious reciprocal individual 
initiative. This should be the only rationally 
admissible form of prayer. As soon as an 
individual realises that bis specific services are 
directed by the Divine Will, he should be 
automatically relieved of all sense of inadequacy. 
As God is never bankrupt, the person who finds 
himself in line with the working of the Divine 
Will attains all his legitimate desires. 

The individual soul. is not a created entity. 
God did not create something out of nothing. 
Both something and nothing ate equally the 
products of the eternal energy of the Divine 
Will. They are inherent in His operative Will. 
There can be no real outside and inside, no good 
or evil, in the Absolute. But outside and inside, 
good and evil, may nevertheless be brought into. 
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existence on an isolated plane of their own by 
the free retrograde operation of divine energy. 
This back-water of the mighty ocean of All- 
existence, to use an imperfect metaphor, need 
neither be ignored nor also confounded with the 
ocean itself. 

The individual soul is a particle of energy 
who may function in the state of reciprocating 
incorporation with, or in rebellious dissociation 
from, plenary power from whom he evolves and 
whose essence he shares. In his state of wilful 
dissociation he finds himself in opposition to the 
working of the Absolute Will, and is busied in 
devising plans for extricating himself from the 
domination of the Divine Will. 

The responsibility of the individual for 
setting himself in opposition to the Divine Will 
and courting the consequent miseries of this 
mundane sojourn is not possible to establish if 
we allow ourselves to be obssessed by the so- 
called consistencies of mundane existence. 
The operation of the Divine Will does not touch 
the free initiative of energy. 

It has already been postulated the distinctive 
entitative existence of energy. This requires to 
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be developed for explaining the reality of the 
individual’s responsibility in respect of worldly 
sojourn. 

For this purpose it is necessary to recall that 
ShaMi of the Vantu has three specific forms of 
manifestation, viz. (1) as proper or inner Sliakti 
(called Chit or Antaran'js Sha7tti), (2) as external 
Shahii {A-chit or Bdhirangn Shakti), and (3) as 
marginal Bhakti (known as Tatasth^ or Jiva 
ShaJcti). All these display the activity of evolu- 
tion. The marginal or Jiva potency is the source 
of manifestation of individual souls or Jivas. 

The individual soul is an infinitesimal 
detached particle of the marginal potency. In 
her nascent state the individual soul is delicately 
poised on the line of demarcation between the 
Chit and the A-chit manifestations or worlds. 
The soul has no standing-ground in her marginal 
position. She does not receive any support from 
her source-power for functioning on the border- 
land. She is projected into the realm of the 
external Bhakti by her source at the moment of 
her manifestation. 

But the individual soul need not, therefore, 
choose to function improperly in this world. She 
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undoubtedly finds herself in the presence of the 
external potency. But her nature is of the 
essence of the inner potency. She should^ 
therefore, naturally gravitate towards the latter. 
For making this initial choice she does not 
require any extraneous guidance. She is endowed 
by her source with perfect freedom in this matter 
of making her choice between the two courses. 
She is, however, potentially capable 6f throwing 
in her lot with the external Shakti. Such choice 
is an abuse of her freedom as it would be 
exercised against her own real nature. 

It may be contended that the choice is in a 
manner forced upon her by the greater proximity 
of the external power. To this the reply is that 
the external power has no jurisdiction over her 
until she freely chooses to surrender her indepen- 
dence. It is certainly the height of folly and 
perversity for the individual soul to choose to 
part with her independence for no reason. But 
nothing short of this can account for her original 
rebellion against the Absolute. 

The soul at the moment of her first contact 
with the external power is fully aware of her own 
spiritual nature and of the availability of support 
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from the inner Shakti if she chooses to follow 
her proper nature under such guidance. She 
cannot stand on her own legs as a seirmnt 
of God on account of her infinitesimal stature. 
That is also the reason why she cannot avoid 
losing her independence unless she seeks the 
protecting help of the inner Shakti. This 
help can also be obtained only on condition 
that the individual soul should actually agree 
to function in the proper manner. There is, 
therefore, no valid ground of complaint for 
the soul who chooses wilfully to follow the 
suicidal course. 

But after the wrong choice has been made, 
the offending soul cannot free herself by her own 
efiorts from the foreseen consequences of her 
deliberate act of rebellion. She is now in the 
grip of the external punitive power. It is 
necessary for her to propitiate the external power 
by submitting to suffer with true contrition. It 
is also necessary to resolve to abstain from all 
further effusive conduct. The performance of 
the penitential activity is* provided by the 
organisation of society according to Vama 
(disposition) and Ashrama (stage). 
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The VarnMshrama organisation provides for 
that mode of social living which is in a sense the 
exact opposite of the ordinary worldly course. 
The retributive view of salvationism is not, 
however, the only basis of such arrangement. 
In the unwinding process of penitential living 
under Vamoahrama regulations the world is not 
really renounced but becomes a means for the 
attainment of a positive ideal of conduct. But 
spiritual conduct is nevertheless not identical 
with morality alone, although it is probably the 
dimly apprehended source of it. In the absence of 
any real experience of spiritual living the repen- 
tant soul is compelled to seek for the solution of 
her difficulties within her mundane experience. 
The ethical outlook, which is thus generated, does 
not transcend the mundane experience. Vam^~ 
shrama organisation is not a mere moral ordering 
of society. It believes in transcendental experi- 
ence and submits to the uncon^tional guidance 
of self-realised souls, which is super-moral. 



CHAPTER VI 

HISTORY OF THE CHAITANYA MOVEMENT 

The history of a spiritual movement sounds 
a contradiction in terms. It is the teaching of 
Sree Chaitanya that no one can hardly recognise 
a Vaishnava (devotee of Vishnu), as he really is. 
The personality of a Vaishnava is transcendental. 
His activities are, therefore, the same. It is 
necessary to remember this important fact, 
lest we allow ourselves to be obsessed by an 
avoidable initial prejudice. 

The word ‘Vaishnava’ means servant of 
Vishnu or the All-pervading Transcendental 
Personality of the Absolute. Vishnu is served by 
the spiritual essences of all entities. The 
mundane cannot abide in the presence of Vishnu. 
The mundane potency of Vishnu also serves her 
Lord, but only in a negative way. Persons who 
allow their spiritual nature to fall under the 
alien control of the mundane pc^ency, called 
M&yS, thereby forfiet their eligibility for the 
spiritual service of Vishnu. They are doomed 
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to grope ia utter darkness in consequence of 
such mischoice. 

Modern History may be said to have come 
into existence in the Eighteenth Century of the 
Christian Era, though academically some hold 
that it came into existence in the Eenasoence 
period, from 1501. However, the Eighteenth 
Century is par excellence the Century of aggre- 
sive scepticism. The sceptics of that period 
found it congenial to disbelieve the spiritual 
character of the activities of pure souls by relying 
on' the testimony of History against all claims 
to transcendence. These sceptics justified them* 
selves by denying the possibility of miracles. 
These sceptics could of course be justified as 
regards miracles that were merely mundane. 
But transcendence was supposed to consist in 
the power to violate the cosmic law with 
impunity. Cosmic law, however, was not made 
to be violated for the purpose o'f establishing, by 
such a crude procedure, the superiority of the 
spiritual over the mundane. 

The pure devotee of Vishnu makes his 
appearance in this world without putting on the 
ve^ure of flesh and without becoming subject to 
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the laws of this world in the limiting sense. 
This does not mean that the Yaishnayas appear 
in the likeness of strange entities.- On the 
contrary they remain absolutely indistingnishable 
from ordinary mortals to the view of worldly 
people. This is the real meaning of transcendence. 
A transcendental entity is located beyond the 
reach of the faculties of the fallen. Such an 
entity never gives any cause for suspicion that 
he is really transcendental. 

It is of course possible to write the history 
of a spiritual movement as it appears to the 
■view of worldly people. But should such a 
history be considered as the true account' of 
such a Movement ? Neither is it necessary to 
disbelieve the statements of reliable contempo* 
raries who happened to be quite conversant with 
the real nature of the Movement which they 
undertook to describe. It is, however, necessary 
to distinguish between observation and opinion 
in dealing with such a Movement. 

Chapter Five of “The Ghaitanya Mdvement” 
written by Mr. M. T. Kennedy oJBfi^ a brief 
histdry of the Sect after the phBvifl^t manner 
«f Modem History. That account is based (m 
14 
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evidence of a number of literary works supple- 
mented by first hand experience of the current 
professed followers of Sree Chaitanya. The 
author of the “Chaitanya Movement” haa 
relied upon his own judgment in his attempt to 
understand the real meaning of the spiritual 
narratives handed down in the works of genuine 
Vaishnava writers. He has in consequence 
picked up a wholly misguided view of the actual 
teaching and history of Sree Chaitanya and the 
Movement. His narrative is for this reason 
unacceptable to those who are prepared to adopt 
a really proper attitude towards a spiritual 
subject. This untoward result has not been 
due to any dishonesty of purpose on his part, 
but to the faulty character of his method. 

The teaching of Sree Chaitanya proved 
unintelligible to most of the subtle intellectuala 
of Nabadwipa,the emporiumxof abstruse Sanskrit 
studies of that day. Those scholars were 
perplexed by what actually appeared to them to 
be unwarrantable and almost outrageous claims 
to spirituality on the part of Sree Chaitanya and 
his associates. Even those who are lu a position 
to admit the possibility of the appearance of the 
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transcendent on the mundane plane, as those 
scholars of his time versed in the Scriptures of 
India should have been certainly prepared to do, 
are liable to misunderstand the nature of spiritual 
events when they actually appear in this world. 

It needs must also be so. It is not at all 
possible for any worldly person to understand 
dully the true meaning of a transcendental 
narrative. Sree Chaitanya says that to serve 
God is the rght of all souls. This is attainable 
if one is inclined to serve God, and not to domi- 
nate over other entities. There are few persons 
' who are prepared to approach the pure devotee 
for the purpose of accepting the unconditional 
service of God at the hands of His servant. 
This duty of unconditional submission to God 
as represented by His agent seldom appeals to 
the perverted judgment of the people of this 
world. They are apt to succumb to the vanity 
of relying on their defective conclusions regarding 
the nature of God, reached by the misleading 
resources of the conditioned state. 

Mundane historicity is sure of its ability to 
understand and convey the tidings of God. So 
long as mundane historicity is bent upon the 
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perfonnanoe of a task for which it is really unfit, 
it should be liable to the charge of deliberately 
blocking the path of real enlightenment by its 
disingenuous manoeuvres for parading its own 
talents instead of offering its unconditional 
services to the Truth. The moment such a 
historian is prepared to entertain a sincere 
desire for enlightenment about the real nature of 
spiritual occurances to which he has no access, 
he is enabled to follow the significance of the 
living words of the servant of God due to the 
subsidence of his opposing mentality. 

With so much of change in every branch of 
life in India today, it is essential that the great 
Universities should be prepared to be addressed in 
the language that is inteuded for the ready accep* 
tance of all pure souls. But who cares for the 
Truth and the right direction ? The world is 
madly running down the steps of utter materia- 
lism, being misguided by the false vanities of 
worldly attainments. The pure souls are, how- 
ever, absolutely free from all taste for an eleotied 
perpetual thraldom to the limited and meaning- 
less dictates of our clouded cognition. Should we 
once stop and think clearly and realise that 
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human cognition -as playing its part today is 
really directed to the suicidal task of extending 
and consolidating its illusory domination over 
animate and inanimate Nature ? What does it 
avail the soul if she is exalted to a false and 
purposeless sovereignty over entities that are 
Roomed to he less exalted than herself ? If the 
prudent Universities of the Modem Age are 
disinclined to rise to the requirements of spiritual 
living hy fearlessly accepting all that it implies, 
they will thereby afford a just ground for the 
complaint that modem Science is prepared to be 
false to itself. 

This phenomenal world is by no means a 
falsehood. Its standing problems appear to be 
almost insoluble. The scientific men bf the 
twentieth century have become sadder than their 
predecessors after their recent terrible experience 
of the not unexpected cataclysm in the a&irs of 
man. The promises of Science wore found 
wanting when weighed in the balance of the 
immediate reqpirements of the present. The 
question that imperatively demands an aiMwer 
is, '*what are we to do at this moment ?” 
Soience has . become cautious and advises a 
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waiting policy. It is no longer eager to hazard 
any promises of relief of the present ailment. 
Man has been found to be able to spoil all 
contrivances of human Science for effecting 
his present well-being. The present european 
situation is a vivid picture of the misuse of 
Science which is engaged in the slaughter of 
the soldiers and the civilians alike. This might 
set humanity to think once again carefully about 
the real path to eternal peace- 

History offers the record of the events of the 
past professedly with a view to enable us to 
understand the present. It takes for granted 
the fact that we can understand the present 
with the help of the past. If the antecedents 
of an event are known, the event is taken to be 
understood. But why are we to suppose that 

the past does not deceive as much as the 

, \ 
present f 

Those who have any real inclination for the 
service of God may realise His service by sub- 
mitting to adjusting their method of quest to the 
requirements of the case. Those who are not 
inclined for such a courae of life may yet listen 
to the message of God for the sake of satisfying 
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an idle curiosity or for opposing the Truth for 
the unscientific reason that they themselves are 
unable to understand Him mthout submitting 
to the necessary adjustment in method. 

Mr. M. T. Kennedy does not trouble himself 
about such difficulties. The history of the 
phaitanya Movement which he got up by his 
method suf ers from this fatal incompetence. It 
becomes the history of mundane aiybrs, which 
also it is probably intended to be ; thereby he 
has not done justice to the Movement. 

With these preliminary observations one 
might proceed on to trace the history of the 
Ghaitanya Movement. Sree Chaitanya appeared 
in this world on February 18, in the year 1486 
of the Christian Era. He disappeared in 1634 
at the age of 48. He spent the first 24 years of 
his career at Sree Mayapore in Nabadwipa in the 
home of his parents. He began to preach the 
religion publicly from his sixteenth yeax. He 
renounced the world at the age of 24 when he 
left Nabadwipa for good. As a sannyasin (monk) 
he spent six years in travelling to all parts of 
India on a pilgrimage to the holy temples, 
shrines and localities sanctified by the activities 
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of the Appearances of the Divinity and Hia 
devotees. In his thirtieth year he settled down 
at Puri in Orissa, but continued his publio 
discourses for mother six years. Daring the 
concluding twelve years of his career Sree 
Chaitanya shut himself up in the seclusion of 
his Sanctum at Puri, to which only two of hia 
followers were allowed access. These two 
favoured persons were Swarupa DSmodara and 
Bai Bsmftnanda. 

Sree Chaitanya sent Bupa and San&tana to 
Yrindflbana to revive the worship of Sree Badha- 
Krishna. He also commissioned Nityananda to 
preach the religion of Divine Love to the Feet of 
Sree BadharErishna in all parts of Bengal. 

There were thus three distinct centres of 
propaganda at the time of Sree Chaitanya, viz. 
Puri, Yrindabana and Nabadwipa. 

Sree Chaitanya himself ^d not make any 
disciples. His numerous associates initiated & 
great number of persons in the service of Sree 
Badha-Erishna. In Chaita/nya-CharHi^mriia and 
OanrgamddesadipiJi^t we find the first list of 
the principal lines of disoiplic succession issuing 
fitom the aswciates of Sree Chaitanya. 
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Sree Bupa was taught the principles of 
yarieties of loying sfflyioe by Sree Chaitanya 
and was giyen the power to propagate the 
same from Yrindabana. Bopa’s elder brother 
San&tana was similarly instructed by Sree 
Chaitanya in the nature of God and His powers. 
The distinotiye teaching of Sree Chaitanya is 
to be found in its authorised form in the writings 
of Sanatana and Bupa, in its highest form in 
the works of Bupa. Sanatana wrote with a 
yiew to incorporate all preyious dispensations 
in the teaching of Sree Chaitanya by establish* 
.ing Sree Krishna as the All-comprebendihg, 
Complete Diyine Personality, or God as He is 
in Himself. Gopala Bhatta is the ritualistic, 
and JiyS'Goswami the philosophical, exponent 
of the function of the soul in her unconditioned 
state. Bupa tells the world how Sree Badha- 
Krishna is seryed on the highest plane. Bupa 
giyes us the positiye function in its entirety. 
Sanatana and Jiya-Goswami elucidated the 
preliminaries, Baghunatha Has is the exponent 
of the Final Goal of Loying Deyotion. 

Swarupa Damodara and Bai Bamananda 
were in personal attendance on Sree Chaitanya 
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daring the long residence at Pari. The memoirs 
of Swarapa Dfimodara were used by EaTir&ja 
Goswami, the author of the Chaitanya-Ghan0~ 
mrita, which gives the detailed account of the 
career of Sree Chaitanya as a sanrafisi or 
itinerant preaching monk. Baghunatha Das 
throughout the greater part of this period was 
in personal attendance on Swarupa Damodara. 
Bai Bamananda figures as the beloved associate 
of Sree Chaitanya himself in the religion of 
loving devotion. 

Gadadhara Pundit, the most intimate asso- 
ciate of Sree Chaitanya, is also not so much 
connected with the propaganda activity. Tbakur 
Haridas was the preacher of the Name till he 
took up his residence at Puri in the company 
of Sree Chaitanya. He, however, continued to 
chant the Name night and day in his solitary 
hut at Puri. 

Nityananda was the typical propagator of 
the religion at this period by command of Sree 
Chaitanya himself. The Vrindahana-Goswamins 
propagated the Faith through their writings, 
disoourses and personal example. All of them 
, devoted themselves exclusively to the service of 
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God by leading the life of absolute poverty and 
complete detachment from the world. NitySnanda 
on the contrary led the life of an all-merciful 
proselytising missionary. He acted habitually 
in open violation of all the ceremonial conven- 
tions of the orthodox Hindu society on some 
> occasions. On being commissioned by Sree 
Chaitanya, not merely to preach, but, to bestow 
the gift of loving devotion indiscriminately on 
all persons in the country of Bengal, Nity&nanda 
began his missionary activities by accepting 
in marriage his two consorts. There was a 
child, Birabhadra Frabhu, of one of these 
consorts. NitySnanda went among the people 
most richly attired, wearing a profusion of 
golden ornaments and jewels all over his body 
in the company of gay friends. Like Sree 
Chaitanya NitySnanda did not write any book 
on the religion which he propagated by the 
mere force of his divine magnetic personality 
and speeches. But NitySnanda bestowed the 
power of recording the events of Sree 
Chaitanya’s career on ThSknr Vrindsbana DSs, 
the author of Sree Chaitanya Bhugavata, which 
contains the detailed account of the doings 
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of Sree Chaitanya up to his acceptanoe of 
renunciation. 

Advait&ohSrya was another of the principal 
associates of Sree Chaitanya. His pure worship 
of Vishnu and passionate invocations were the 
cause of the advent of Sree Chaitanya. The 
ways of Advait&oh&rya were also difficult to 
understand as those of Nity&nanda. He led the 
life of a Br&hmana house-holder of the orthodox 
type with notable characteristic deviations from 
the current standard of Br&hmanic conduct. 

Eavir&ja GoswSmi, author of Bree Chaiimya- 
Chari^hnrita, lays down the canon that the 
career of Bree Chaitanya cannot be understood 
except in terms of the aggregate of the careers 
of his associates. Failure to observe the above 
piece of advice has been responsible for the 
subsequent propagation of schismatic opinions 
within the community. But Vs the spiritual 
Movement or Community is a transcendental 
entity and as such incapable of being affected 
by the dirt of perverse speculations and corrupt 
institutions propagated by the vanity of worldly 
people in the name of religion, it is only 
individuals, who have no real taste for the 
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iinoonditional semee of the Living Troth, who 
are liable to welcome disroptive controversies 
that can have no real bearing on the spiritoal 
issue. 

The associates of Sree Chaitanya by no 
means led a uniform type of life. On the 
contrary every one of them displayed a specific 
mode of living of his own. External conformity 
to the stereotyped model is foreign to the con- 
ception of absolutely free service of Divinity by 
the method of spontaneous devotion on the 
highest plane of transcenddnoe taught and 
practised by Sree Chaitanya and his associates. 

As a matter of fact the associates of Sree 
Chaitanya are divided into five distinctive 
categories. They are a part of Sree Chaitanya 
and yet distinct from him as well as from one 
another. The associates of Sree Chaitanya are 
not conditioned souls. They are the eternal 
denizens of the realm of God. The history of 
the Movement at the time of Sree Chaitanya 
is the history of his doings in the company of 
his associates. None of the actors of his doings 
belonged to the mundane plane. There could 
be no real discord in their spiritual Community. 
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Those, therefore, who are anxious to traoe the 
rise of the schismatic opinions to the associates 
of Sree Chaitanya should thank only themselves 
if they fail to recognise the perfection of 
diversified harmony in the spiritual Community. 

There are spiritual facts as there are 
mundane facts. Ko one thinks it worth while to 
querrel about the validity of any mundane fact. 
If anybody’s conclusion is contradicted by any 
mundane fact, such conclusion is adjusted to the 
defective as a matter of course. No other proof 
is necessary for establishing the defective 
nature of such conclusion. But this consider* 
ation is seldom extended by the critical school 
to spiritual facts. On the contrary it is spiritual 
facts that are required to conform to the conolu* 
sions of mundane reasoning. If the conclusion 
of mundan reasoning is found to be opposed to 
the testimony of spiritual facts, the latter are 
considered to be defective. Such illogical 
muddling cannot but lead to misunderstanding 
and the elaboration of the futile speculations. It 
is not necessary to abstain from challenging the 
vali^ty of a spirtual fact than from denying the 
very ex^tence of a mundane fact as fact, It is 
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certainly the only useful course to try to extend 
one’s experience of both varieties. 

Spiritual occurences explain themselves. But 
they do so only to those who really want to be 
enlightened. Spiritual events are eternal. The 
doings of Sree Chaitanya and his associates are 
not events of the dead past. They are present 
everywhere and in all time. Four centuries ago 
they made themselves visible to the people of 
India in the likeness of mundane occurences. 
Most persons at that time also thought they 
were not at all difierent from really mundane 
occurences. The majority of the Pundits of 
Nabadwipa refused to recognise them as spiritual. 
Sree Chaitanya and his associates, however, 
proclaimed to all persons, not the Divinity of 
himself and his associates, but the necessity of 
following the teachings of the Scriptures for the 
purpose of attaining to the plane of the spiritual 
service of Sree Badha«Krishna which is the only 
function of all pure souls. But the bearing of 
his teaching on his activities was not at first 
perceived by those sophisticated scholars. 

Sree Chaitanya was also the greatest scholar 
of Nabadwipa. No Pundit dared to oonhront 
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bim for the paipose of attempting to expose his 
fallacy. Neither did any one at onoe agree to be 
converted to his irrefutable views. Those few 
Pundits who were so converted were the 
exceptions. Conversions were wrought much 
more quickly among the masses. This also at 
first added to the cause of the distrust among 
the learned. 

The reason of this is that learning was sup- 
posed by the Pundits of Nabadwipa to be idetnical 
with the realisation of the spiritual life, at any 
rate to a oeratin extent. They were inordinately 
vain of their erudition and knowledge of the 
Scriptures. Sree Chaitanya told them to chant 
the Name of Krishna aloud, freeing themselveil 
from all offences against the Name, if they really 
wanted to find eternal life. Until the veil of 
worldly ignorance is lifted by the causeless grace 
of God, it is impossible even for tbe greatest 
scholar really to understand even the most 
elementary facts of spiritual living. Learning 
does not quench mundane thirst. One requires 
to be supplied with the substance, known as 
water, and also to drink the same^ to appease 
one’s thirst. So also the most erudite' speculation 
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about the soul and God is not identical with 
the actual realisation of one's self and one’s 
spiritual relationship with God. For this 
practical end it is necessary to be able to live 
the spiritual life in the concrete realm of the 
soul. The Pundits of Nabadwipa were satisfied 
with their fictitious speculations about spiritual 
life plus their actual worldly living. One needs 
the honesty of judgment that is prepared to 
distinguish between the two. 

Nityftnanda had the power to bestow the 
gift of spiritual enlightenment on all persons. 
The possession of such power by God may 
appear to be unfair to our mortal judgment. 
We may be impelled to ask the questions, **18 
human endeavour then of no value for obtaining 
spiritual enlightenment ? Are not good works 
and knowledge at least better than immorality 
and ignorance and ought they not to lead to 
spiritual enlightenment without the necessity 
of food’s grace Such objection is not really 
valid. Good works and knowledge are entities of 
this mundane plane. Good works and knowledge 
would be valuable if it could be made easier by 
this means to realise the futility of mundane 
15 
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activity for purposes of the soul. But not all 
good works, nor every form of knowledge are » 
help towards such disillusionment. On the 
contrary good works lead to knowledge and 
knowledge tends to lead to the formless void* 
It is necessary to seek for real enlightenment by 
the proper method. It is certainly necessary to 
seek the active help of experienced guides for 
understanding why and what species of goodwork 
and knowledge can help the spiritual purpose. 
One who is utterly ignorant of the conditions of 
the spiritual living can have no faculty by which 
he may guide himself or another person. In the 
affairs of« the mundane world one habitually 
relies on the help of expert help at every step. 
Why should it not be equally necessary tO' 
depend on expert help at every step in a 
matter which is located wholly beyond the 
range of our present perverted faculties ? 
The Scriptures declare that it is necessary te 
submit to the absolute guidance of the spiritual 
expert to learn to walk in the path of spiritual 
service which always explains itself as soon ae 
we offer it, imder such guidance, the fully 
receptive aptitude of our cognitive faculty. 
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Spiritual experience alone can create the 
real taste for spiritual living. No mundane 
experience can be expected to produce any real 
yearning for spiritual enlightenment. Mundane 
experience cannot even impress upon its victim 
the triviality and worthlessness of the mundane 
^prospect. It may breed only pessimism and 
lethargy but nothing healthy. Still less can it 
lead one to the positive spiritual plane. 

It is spiritual power alone that can admit os 
to the spiritual plane. Nityananda was the 
possessor of this power. It is this great spiritual 
fact which is expressed in the non*oonventiodal 
and self-sufficient behaviour of Nity&nanda. 
Advaitaoharya understood the real significance 
of the unrestricted devotional activities of 
Nityananda. He nevertheless chose to be 
seemingly opposed to the method of Nityananda. 
Advaita’s attitude represents the opposition 
of sterile intellectualism to the principle of 
substantive existence, and also its ultimate 
preference for a void. Nityananda’s conduct 
represents freedom from limitations ; it also 
represents all true existence, knowledge and 
bliss. Nityananda is full of uncontrolled, 
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infinite, rational, blissful, boisterous energy. 
His conduct exhibits the perfection of spiritual 
purity and freedom. 

Advaita was afraid lest the conduct of 
Nityflnanda might be imitated by worldly people 
in furtherance of their worldly designs. It was 
not the purpose of Nityfinanda to abolish the 
moral conventions of society. The purpose of 
the mundane cosmic order is not violated but 
fulfilled by the unconventional freedom of the 
unconditioned state. Moral regulation although 
really barren and negative is essentially nece- 
ssary on the mundane plane for the spiritual 
attainment. But the very conception of worldly 
morality need not be carried to the plane that is 
absolutely free from all impurity and incapable 
of receiving any impurity. These considerations 
explain the seeming opposition of Advaita to 
Nity&nanda. 

Kityftnanda manifests the teaching of Sree 
Chaitanya in its unambiguous completeness. 
The soul is free from all mundane hankering the 
instant she throws herself on the support of the 
spiritual power of God. Nity&nanda could 
impart this submissive inclination to the condi- 
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tioned soul without undermining her perfect 
freedom of choice. This function may be describ- 
ed as the exercise of the causeless mercy by the 
Divinity towards the fallen. Without such 
help it is not possible for the conditioned soul 
to feel any real need for submission to the 
spiritual power of God. The conditioned soul 
'is ready enough to submit to the thraldom of 
mundane power. This is the real but unavoidable 
paradox and tragedy of conditioned existence. 

The activities of Sree Chailanya and his 
associates effected the deliverance of the people 
through the communicating agency of those who 
received spiritual enlightenment by the cause- 
less mercy of Sree Ghaitanya. This process is 
manifested unequivocally in the seemingly in- 
explicable conduct of Nityananda. The fullest 
measure of divine mercy was lavished on the 
people of Bengal. The influence of Nity&nanda 
was very great, and his doctrine of divine love 
went deep into their hearts. It was the after- 
math of his influence that Bengal could not 
shake off the pervertion of that influence after 
the time of Nityfinanda, which made the people 
generally turn towards a sentimental tendency. 
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The redemption of the people of other parts 
of the country was effected by more ambiguous 
methods. Sree Chaitanya set them an example 
by leading the life of a sannyasi (monk). The 
conduct of the famous six Goswamis of 
Yrindabana exhibits extreme renunciation. 
There was no need for them to lead the life of 
privation. For them there was, indeed, no 
difference between life full of luxury and one of 
utter destitution. Still they preferred to exhibit 
the latter form of conduct in order to teach the 
worldly people the salutary lesson that until one 
is really freed from all mundane hankering one 
is not eligible for the spiritual service of God. It 
was easier for the worldly people to understand 
that the Goswamis were really free from mun- 
dane hankering when they actually found them 
able and willing to lead the life of severe renun- 
ciation. By their conduct they wanted to 
prevent a likely misunderstanding. That such 
misunderstanding was not altogether removed 
thereby is proved by the legends about the 
quarrels between Nityananda and Advaita, and 
between Nityananda and Sree Ohaitanya himself, 
that have been sedulously preserved and 
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handed down by worldly people who had 
no other purpose but to detect supposed 
defects in the activities of pure souls. Thi| 
falsification of history was Anticipated hy 
Thakur Vrindabana Das. 

The statement which frequently recurs in 
8ree Ghaitanya Gharitumrita to the effect that 
^all persons in every part of India were converted 
to spiritual life need not also be understood in 
any narrow worldly sense. Sree Chaitanya 
converted a number of Muhammadans. Chand 
Eazi, one of them, does not appear to have con- 
formed externally to the requirements of the 
Vaishnava rituals. Haridas Thakur, who came 
of a Moslem family, became the authorised 
teacher and propounder of the chant of the Holy 
Name. He gave up all Muhammadan predilec- 
tions. Several Patbans were converted to the 
spiritual life by Sree Chaitanya on his way back 
from Vrindabana. They were subsequently 
known as Pathan Yaishnavas. They appear to 
have conformed to the practices of his devotees. 
The father and uncle of Gopala Bhatta Qoswami 
were converted by Sree Chaitanya. They were 
originally natives of the Telugu country, but 
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domiciled in the Tamil countiy, and had been 
Sree-Vaishnavas, i.e. worshippers of Laksmi and 
N&rsyana, hy birth and heredity. They became 
worshippers of Badha-Erishna. Other instances 
may be multiplied to show that spiritual conver- 
sions wrought by Sree Chaitanya and his 
associates exhibit both diversity as well as 
gradations with their correspondingly distinctive 
external conduct. 

l^e appearance of transcendental preachers 
bringing tidings of the spiritual realm influences 
the contemporary thought of the whole world. 
But there are also gradations and degrees of the 
extent in which it is operative in the case of 
individuals. The actual influence produced 
depends in part on the spiritual receptivity of 
the individual. Such receptivity is itself a 
product of similar spiritual influence previously 
experienced by the individual. The receptive 
aptitude is accompanied by a growing conviction 
of the futility of worldly life prompted by 
the requirements of our unalloyed spiritual 
nature. 

It is not attempted here to go through the 
whole history of the Chaitanya Movement at 
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the time of Sree Ghaitanya. Certain general 
characteristics of the Movement in Sree Chaita- 
nya’s own day have been laid down for the 
guidance of those who might he inclined to 
study closely the history of the Movement at 
the time of Sree Ghaitanya himself and after 
him. The method of approach should be as haa 
been explained here. I have tried to bring out 
the intimate connection between the inner 
nature of the Movement and its history and to 
explain the difficulties and dangers that beset a 
truly scientific interpretation of the priceless 
spiritual records of the world. It is hoped that 
it will be clear from the above arguments that it 
is not the same thing to write the history of 
mundane occurences and the activities of 
spiritual personages. 



CHAPTER VII 

CONCLUSION 

What was the influence of Sree Chaitanya 
on India and the world ? It is as well to deal 
with another topic which has often appeared to 
be a source of some perplexity to the rationalist 
critics of religion. If Sree Chaitanya taught the 
true religion, how could it fail to find general 
acceptance in India and all over the civilised 
world ? Such a question involves the assumption 
that the civilised people of this world are pre- 
pared to accept the God as soon as He might 
choose to present Himself. But as a matter of 
fact modem civilization is hardly prepared to 
confess the need for spiritual enlightenment. 
The people of this world have ulways displayed 
a rooted aversion to the Truth. They have ever 
had an abnormal hankering for don^ination and 
for the gratification of their senses. It may not 
be too much to say that modem science is almost 
committed to the congenial task of overthrowing 
the sovereignty of God and supplanting Him on 
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His Throne. The fashionable cult of pragmatism 
with its blunt attachment to the opportunity of 
enjoyment offered by the changing conditions of 
the moment, is the legitimate child of the 
adventurous disposition. Liberationism and 
Buddhism are not positively hopeful. 

It takes a long time for the truth to capture 
the hearts of worldly-minded people. There is 
always a long germinating period even when the 
soil is favourable. India in the 16th century 
was offered the choice between three alternatives 
viz. its own prevailing lifeless ritualism and 
negative idealism, the altruistic iconoclastic 
monism of Islam, and the teaching of the 
theistic Scriptures made available in its fullest 
spiritual significance by the career and teaching 
of Sree Chaitanya. 

The influence of Sree Chaitanya saved Bengal, 
Orissa and Assam from the onrush of Islam ; 
but the people of India, particularly northern 
India, accepted the altruistic ideal of Islam. 
They have been trying to do so in a more 
thorough-going fashion through growing contact 
with the civilazation of Europe, since the 16th 
century. They even tried to assimilate the 
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teaching of Sree Chaitanja with the require- 
ments of altruistic thought. The result has been 
the mingling of incompatible doctrines which 
have given rise to innumerable sects, who now in 
Bengal and Orissa profess to follow the teaching 
of Sree Chaitanya, recruited mostly from the less 
promising elements of society. 

The real teaching of Sree Chaitanya found 
only individual followers whose lives and writings 
have exerted a profound influence on the philo- 
sophical thought of India and of the world. But 
this effect has been more or less unconscious. 
The people of India are admirers of Sree 
Chaitanya as the •prophet of the religion of love. 
European scholars and public opinion, as far as 
they are at all acquainted with him, have also 
on the whole taken a favourable view of his 
personality, if not also of his teaching. But all 
this, notwithstanding the wide > stream of Ftra/^ 
continues to separate completely the transcend- 
ental sphere of his teaching from the range of 
knowing, feeling and willing of this mundane 
world. His teaching undoubtely shows various 
points of affinity with all the great religions of 
the world and specially the thought of the 
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founders of the four existing Vaishnava 
schools of India. But it is nevertheless very 
different from all other systems, and remains 
supremely fascinating and supremely difficult 
to understand. 

The pastimes of Sree Krishna had been sung 
by a number of poets before the time of Sree 
Chaitanya. The poems of Jayadeva, YidySpati, 
Chandidasa, Thakur Billamangala and a few 
Puranas, especially the Sreemad Bbagavatam, 
had treated of the subject in a sufficiently 
explicit manner. But the living conduct of a 
devotee of Sree Krishna as exhibited to the world 
by the career and teaching of Sree Chaitanya 
was wholly unknown to the people and remains 
much the same to this day. His career created its 
own specific literature, the Gaudiya-Vaishnava 
literature, in the Sanskrit and Bengali languages. 
This literature has not yet attracted the serious 
attention of Indologists, and its extraordinary 
significance has not been properly realised, due 
to various reasons. 

Th&kur Bhaktivinode was the first writer of 
repute to grasp the importance of the teaching of 
Sree Chaitanya and he sought to present it to 
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the 'world in a series of masterly works written 
with the purpose of meeting the requirements of 
the modern mentality. A careful study of his 
works will undoubtedly be helpful to those who 
want to be acquianted with the real purport of 
the Gaudiya-Vaishnava literature. 

Absolute Truth is a Living Spiritual Person- 
age with initiative, enternally manifesting Him- 
self through the transformation of His power 
obeying His will. There is accordingly a constant 
influx of redeeming energy directed into the 
world by the perfect and full activity of the 
Di'vine Will. This overflow of redeeming energy 
into the mundane world constitutes the activities 
of pure souls, visible by their work in this world. 
There is an eternal chain of visible leaders of 
these activities and the historical records of 
their doings. God also directly intevenes in 
the affairs of this world from tiftie to time. India 
possesses a vast body of records of these spiritual 
events and a living tradition of the succession of 
Saviours. Yedio literature in its true sense 
constitutes the record. The succession of the 
Aoharyas (Spiritual Teachers) or transcendental 
seorvitors of the Absolute, supplies the unbroken 
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chain of the leaders and guides of all spiritual 
activities. The service of God is available by 
submission to his principal agents. 

Just as there have been visible Saviours in 
the form of human beings at all periods, in the 
same way the servitors of God have also been 
appearing in other forms for the spiritual 
deliverance of eclipsed souls. Such an entity 
as the spiritual realm really exists. The holy 
places of India have not been invested with the 
reputation of sanctity on account of the 
exuberant fancy of a highly emotional people. 
Those holy places are agencies of God which 
may appease our earth-hunger by making their 
service, as agents of God, available to us. 

Sree Chaitanya was born in such a spiritual 
India and won recognition as a teacher of the 
service of God in conformity with the records 
and traditions of spiritual India. 

Only comparatively recently has the reality 
of India’s spiritual heritage began to be suspected 
in Europe and America. This awakening of 
interest in spiritul India cannot be said to be 
due to the researches of Western Indolc^sts, 
trained in the modem method of historical and 
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philosophical investigations. The Baconian 
method has been strikingly sncoessful in the 
sphere of physical and mental research. But it 
is not suitable for determining the right interpre- 
tation of the Scriptures. For this reason the 
conclusions reached by the modem investigators 
regarding the spiritual content of the religious 
literature of India have proved utterly dis- 
appointing. The subject requires to be treated 
by the method that is appropriate to the case. 


THE END 
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The Amrita Bazar Patrika, Calcutta ; ^'The present 
volume offers an opportunity to the world to have an 
insight into the devotional outlook of the theistio aspect 

of Hinduism as embodied in the Geeta The introduce 

tory chapter of the publication will serve as an eye-opener 
to many readers of the Geeta/' 

The Hindu Outlook, New Delhi : ''Since the time 
when the Holy Geeta was preached by the bleesed Lord 
Himself on the battlefield of Kurukshetra there has been 
an unending overflow of commentaries on this monumental 
work and every one of the great commentators has tried to 
put his own meaning to it. Some hold that Karma is the 
object lesson of Sri Krishna, while others enjoin either 
Brahma Jnana, or Para Bhakti to be the real purposes of 
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the Geeta. The present work is written by an author of 
the Ghaitanya School and hence it is devoted mainly to 
the devotional aspect of the Geeta. In this volume an 
explanatory translation of the Geeta is given in English 
and in his translatian the learned author has followed the 
commentaries of Sri Viswanath Chakkravarty, Valadeva 
Vidyabhusan and Srila Thakur Bhaktivinode, the pioneera 

of the revival of Bhakti cult in Bengal The book wilU 

no doubt, offer the reader with ample information about 
the theistio aspects of Hinduism as distinct from the 
monistic understanding of an Impersonal God of Shri 
Sbankara. This useful and instructive book, however, 
suffers from one or two serious drawbacks to which we 
cannot but draw the attention of the learned author and 
the publishers for future improvement. There is nowhere 

the number of the verses given in the book May we 

hope that due attention will be paid to our suggestions." 

The Hindu, Madras : The Swamiji tells in the 

Introductions that his explanatory translation is based on 
the commentary of Sri Viswanatha Chakravarty. It would 
have been better if the simple text and the soul-stirring 

commentary had been given separately It is natural 

that a Ghaitanyite version of the Geeta should make the 
•Bhakti element in the scripture predominant. There is no 
doubt that the Gita, being a layman's Upanished and a 
theistio scripture, makes surrender to a personal God the 
core of its teaching. It is interesting to notice that there 
are several references in the Gita to what is called a secret 
doctrine and to find out what exactly the secret i8.•o.•^ut 
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the Bhakti taught by the Gita is a well-balanced Bhakth 
The great Teacher does not, in any way, belittle Karma 
and Jnana or any aspect of spiritual life in the way in 
which the later Bhakti schools do. What would He say 
to Tridandi Swami's statement? — “ Prema-Bhakti is not 
tinged by the baseness of the rind of fruitive Karma and 
the seed of dry Jnana. Prema-Bhakti is like a sweet ripe 
/ fruit which has no rind and no seed." 

The Occull Review, London : As with the Christian 
Bible, so with the Hindu Bhagavad Gita ; this may be 
read exoterically or esoterically. The author of the present 
translation has interpreted the Gita on the basis of the 
philosophy and teachings of Bri Krishna Chaitanya. The 
Chaitanya religion is devotional and evangelical almost to 
the point of identity with the worship of Christ. The 
present translation should therefore apx>eal particularly to 
Western students of Indian thought. 

Printed and published in Bombay, this volume is a 
very creditable production, a decided advance on the usual 
level of Indian books. 

Leon Elson. 

sir M. N. Muklirrji, Kt. : ^Tff^ 

Ttsf ( nrm •rw *rti 

I attw 'bWit 'stc^ 

'•nfTtT c^, fV 
c*ttT«f*nr «ftp5 Tf 
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=rcf-«rf*Rt« njs^^itfir *rfi ’FfiRt^ >m ^j >i^ 

^«ti ^ '5Ti?tt f^f^*it3f «ftf*rc^!f r 


Sir P. S. Sivaswami Aiyer, K. C. S. I. etc. ; “I have 

read your introduction and looked at your translation. The 
Gita has been interpreted by numerous commentators and 
various schools of religious and philosophical thought in 
India. There are many followers of Sri Chaitanya in 
Bengal and perhaps elsewhere in India. Your book 
should be welcome to the followers of the Chaitanya 
school of thought and to others who, though unable to 
read the commentaries of Visvanatha Ghakravarty and 
others in Bengalee, are interested in the study of the inter- 
pretation of the Gita according to this school. The Gita 
lends itself to interpretation by the various schools 
according to their own system of thought and even by 
different individuals according to their own lights and 
opinions. No commentator can ciaim to have said the 
last word on the Gita. The view that the Gita is 
intended to emphasise Bhaktimarga and that the 
the Karmamarga and the Jnanamarga are not in oonffliot 
with it but admit of a synthesis is a perfectly tenable one 
and finds support in several passages. The emphasis 
which a student of the Gita places upon one or the other 
of the three paths is largely dependent upon the tempera- 
ment and inclinations of the reader* Your introduction is 
vaVmlU and takes one along many lines of thoughU 
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The Maharajadhiraja Bahadur of Burdwan, 
G. C, I. E., K. C. S. I., elc*^ “The book hae arrived and 
what little I have seen of it promises to be most 
interesting reading... knowing however how indnstrious and 
thorough you are in your endeavours and how ardently 
you follow your religion I am sure to find the work of 
much usefulness." 

Mr. B. K. Chatterji (Accountant General, 
Nagpore) : “I am glad to see *the Geeta, as a Chaitanyite 
reads it* by Tridandi Swami B. H. Bon. In the introduc- 
tion to this book he has explained the point of view from 
which scholars belonging to his school study the Gita. He 
has also given a list of the commentaries of the Gita. In 
this book he has followed the commentaries of Bishwa- 
nath Chakravarty and Baladeva Vidyabhu3an(who appeared 
shortly after Sri Chaitanya) and also that of Bhaktibinode 
Thakur (a modern exponent of Chaitanya religion). The 
present book is not exactly a translation of the Gita but 
an elucidation in English according to the philosophy of 
the Gaudiya Math. The author is a well known writer 
and speaker on Vaishnava religion. The book is well 
written. It reveals the author's power of grasping and 
exposition. The get-up of the book is all that can be 
desired. We hope that the book will prove useful to 
English reading public who take interest in religious 
subjects." 

Dewan Bahadur Har Bilas Sarda : “I have read 
parts of your excellent book on Oeeta. The English 
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rendering is admirable. At times it is abstrnce ; at places 
very difficult to comprehend not because of the language 
but because of the extremely difficult nature of the idea..." 

Mr, H. K. Kripalani, C. I, E,, I. C. S. : was some- 
what surprised by the bulk of your book until I discovered 
that interspersed with the translation of the Shlokas was 
a lot of explanatory commentary by you. This no doubt 
is very helpful but should, I think, be kept distinct from 

the text. For the rest although I have not yet 

read the book through, in passages I have found your 
explanations helpful.” 

Mr. J. N. Basu, M, L. A. : "The work that you have 
brought out is a beautiful production. I have not yet been 
able to read through the entire book, but I have looked 
through large portions of it and am charmed with the 
beautiful language in which you have interpreted the spirit 
of the original. The book in the light of your interpreta- 
tion is of great interest. I trust it will commend a wide 
acceptance." 

The Rt. Hon. Dr. M. R. Jayakar, P. C. : "The book 
is worthy of the author." ' 

Dr, Sachehidananda Sinha : "I have read your book 
with pleasure and profit." 

The HonTile the Chief of Gabhana : "Your highly 
valuable translation of the Gita. I am sure this will prove 
of an immense value to all who have faith in God and 
religious trend of mind. I hope to reap the greatest benefit 
out of it." 



( vii ) 


Mr. Mahitosli Biswas^ Advocate : *‘YoTir translatioii 
of the Gita. 1 have as yet read the Introduction and what 
I have read I am sure the explanation based as it is on 
pure Vaishnava philosophy will help the fortunate readers 
in awakening love for the Almighty in their hearts. A 
gifted and devoted preacher as you are, the devotion 
of your whole time and energy for religious disoussions 
and publications like the present one will, I am sure, 
contribute greatly to the spiritual benefit of mankind.” 

Mr. Dial! Ram Chopra, B.4. : ”The valuable copy 
of your book on the Gita will be a very interesting 
reading to the pilgrims visiting the Institution ( Sbri 
Kurukshetra Bestoration Society). I feel sanguine to hope 
that you will take interest in the noble and sacred cause 
of our religion by way of such publications.” 

Mr. H. P. Vidyaratna, M.A. : "I have gone through 
your most valuable treatise on the Gita with rapt attention 
and a feeling of beatific delight attending thereon. This 
excellent book will do immense benefit to that section of 
the people of the world who have a devotional turn of 
mind, yet cannot go through the truly devotional exposi- 
tion of a book at once most popular and widely read for 
their want of knowledge of the Sanskrit and Bengali 
languages in which the Bhakti cult are mostly written. 
You have really filled in a great gap and removed a great 
want of the world-wide reading public by allowing them a 
glimpse into the true teachings of His Divine Lordship 
Sri Krishna. Your book seems to have done ample justice 
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to the commentaries of the Gita by the Bengal school of 
Bharkti cult.. .Your valuable Introduction has been, it must 
be admitted by all right-thinking men of an unbiased turn 
of mind, a most useful asset in the treasure- trover of th» 
devotional school of literature. There is reason to hope that 
the Name of Sri Erisna-Chaitanya will be broadcasted 
through the length and breadth of the world by publica- 
tions like the present one, at once popular, handy and 
replete with truth." 

Prof. J. N, Sikdar, M.A: “ %5t3 

c5^ I *tTf««i- 

^ 1 *t%Tf5 1 ?ir®ra 

<nrf»i ’jfwi csh 

^ 

^r^rc'5 i” 

Dr. O. B. L. Kapoor, M.A., D. Phil : *T have bad 
opportxmity to look more closely jnto your work on the* 
Qeeta. It is, so far as I can see, a faithful interpretation 
of the Oeeta text from the view point of Sree Chaitanya* 
and you have no doubt rendered a great service to the* 
English reading public by producing it. The views of Sree- 
Chaitanya are little known to the people outside Bengal 
even to this day and your book will certainly serve to make 
all those interested in the personality of Sree Ohaitanya. 
familiar with his philosophical and theological ideas---alk 
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the more eo beoauee the style of your book is so simple and 
easy flowing. ..the intrinsic value of the work, which all 
religious minded persons will read with interest and 
appreciate." 


Dr. S. Dae, M.A., Ph. D«, Barriater^t-Law : 
have much pleasure in expressing my great appreciation 
of Svami Vana’s explanatory translation of the Gita 
following the commentaries of the Gaudiya Vaisnava 
Masters. Svamiji's attempt in placing in his simple and 
direct language before the English knowing Gita-loving 
public the Gaudiya Vaisnavite view of the Gita deserves 
our heartiest congratulations. The general readers as well 
as the students of religions will derive much from this 
nice edition. 

Dr. D. L. Barnett. D. Litt. ; **Tbe work is an able 
exposition of the sacred text as interpreted by the 
Chaitanya School, and as such is highly instructive." 

Sir Frank Brown, C. I. E. ; **I am not suflSoiently 
versed in the ancient literature of India to be able to 
compare this translation with the original Sanskrit ; 
but I can see from the short time I have bad for any 
perusal of the work that you have entered deeply into 
the spirit of this great gem of Yedic literature. I look 
forward to some happy half hours reading it over the fire** 
side, ahd I congratulate you upon discharging so well the 
labour of love required for the translation.^ 



w c^t*nr^ 

8i®f^, c^ftnt?, 

(St^tPrs 

^*f5rfit ( c^ ’ifiiRi ) *ff^ orf»(5T% I 

^cs»^ «m ^<ri ^tc? i *r^i *rtic^ 

r 

»ITt? WWN ^'irmt«JI11l— 'Q fi[«55i:*^i 
*at i’r-»if«^*i ‘c^c?^ *lfiiH’»ira j(^l m»ra i 

aK?^ TI5^1 
f^Ttn «ra 'ffwtit isjciT^ ini ^ 

'«t?T?I »ITf^'®7 '9 ^J«*t, '3rt^ fwtst >8 »I^ '5«n^ 

«it:»iT6T ai^^itfjir® «tr« 

^dHt^OlU, »iP(, *«, 

“f^ 4t*ll^ ’ffiiw' «wf^ 

■«Tt^ f^iPT^ <fl^ ^wrti 
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f^f r!( c^iwn 'im:»Tf5*n 

»rf« ^finrTiifJTi fVi ^:c«r5 »rc<(i 

*tt«5mi •trO'S’fC'ra *W ^BtCTT 

^finri sf i «it*ff2r a c>i ft*tfr *rr® 

•^fiifltc^Ji, iflTO 1 

<srff« ^ifinjR'ni '5*w^ 
«StC^, C^Wi '«l< a 'Btn <51^ ’TSI, 

■»rw?fi *tP8'8’t*i »rt® ^?r8 «(t«iitfvF »it«pmi 

'sTfi *nap\ i fttt>i 

I ^*15^1 <2ttft^ <(m?i *rt^ 

^^5 »rrs I 

’S'JJpre ^TMTT« f^^TBltfST 

a 4 a|*f%?J (SRtI I »Iti^ *ITf9^ 

<rnii ’<FT*if^ 

<21^ aPl 'SWt'i ^ ^*R1? 

Tf*H I ^ VIt<rrt*l »P5IrtJ- 

»ift«.»n I ^*11 ^ti[*ij ^*tt^ <9 

CT STS «sr?tt ^finite?*?, I 

■f^ »ri<»tCT ^»i^i I 

«a^ ^«.fi njK^ «rai «it*Rtc^ i 

^ ’w^'Wcf »a^t^ Kirn'S nj*^ wc\ vfwi 

Tpi^ r 
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Tf¥ farar, iflu-tii. f 5 w- 

ftwrmcn «frrsi • 

19^ ♦rtf9'5T*3< «tf% ’it«(T?c*Ri »rw 

^ ^tfsr cbIi r 

fars ^cajifsar ^wr^tfirmr— *1^5? 

nf^aitat I *tfWRl 'SWl c»i«fl « t 

^-^<01 1 : 1 ^ I 

c^*r fwii ‘-a:^ ««; fjCT fw 

*rfasr, fnf^'s aT^i-»retsf c^T’t 

«rT*rfsi ai^i-Jret^T 1 *itaCT? ^twt»n ^T^ir® 

(?TC^, 55 ^ C^n 5f^C^=a I CTICTC5 ^nf^^- 

^^ 5 1 «9^« <?it ’I’l 
’U8^'«f»I ^t«rr«n ^swc^ s t*f1 Slt^ 1 Sacred Books of 

Hindu Series ^t1 

dft^ ^T5*i «ii^ci c»ilc^a wa <rf®ta naata 

vtafa'5 a^t'acfe I* 

Sir Maninatba Nath Mukherji, “Several 

gentlemen here have read your book (Veder Parichaya) 
taking it from me and they all speak highly of it .’’ 

Mr. J. N. Basu, M. A. Moderate Leader : “...The 
book deals with a very important subject dealing as 
it does with the main spring that gave the first impulse 
to our intellectual and spiritual culture. It is a 
subject of engrossing interest. 1 have no doubt the 
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book will be widely appreciated, written as it is In 
our own language and in a pleasant style/^ 

Amrita Bazar Patrika : ^^In this book the author 
has tried to make the readers of the Bengali literature 
somewhat acquainted with the Vedas — Vedas, in 
which according to the Bhagavatam, even the most 
highly accomplished savants find themselves completely 
bewildered. •••The printing, paper and get-up of the 
book are satisfactory. The author is to be thanked 
for his strictly adhering to the orthodox principles in 
dealing with subjects like the origin of the Vedas, 
their self-evidentness and the four Varnas.^* 

ff ▼ i 
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c»i ntcf, 'sw 

^*(11 '8 spR’ft? I 

•n I ’D’rtnifitTr 
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